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Thank you for reading.
I offer this book through EndTimeProof.com so more 

people can explore the Scriptures and the hope of Jesus' 
return.

You  will  also  find  Signs  of  the  End  Times:  Biblical 
Prophecy  and  the  Evidence  from  Earth  and  Sky.  That 
book considers prophecy alongside the world around us. 
This  book follows the  seven feasts  and asks  how they 
illuminate the work of Jesus and His promised return.

Keep  your  Bible  open  as  you  read.  Examine  the 
passages, consider the connections, and make room for 
the questions they raise.
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Preface

Before we begin, I want to explain how I approach 
the Scriptures and why I wanted to write this book.

I  try  to  look  at  Scripture  through  a  clear  lens, 
without  preconceived  notions  or  misguided 
interpretations carried forward from the past. That 
includes examining my own assumptions. If I expect 
someone  else  to  reconsider  what  they  have  been 
taught, I must be willing to do the same.

We can become so familiar with an explanation 
that  we  stop  asking  whether  the  passage  actually 
says what we remember being told. Sometimes we 
read  a  verse  and  immediately  see  someone  else’s 
interpretation.  I  want  to  slow  down,  read  the 
surrounding passages, and consider what the words 
are telling us.

That does not mean we should disregard previous 
commentaries. To the contrary, we should examine 
what the spiritual leaders of the past can show us 
today.  Many  devoted  their  lives  to  studying  the 
Scriptures  and  helping  others  understand  them. 
Their  questions,  observations,  and  disagreements 
can  help  us  recognize  things  we  might  otherwise 
overlook.  We should read their  work with respect 
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while  continuing  to  examine  their  conclusions 
against Scripture.

I  believe  we  are  better  equipped  to  investigate 
biblical  prophecy today than at  any other time in 
history.  We  can  compare  translations,  examine 
Hebrew,  Aramaic,  and  Greek  words,  and  consult 
historical material that earlier generations could not 
easily  obtain.  Research  that  once  required  travel 
and access to a large library can often begin in our 
own homes.

We also have the perspective of events that earlier 
commentators  could  only  anticipate.  As  history 
unfolds,  a  passage  that  once  seemed  difficult  to 
picture may become easier to understand. I believe 
we  are  living  in  the  closing  days  of  this  age, 
approaching the fulfillment of prophecies that have 
been studied and debated for centuries.

Having  more  information,  however,  does  not 
automatically make our interpretation correct.  We 
can still misunderstand what we read. We can also 
become  so  attached  to  an  explanation  that  we 
overlook  evidence  that  challenges  it.  A  clear  lens 
requires a willingness to be corrected.

That is the approach I want to bring to the seven 
feasts.
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These  appointed  times  belonged  to  Israel’s 
worship and daily life long before Christians began 
discussing  their  relationship  with  the  return  of 
Jesus. Understanding that setting helps us appreciate 
the  connections  we  will  examine.  From  Passover 
onward, the feasts invite us to consider the Lord’s 
work of redemption and the promises still before us.

In these pages, I explain why I find the gathering 
before wrath persuasive and how I understand its 
relationship with the sixth seal and the Day of the 
Lord. I want you to be able to follow the passages 
and  examine  the  reasoning  for  yourself.  Where  a 
conclusion  depends  on  an  interpretation  or  an 
assumption, that should remain clear.

Whatever  your  religious  background,  you  are 
welcome to read, consider, and ask questions. Keep 
your Bible open beside this book. Read the passages 
in their setting, including those that may challenge 
the explanation I offer.

We do  not  know everything.  But  we have  been 
given things we can understand,  promises we can 
trust, and work to do while we wait.

My hope is that this book will help you see those 
promises more clearly and draw closer to the One 
who made them.



THE SEVEN FEASTS AND THE RETURN OF JESUS

4

INTRODUCTION

A Calendar Worth Opening

Most  of  us  know  what  it  feels  like  to  wait  for 
someone.

You check the time. You look out the window. You 
turn  down  the  television  because  you  think  you 
heard  a  car  in  the  driveway.  Nothing  much  has 
changed  in  the  room,  but  the  whole  room  feels 
different because someone you love is on the way.

Christian  hope  has  that  quality.  Jesus  said  He 
would  come  again.  People  have  built  elaborate 
charts around that promise, argued over its timing, 
and sometimes  buried its  warmth under so  much 
information  that  a  reader  needs  a  pencil,  three 
commentaries, and a strong cup of coffee just to get 
through the  introduction.  Yet  the  promise  itself  is 
personal.  The One who came for us intends to be 
with us.

This book approaches that promise through seven 
ancient  appointments  on  Israel's  calendar.  They 
involve  a  meal  eaten  in  a  hurry,  bread  without 
leaven, a sheaf lifted before God, loaves from a new 
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harvest,  the  sound  of  trumpets,  a  solemn  day  of 
cleansing, and a week spent in temporary shelters. 
At first glance, they may seem far removed from a 
discussion of the return of Jesus.

Stay with them. They lead somewhere.
The seven observances are Passover, Unleavened 

Bread, Firstfruits, Weeks or Pentecost, Trumpets, the 
Day  of  Atonement,  and  Tabernacles.  Leviticus  23 
gathers them into an annual pattern. They belong to 
the  story  of  Israel,  and  they  continue  to  matter 
deeply in Jewish life. Christians who read them in 
the light of Jesus find connections reaching from His 
death and resurrection to His promised return.

This book follows a pre-wrath and premillennial 
reading.  Christ  gathers  His  people  after  great 
tribulation and before divine wrath, then establishes 
the thousand-year reign described in Revelation 20. I 
find  this  the  strongest  cumulative  reading  of  the 
passages  we  will  examine.  The  reasons  for  that 
judgment should remain open to examination.

Within  that  understanding,  the  first  four  feasts 
form  a  beautiful  sequence.  Passover  points  to 
Christ's  sacrifice.  Unleavened  Bread  pictures  His 
sinlessness  and,  in  a  familiar  Christian 
interpretation,  His  burial.  Firstfruits  points  to  His 
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resurrection. Pentecost brings us to the risen Lord 
pouring out the Holy Spirit and gathering a people 
for His name.

The final three carry the story toward its future 
completion.  Trumpets  provides  a  picture  of  the 
Lord's  call  and  the  gathering  of  His  people. 
Atonement points toward Israel's future repentance 
and cleansing through the sacrifice Jesus has already 
offered.  Tabernacles  looks  toward  the  joy  of  His 
presence and His reign on earth.

We  will  consider  the  sixth  seal,  the  day  of  the 
Lord,  and  Lot  leaving  Sodom,  asking  whether 
gathering and judgment begin on the same day. We 
will  examine  the  assumptions  behind  2033,  then 
turn toward the marriage of the Lamb, Jerusalem, 
the Mount of Olives, and the coming kingdom.

Some  connections  are  explicit:  Paul  calls  Christ 
our Passover and the firstfruits of those who have 
died. Others require comparison across passages. No 
verse identifies the sixth seal as the catching up of 1 
Thessalonians  4,  names  Trumpets  as  its  date,  or 
gives 2033 as the year. We can argue for a sequence 
with more confidence than for a year.
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Careful  distinctions  do  not  drain  the  story  of 
excitement.  They  let  us  enjoy  the  view  without 
pretending we can see around every bend.

Nor does fulfillment  mean that  a  feast  has  only 
one connection with Jesus.  The Day of  Atonement 
already speaks powerfully of His finished sacrifice, 
even  while  its  themes  lead  us  toward  a  future 
turning to Him. Tabernacles helps us understand His 
first coming as God dwelling among us, as well as 
His  future  kingdom.  The  familiar  arrangement  of 
four feasts fulfilled and three awaiting fulfillment is 
a  useful  outline.  God's  work  is  richer  than  an 
outline.

You  do  not  need  to  know  Hebrew  to  read  this 
book. You do not need to settle every dispute about 
the last days before you begin. When an unfamiliar 
term appears, we will explain it. When the calendar 
becomes complicated, we will slow down. The Bible 
references are there so you can open the passages 
for  yourself,  and  a  guide  at  the  back  brings  the 
major texts together.

Imagined scenes invite us into the biblical account 
without  claiming  private  conversations  or  details 
the writers  left  out.  Scripture quotations are from 
the King James Version; elsewhere the story is retold 
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in  everyday  language.  Hebrew  and  Greek  word 
explanations  are  reading  aids,  rather  than  a 
replacement translation.

Above all, this is a book about Jesus. Prophecy can 
become  strangely  crowded  with  everybody  else. 
People  grow  fascinated  with  the  enemy,  the 
disasters,  the  mysterious  numbers,  and  the  latest 
attempt to identify a villain. The feasts keep bringing 
us back to the Lord who rescues, cleanses, raises the 
dead, gives His Spirit, gathers His people, and makes 
His home with them.

To  see  the  pattern,  we  have  to  begin  before 
Jerusalem had a temple and before Israel possessed 
fields to harvest.  We have to enter the house of a 
family preparing to leave slavery.

Outside,  Egypt  is  approaching  a  terrible  night. 
Inside, a meal is being made ready.
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CHAPTER 1

When God Gave Israel the 
Feasts

Imagine  receiving  instructions  for  next  year's 
harvest when you do not yet own a field.

You  have  been  living  in  the  wilderness.  Your 
people have tents,  memories of  slavery,  and more 
questions than settled answers. Yet God is describing 
what you will do when grain grows on land He has 
promised  to  give  you.  There  will  be  firstfruits  to 
bring, a harvest to celebrate, and food to leave for 
the poor.

Those  instructions  contain  a  quiet  assurance. 
There is a future beyond the sand.

The  feasts  came  to  Israel  in  stages  within  the 
biblical story. Passover and Unleavened Bread were 
commanded while the Israelites were still in Egypt, 
at the time of their deliverance under Moses. Exodus 
12  gives  the  directions  for  the  Passover  meal,  the 
blood on the doorway, and the removal of leaven. 
Exodus  13  reinforces  the  remembrance  of  that 
rescue.
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After  the  departure  from  Egypt,  Israel  came  to 
Sinai.  Exodus  19  places  the  arrival  in  the  third 
month  after  the  departure.  In  the  covenant 
instructions  that  follow,  God  commands  annual 
celebrations tied to deliverance and harvest. Exodus 
23:14-17 names three occasions when Israel's males 
were  to  appear  before  Him:  Unleavened  Bread, 
Harvest,  and  Ingathering.  Exodus  34  repeats  that 
broad festival rhythm.

Leviticus 23 provides the fullest single chapter for 
the seven observances we are studying. Leviticus 16 
explains the Day of Atonement in detail. Numbers 28 
and 29 set out festival offerings, and Deuteronomy 
16 returns to the pilgrim festivals as Israel prepares 
for life in the land.

So when were the feasts given? Within the Bible's 
account, they belong to the Exodus and the Mosaic 
covenant, with Passover beginning in Egypt and the 
wider  calendar  delivered  through  Moses  during 
Israel's wilderness period. Their harvest commands 
anticipated settled life in the promised land.

Attaching an exact modern year to that setting is 
more  difficult.  The  date  of  the  Exodus  is  debated, 
and the date when an event occurred is a different 
question from the date when a biblical book reached 
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its  written  form.  We  do  not  need  to  settle  those 
debates to locate the feasts in the story. They were 
given to the people God had brought out of Egypt, 
before the monarchy, before Solomon's temple, and 
long before the earthly ministry of Jesus.

More than a reason to stop working

The word feast can make us think of a large meal. 
Some of  these  days  certainly  included  celebration 
and food.  The Day of  Atonement,  however,  was  a 
day  for  humbling  oneself  before  God.  The  larger 
idea  is  an  appointed  time,  a  sacred  occasion  God 
called His people to observe.

We understand the importance of appointments. 
A birthday puts a person back in the center of the 
family.  An  anniversary  can  make  an  ordinary 
restaurant table feel  like a place full  of  history.  A 
national holiday asks a country to remember what it 
might otherwise take for granted.

Israel's  appointments  worked  through  ordinary 
life. A child could taste unusual bread and ask why it 
was different. A farmer could carry the first produce 
of a field and remember who had given the land. A 
family could sit beneath a temporary roof and retell 
the wilderness story.
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Faith  was  being  given  a  place  in  the  year,  the 
household, and the senses. Memory had something 
to hold.

Leviticus  23  begins  with  the  weekly  Sabbath 
before  describing  the  annual  observances.  That 
matters because our list of seven is not a claim that 
the chapter contains only seven holy occasions. It is 
a  familiar  way  Christians  group  the  annual  feast 
cycle.  Jewish  calendars  also  include  observances 
such as Purim and Hanukkah, which arise later in 
the biblical and historical story. This book concerns 
the  seven  appointments  associated  with  Leviticus 
23, not every Jewish holiday.

Finding your way around the calendar

The first month in this festival sequence is the spring 
month called Abib in Exodus and known as Nisan in 
later biblical usage. Passover falls on its fourteenth 
day  at  twilight.  Unleavened  Bread  begins  on  the 
fifteenth and lasts seven days. The first sheaf of the 
harvest  is  presented  during  this  season,  and  the 
counting  of  fifty  days  leads  to  Weeks,  also  called 
Pentecost.

After the grain-harvest festivals comes an interval 
before the seventh month. That month, later known 
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as Tishri or Tishrei, contains Trumpets on the first 
day,  Atonement  on  the  tenth,  and  Tabernacles 
beginning on the fifteenth. Tabernacles lasts seven 
days and is followed by an eighth-day assembly.

If you have heard that the Jewish new year occurs 
in  the  autumn,  you  may wonder  how an  autumn 
month  can  be  the  seventh  month.  Calendars  can 
reckon  different  kinds  of  years  from  different 
starting points.  The spring numbering used in the 
Torah's  festival  instructions  and the  autumn new-
year observance belong to different reckonings. We 
need only  keep the festival  numbering straight  as 
we read Leviticus.

Jewish dates also do not sit  permanently on the 
same  dates  of  our  usual  calendar.  The  calendar 
follows lunar months and is adjusted to remain in 
step with the seasons. For our purpose, spring and 
autumn provide a better starting picture than trying 
to  pin  every  feast  to  one  date  in  March,  April, 
September, or October.

The firstfruits offering and the counting to Weeks 
involve  an  additional  question.  Ancient  Jewish 
groups disagreed over which Sabbath Leviticus 23 
meant when it instructed Israel to bring the sheaf on 
the day after the Sabbath. The traditional rabbinic 
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reckoning  places  the  sheaf  offering  on  Nisan  16. 
Another ancient reading reckoned from the weekly 
Sabbath. We will return to that difference when we 
discuss  the  resurrection.  It  does  not  cancel  Paul's 
description of Jesus as firstfruits.

The people who received the calendar

Before  we  talk  about  Christian  fulfillment,  we 
should let Israel stand in its own story.

Passover  remembered  Israel's  deliverance  from 
Egyptian  slavery.  Unleavened  Bread  carried  the 
memory  of  that  departure  into  the  life  of  the 
household.  Firstfruits  and  Weeks  expressed 
gratitude for the harvest. Trumpets called the people 
to  a  sacred  occasion.  Atonement  addressed  their 
need for cleansing. Tabernacles remembered God's 
care during the wilderness journey and celebrated 
the ingathering of produce.

Those meanings are substantial.  The feasts were 
never  empty stage  props  waiting  for  Christians  to 
discover their purpose.

Jesus was Jewish. His first disciples were Jewish. 
The Scriptures they read, the promises they trusted, 
and  the  festivals  around  which  their  lives  moved 



THE SEVEN FEASTS AND THE RETURN OF JESUS

15

belonged  to  Israel.  To  approach  the  feasts  with 
respect is part of taking Jesus seriously.

Most  Jewish  readers  do  not  interpret  these 
festivals as prophecies fulfilled in Jesus.  This book 
offers a Christian reading and should be understood 
as  such.  We  can  make  that  reading  confidently 
without pretending it is the only way the feasts have 
been understood or treating living Jewish faith as an 
obsolete curiosity.

Paul  gives Gentile  believers a useful  warning in 
Romans 11. In his picture of an olive tree, they have 
been grafted in. They have no reason to boast over 
the branches. Gratitude is the appropriate response 
to gifts they did not invent.

That warning belongs near the beginning of any 
Christian book about the feasts.

How an old observance points forward

Sometimes a biblical event establishes a pattern that 
becomes  clearer  later.  Christians  often  call  this  a 
type. The term can sound technical, but the idea is 
familiar. A small version of something prepares you 
to recognize a larger reality when it arrives.

A  family  may  keep  an  old  photograph  of  a 
building under construction. Later, standing in the 
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finished house, they can identify the doorway and 
windows in the photograph. The earlier picture was 
real. It also belonged to a story still unfolding.

The  New  Testament  teaches  us  to  read  certain 
parts of Israel's story that way. Paul does not merely 
say  that  Christ  reminds  him of  Passover.  He  calls 
Christ  our  Passover  in  1  Corinthians  5:7.  In  1 
Corinthians 15:20,  he identifies  the risen Christ  as 
firstfruits.  Hebrews  explains  the  relationship 
between  the  earlier  sacrifices  and  the  effective, 
once-for-all sacrifice of Jesus.

The connections help us see the work of Jesus as a 
connected story. They do not reveal the date of His 
return.  The  calendar  directs  our  attention  toward 
the Lord, whose promise is more dependable than 
our ability to calculate.

For now, keep the whole year in mind. There is a 
spring beginning and an autumn gathering. Between 
them, the fields have work to do.

But first comes the night on which a people are set 
free.
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CHAPTER 2

Passover and the Lamb Who 
Rescues

The first Passover lamb was eaten by people dressed 
to leave.

Exodus  12  describes  their  readiness  in 
wonderfully  practical  terms.  Their  belts  were 
fastened, their shoes were on, and their staffs were 
in  their  hands.  The  meal  belonged  to  a  night  of 
urgency. Tomorrow would not be another ordinary 
day in Egypt.

For  a  person  born  into  slavery,  that  was  an 
astonishing  possibility.  Pharaoh's  demands  had 
organized life.  Other people decided the work, the 
pace,  and  the  consequences  of  falling  behind. 
Freedom  was  something  to  long  for,  perhaps 
something to whisper about.  Now God was telling 
His people to prepare for it.

The instructions began with a lamb or young goat 
without blemish, a year-old male. A household was 
to select the animal on the tenth day of the month, 
sharing  with  a  neighboring  household  when 
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necessary.  On  the  fourteenth  day  at  twilight,  it 
would be killed. Its blood would mark the sides and 
top of the doorway. Its flesh would be roasted and 
eaten with unleavened bread and bitter herbs. This 
is the Passover meal.

These were specific directions for a specific night. 
Judgment  was coming upon Egypt's  firstborn.  God 
promised to pass over the marked homes. The blood 
identified a household sheltered under His word.

We should not hurry past the severity of the story. 
Egypt's  oppression  had  included  the  attempted 
destruction of Israel's sons in Exodus 1. Pharaoh had 
resisted God's command to release His people. The 
final plague brought terrible grief. Exodus presents 
this as divine judgment against an enslaving power 
and its  gods,  not as a model giving human beings 
permission to harm their enemies.

Inside the Israelite homes, safety rested on what 
God had provided and promised.  Their  future did 
not  depend on winning a contest  of  strength with 
Pharaoh. The Lord Himself was making the way out.

A meal that carried a nation home

God  immediately  turned  the  event  into  a 
remembrance. The day was to be kept through the 
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generations. When children asked what the service 
meant,  parents  were  to  explain  the  Lord's 
deliverance of their houses in Egypt (Exodus 12:26-
27).

That question is one of the most human moments 
in the passage. Children see adults doing something 
unusual  and  ask  why.  God  makes  room  for  the 
question. He gives the parents a story to tell.

The  annual  remembrance  would  mean  that 
people born long after the Exodus could still  grow 
up knowing that  their  community existed because 
God had rescued it. Their identity would not begin 
with a king's achievement or a nation's military skill. 
It would begin with deliverance.

Later,  Deuteronomy  16  would  connect  Passover 
with  the  place  God  chose  for  His  name.  The 
observance  would  develop  through  the  centuries, 
and  Jewish  communities  today  honor  it  with  rich 
traditions  of  remembrance.  We  should  not  take 
every  feature  of  a  modern  Passover  table  and 
assume it was present, in exactly the same form, at 
the first Passover or the meal Jesus shared with His 
disciples.  The  biblical  accounts  provide  our  firm 
starting place.
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Passover  and  Unleavened  Bread  stand  close 
together,  and  the  Bible  sometimes  uses  festival 
language broadly for the entire season. This explains 
why passages can speak of Passover in a way that 
includes more than the sacrifice on the fourteenth 
day.  We  are  following  their  distinct  places  in 
Leviticus  23  while  remembering  that  people 
experienced them as closely joined observances.

An afternoon sacrifice and an evening meal

Put two dates beside each other: Nisan 14 and Nisan 
15.  Much  of  the  confusion  about  Passover 
disappears  when  we  remember  that  a  Jewish 
calendar day begins at sunset.

The Passover sacrifice belonged to the fourteenth. 
The opening night of Unleavened Bread belonged to 
the fifteenth. In the Temple observance, the animal 
was slaughtered on the afternoon of Nisan 14, then 
roasted and eaten that evening, after the new date 
had begun. Saying that the lamb was killed "the day 
before the feast" can therefore be correct about the 
calendar dates  while  giving the wrong impression 
about elapsed time. The sacrifice and the meal were 
only hours apart. The family did not ordinarily kill 
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the animal, leave it for an entire day, and then begin 
supper.

Exodus  12  gives  the  pattern  behind  that 
observance. The animal is selected on the tenth, kept 
until the fourteenth, and killed at twilight. Its meat is 
roasted  rather  than  boiled.  Nothing  is  to  remain 
until morning; any remainder is burned. The people 
eat  the  lamb  with  bitter  herbs  and  unleavened 
bread. Exodus 12:46 also forbids breaking its bones. 
These instructions make the meal an act of obedient 
remembrance,  not  a  dinner  menu  chosen  by  the 
host.

The setting changes as Israel's history unfolds. In 
Egypt,  the blood is applied to the doorways of the 
households.  Deuteronomy  16:5-7  later  directs  the 
sacrifice  to  the  place  God  chooses.  In  the  Temple 
period, pilgrims bring their offerings to Jerusalem. 
The first Passover, the Jerusalem Passover of Jesus' 
time, and a Seder in a Jewish home today belong to 
one  continuing  story,  but  they  are  not  identical 
occasions.

That distinction matters especially when we talk 
about  the  lamb.  Following  the  destruction  of  the 
Jerusalem  Temple  in  AD  70,  mainstream  Jewish 
Seder observance does not include a newly offered 
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Temple Passover sacrifice. A symbolic roasted bone 
or comparable item on the Seder plate recalls it. A 
family  may have  its  own permitted  food customs, 
but  dinner  meat  does  not  become  the  biblical 
Passover offering merely because it appears on the 
table.1

For Christians, the sacrifice's timing gives the final 
week of Jesus'  life its powerful setting. The Gospel 
writers  place  His  suffering  within  the  Passover 
season. John 19:36 draws attention to His unbroken 
bones. Paul explicitly identifies Him as our Passover. 
We  do  not  need  to  make  every  disputed 
chronological  detail  fit  one  reconstruction  before 
recognizing the connection: the One who rescues His 
people is giving His own life.

Pull up a chair at the Seder

The  word  Seder  means  order.  It  is  the  ordered 
Passover meal through which Jewish families tell the 
Exodus story. The Haggadah, the book used at the 
table,  guides  the  telling.  A  traditional  Seder  takes 
place  after  nightfall  at  the  beginning  of  Nisan 15; 
many communities  outside Israel  hold another on 
the following evening. Customs vary among Jewish 
communities, and the familiar sequence developed 
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over time. The Torah gives the foundation without 
prescribing every later item on the plate.2

Imagine arriving as  a  guest.  You notice that the 
evening has more pauses than an ordinary dinner. 
Someone  blesses  a  cup.  Hands  are  washed.  A 
vegetable is dipped. Bread is broken before the main 
meal has even begun. A child asks why this night is 
different.

The question is part of the occasion. The adults are 
not supposed to rush past it so everybody can get to 
dessert.  Exodus  13:8  tells  parents  to  explain  what 
the Lord did when they came out of Egypt. A child 
who  asks  about  the  food  is  opening  the  door  the 
feast was meant to open.

Several foods carry the story. Matzah recalls the 
unleavened  bread  of  departure  and  affliction. 
Maror, the bitter herbs, recalls slavery's bitterness. 
Karpas  is  a  vegetable  dipped,  commonly  in  salt 
water;  the  salt  water  is  often  explained  as  a 
reminder of tears. Charoset, a fruit-and-nut mixture 
whose ingredients differ across communities, recalls 
the  mortar  of  forced  labor.  These  are  Jewish 
explanations  of  Jewish  observances.  A  Christian 
guest  should  hear  them  before  offering  another 
interpretation.2



THE SEVEN FEASTS AND THE RETURN OF JESUS

24

The  roasted  bone,  called  the  zeroa,  recalls  the 
Passover  offering.  The  egg,  or  beitzah,  recalls  the 
additional  festival  offering associated with Temple 
worship;  Jewish explanations also connect  the egg 
with mourning.  The table can therefore hold both 
celebration and the memory of loss. It is possible to 
rejoice  in  deliverance  while  remembering  a 
sanctuary that no longer stands.1

After  the  telling,  blessings  and  the  prescribed 
foods lead into the festive meal. Matzah and bitter 
herbs  are  also  joined  in  the  sandwich  associated 
with  Hillel.  Later  comes  the  afikoman,  a  reserved 
portion  of  matzah.  Blessings  after  the  meal  and 
songs  of  praise  help  bring  the  evening toward its 
conclusion.  At  certain  points  participants  recline, 
expressing the freedom the feast celebrates.2

Notice what memory is doing here. It is entering 
the mouth,  the hands,  the posture,  and the family 
conversation.  The  bitter  taste  does  something  a 
paragraph about bitterness cannot do. The unusual 
bread  gives  a  child  a  question  before  the  child 
knows enough history to ask one.

Christians can recognize a similar kindness in the 
Lord's  Supper.  Jesus  gives  His  followers  an  act  of 
remembrance they can receive with their hands. He 
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does not leave them with an idea so abstract  that 
only a scholar can approach it. Bread is taken. A cup 
is shared. His death is remembered among people 
who need the life it brings.

That parallel does not turn every Seder ingredient 
into a separate prediction of the crucifixion. The egg 
need not become a secret code for the empty tomb, 
nor  must  every  dip  conceal  a  detail  of  Roman 
execution. The strongest connection is already at the 
heart of the feast: God rescues His people, and the 
rescue is remembered through a meal.

Four cups and the promise of redemption

The  traditional  Seder  includes  four  cups  of  wine. 
Mishnah Pesachim 10 records a four-cup order: the 
opening  blessing,  the  telling  before  the  meal, 
thanksgiving after the meal, and the completion of 
praise.  Its  seventh paragraph places  the third cup 
with the blessing after food and the fourth with the 
completion of Hallel. The Mishnah is a later written 
witness  to  Jewish  practice,  not  a  transcript  of 
everything said at Jesus' table.3

A familiar Jewish explanation connects the cups 
with four divine promises in Exodus 6:6-7. God will 
bring  His  people  out,  deliver  them from bondage, 
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redeem  them,  and  take  them  as  His  people.  The 
promises  move  from  an  unbearable  condition 
toward  a  restored  relationship.  Freedom  has  a 
destination: belonging to the God who has acted for 
them.4

Christian explanations often call these the cups of 
sanctification, deliverance or judgment, redemption, 
and praise or acceptance. The labels vary. They are 
helpful  descriptions,  but  the  biblical  institution  of 
Passover in Exodus 12 does not give four cups those 
names. Keeping the distinction clear helps us enjoy 
the  symbolism  without  confusing  an  explanatory 
tradition with a verse of Scripture.

The third cup draws particular Christian attention 
because  it  follows  the  meal.  Luke  22:20  and  1 
Corinthians 11:25 describe Jesus taking the cup after 
supper and declaring the new covenant in His blood. 
When  Christians  compare  that  position  with  the 
traditional Seder sequence, they commonly identify 
it  with  the  third  cup,  the  cup  associated  with 
redemption.  The  comparison  is  meaningful;  Luke 
and Paul themselves do not number the cup.

Redemption  was  not  an  abstract  word  at  a 
Passover  table.  It  belonged  to  the  story  of  people 
who could not bargain Pharaoh into releasing them. 
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God had acted. Now Jesus was speaking of His own 
blood as the basis of a covenant that would bring 
forgiveness and fellowship with God.

The cup points  beyond the color  of  the wine.  It 
points to a life poured out. The bread points beyond 
its  texture.  It  points  to a  body given.  At  the table, 
Jesus  teaches  His  friends  how  to  remember  the 
death  they  will  soon  find  almost  impossible  to 
understand.

Jesus at the table

Move  forward  to  the  final  days  before  the 
crucifixion.  Jerusalem  is  preparing  for  Passover. 
Jesus knows that suffering lies ahead. His disciples 
know far less than they think they do.

Luke records His desire to eat the Passover with 
them  before  He  suffers  (Luke  22:15).  During  the 
meal He takes bread and gives it a meaning centered 
on His body. He takes the cup and speaks of the new 
covenant in His blood. The language of deliverance 
is about to become terribly immediate.

It  is  possible  to  read  those  familiar  words  so 
quickly  that  the  moment  becomes  almost 
ceremonial.  Try to hear them at the table.  Jesus is 
alive in front of His friends. He is speaking about His 
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body being given and His blood being poured out. 
They  are  eating  a  meal  that  remembers  a  rescue 
through blood while the One who will accomplish a 
greater rescue sits among them.

The Gospels present chronological details around 
Passover that readers have understood in different 
ways,  especially  when  comparing  John  with 
Matthew,  Mark,  and  Luke.  The  possibility  of 
different ancient calendars deserves consideration. 
Before we ask the autumn feasts to predict an exact 
date,  however,  we  should  distinguish  the  clear 
apostolic identification of Jesus as Passover from a 
reconstruction of the day and hour of His death.

Paul  writes,  "For  even  Christ  our  passover  is 
sacrificed for us" (1 Corinthians 5:7).

That is a strong sentence. We do not have to force 
the connection. The apostle makes it.

John the  Baptist's  announcement  also  directs  us 
toward sacrificial  imagery when he calls Jesus the 
Lamb of God who takes away the sin of the world 
(John  1:29).  Peter  speaks  of  believers  being 
redeemed through Christ's precious blood, using the 
image of a lamb without blemish and without spot (1 
Peter 1:18-19).
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The  Bible  is  bringing  sacrifice,  rescue,  and  the 
character of Jesus together.

Different calendars and the Passover question

There  is  a  reasonable  question  behind  the 
calendar proposal. Mark 14:12-17 and Luke 22:7-15 
describe preparations for eating the Passover before 
the  crucifixion.  John  18:28  speaks  of  leaders  who 
still intend to eat the Passover, and John 19:14 calls 
the  occasion  the  preparation  of  the  Passover. 
Readers  have  proposed  different  explanations  for 
these  descriptions,  including  different  uses  of 
Passover for the meal or the wider festival, and the 
use of different calendars.

Calendrical  differences  were  real  in  ancient 
Judaism.  Documents  among  the  Dead  Sea  Scrolls 
present  a  364-day  scheme,  giving  festivals  fixed 
weekdays. That provides historical background for 
an  alternative-calendar  explanation.  It  does  not 
establish  that  Jesus  and  His  disciples  used  that 
scheme, or that a meal on it  occurred exactly one 
evening before the Temple meal.  A reconstruction 
must  calculate  the  particular  calendar's  dates  and 
explain  the  Gospel  accounts,  rather  than  assume 
that two calendars always differ by one day.
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Neither the Gospels nor another New Testament 
passage identifies John the Baptist as an Essene. His 
wilderness  life  and  call  to  repentance  invite 
comparison, but similarities are not a statement of 
membership.  Luke  1:36  describes  a  relationship 
between Mary and Elizabeth without specifying that 
Jesus  and  John  were  first  cousins.  Likewise,  Jesus 
being  called  a  Nazarene  does  not  establish 
membership in a sect using a Qumran calendar.

The  ninth  hour  is  significant  in  the  crucifixion 
accounts. Mark 15:33-37 places Jesus' final cry after 
darkness  from  the  sixth  to  the  ninth  hour, 
conventionally  understood  as  approximately  noon 
to three in the afternoon. The Gospel does not say 
that  this  was  the  exact  instant  at  which  all  the 
Passover  lambs  were  killed.  The  Temple  offerings 
occupied  a  period  of  the  afternoon;  Mishnah 
Pesachim 5:1 describes how the daily offering and 
Passover  sacrifices  were  arranged.  The  proposed 
correspondence is striking, especially when reading 
John's  account,  but  an  exact  synchronization  goes 
beyond an explicit timestamp in Scripture.

We should also keep the spring sequence intact. 
Jesus did not fulfill four feasts on the day He died. 
His  death belongs  to  Passover;  His  burial  and the 
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removal  of  leaven  are  connected  by  Christian 
interpretation;  His  resurrection  supplies  Paul's 
firstfruits identification; and the Spirit is poured out 
at  Pentecost  after  the  resurrection  and  ascension. 
The  strongest  claims  have  direct  New  Testament 
support.  The  whole  sequence  is  more  substantial 
than an attempt to compress it into one afternoon.

This leaves the autumn pattern worth exploring. A 
God  who  works  meaningfully  through  appointed 
times  could  bring  future  events  to  completion  on 
those appointments. Yet Scripture gives no explicit 
rule  that  every future correspondence must  occur 
on  its  annual  feast  date.  An  alternative  calendar 
may help us investigate the first coming; it cannot 
supply that missing rule for the second.

What Jesus meant by eating His flesh

There  is  another  passage  that  can  sound  startling 
when lifted out of its setting. In John 6, Jesus speaks 
of eating His flesh and drinking His blood. He says 
that His flesh is given for the life of the world (John 
6:51-56). How does that belong with Passover?

John tells us that Passover was near when Jesus 
fed  the  crowd,  and  the  conversation  that  follows 
returns to the manna Israel  ate in the wilderness. 
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Jesus then identifies Himself as the bread of life. The 
discussion  takes  place  in  Capernaum,  before  the 
final Passover meal in Jerusalem. These words were 
not spoken during the breaking of the afikoman at 
the Last Supper. They prepare us to understand His 
life-giving  self-offering  from  another  point  in  His 
ministry.

The  difference  between  looking  at  food  and 
receiving  it  helps  us  hear  His  meaning.  A  hungry 
person can admire a loaf, describe it accurately, and 
remain hungry. Jesus calls people to receive Him, to 
trust  Him  with  the  dependence  of  someone  who 
needs  food  in  order  to  live.  Earlier  in  the  same 
discourse, He connects coming to Him and believing 
in  Him  with  the  satisfaction  of  hunger  and  thirst 
(John 6:35).

This book understands the language as a call  to 
participate  through  faith  in  the  life  His  sacrificial 
death provides. Many Christians also understand the 
passage  sacramentally,  in  relation  to  Communion. 
Christian traditions differ over precisely how Christ 
is present in that meal. They should not be flattened 
into  one  explanation,  but  the  passage's  center 
remains Jesus Himself and the life He gives.
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At the Last Supper, the connection becomes visible 
in the bread and cup. He identifies the bread with 
His body given for His followers and the cup with 
the  new  covenant  in  His  blood.  In  the  symbolic 
reading  followed  here,  the  matzah  represents  His 
body and the wine represents His blood. Receiving 
them remembers and proclaims the sacrifice; it does 
not repeat the crucifixion.

The  Passover  background  makes  the  language 
especially  vivid,  but  it  also  requires  a  distinction. 
Israelites ate the sacrificial animal's flesh; they did 
not  drink  its  blood.  The  Torah  expressly  forbids 
consuming  blood  (Leviticus  17:10-14).  Jesus  is  not 
telling  His  followers  to  perform  an  ordinary 
Passover  blood-drinking  custom.  No  such  custom 
belongs to  the feast.  His  startling language directs 
them  toward  receiving  the  life  made  available 
through His own death.

He  is  both  the  giver  of  the  meal  and  the  One 
whose gift the meal announces. The rescue cannot 
be separated from the Rescuer. It is not enough to 
admire  Him  from  a  safe  distance  and  leave  the 
question of trust unanswered.
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The question Isaac asked on the mountain

Long  before  the  first  Passover,  a  son  climbed  a 
mountain carrying wood.

Genesis 22 places Abraham and Isaac in the land 
of Moriah. God tests Abraham by commanding him 
to  offer Isaac,  the  beloved son through whom the 
promised  future  is  to  come.  The  account  is 
unsettling,  and  it  should  not  be  softened  into  a 
cheerful  family  outing.  A  father  has  been  told  to 
surrender the son bound up with his deepest love 
and God's own promises.

The  narrative  gives  us  a  few  concrete  details. 
Abraham rises  early,  prepares  the  wood,  and sets 
out with Isaac and two servants. On the third day he 
sees the place ahead. He tells  the servants to wait 
while he and the boy go to worship, adding that they 
will return. Isaac carries the wood; Abraham carries 
the fire and the knife.

Then Isaac notices the absence that the reader has 
been feeling all along. There is fire. There is wood. 
Where is the lamb?

Abraham  answers,  "My  son,  God  will  provide 
himself a lamb for a burnt offering" (Genesis 22:8). 
In that sentence, "provide himself" means that God 
will  provide  for  Himself.  Christians  may  hear  a 
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further  resonance  in  God's  self-giving  through 
Christ,  but  the  English  wording is  not,  by  itself,  a 
grammatical  statement that God will  turn into the 
animal on the mountain.

At the place God has shown him, Abraham builds 
the altar, arranges the wood, and binds Isaac. Before 
he kills his son, the angel of the Lord calls him by 
name and stops him. The command is unmistakable: 
he must not harm the boy. Abraham then sees a ram 
caught  by  its  horns  in  a  thicket  and  offers  it  in 
Isaac's place (Genesis 22:9-13).

Here is the substitution at the center of the scene. 
Isaac  lives,  and  the  provided  animal  is  offered 
instead. Genesis calls it a burnt offering; it does not 
label  the  event  a  Passover  ceremony  or  say  that 
Isaac  is  being  executed  for  his  sins.  The  feast  of 
Passover has not yet been instituted. The connection 
is a developing biblical pattern of God's provision, 
not an assertion that every sacrifice has exactly the 
same ritual purpose.

Abraham names the place in recognition that the 
Lord provides. The promise of blessing through his 
offspring  is  renewed.  Hebrews  11:17-19  later 
explains his trust: he believed that God could raise 
the dead. Receiving Isaac back is described in terms 
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of  a  figure  or  illustration of  that  possibility.  Isaac 
was not literally killed and resurrected; the text says 
that God stopped the sacrifice.

Christians  see  several  lines  from  this  scene 
reaching toward Jesus. There is a beloved son. There 
is the wood associated with an offering; John 19:17 
describes Jesus bearing His cross. There is a father's 
costly obedience to God's purpose. Above all, there is 
a life spared through a sacrifice God provides.

No single person or object has to carry every part 
of the comparison. Isaac resembles the beloved son. 
The  ram  resembles  the  substitute.  In  Jesus,  the 
beloved Son is also the One who gives Himself for 
others. That is why the pattern grows more moving 
when  read  alongside  Romans  8:32,  where  Paul 
speaks  of  God  not  sparing  His  own  Son  but 
delivering Him up for us all.

There  is  also  a  decisive  difference.  Abraham  is 
stopped. At Calvary, the Son's offering goes forward. 
The Father gives the Son, and the Son willingly gives 
Himself.  John  10:17-18  emphasizes  that  Jesus  lays 
down  His  life  voluntarily.  The  cross  is  not  a 
reluctant  Jesus  being  forced  into  someone  else's 
plan; Father and Son act in saving love.
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We should  not  invent  extra  correspondences  to 
make  that  love  impressive.  Genesis  says  that  the 
ram's  horns  were  caught  in  a  thicket;  it  does  not 
identify the plant as the same kind used for Jesus' 
crown of thorns. It does not give Isaac's exact age. 
Second Chronicles 3:1 associates Mount Moriah with 
the later Temple site, but Genesis does not establish 
that Abraham's altar stood on the exact spot of the 
crucifixion.  The actual  account supplies enough to 
consider.

The question "Where is the lamb?" echoes through 
the Christian reading of this story. John the Baptist's 
announcement  in  John  1:29  gives  the  answer  its 
fullest expression: the Lamb of God who takes away 
the sin of the world. The Bible moves from a ram 
provided  for  one  son,  to  a  Passover  offering 
associated with a nation's rescue, to the Son whose 
sacrifice reaches sinners from every nation.

We  must  not  miss  the  direction  of  the  gift. 
Salvation  does  not  begin  with  humanity  finding 
something valuable enough to make God merciful. 
God provides. The One to whom we owe everything 
gives what we could never supply for ourselves.
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What the Lamb changes

The  Exodus  freed  Israel  from  slavery  under 
Pharaoh.  The  death  and  resurrection  of  Jesus 
address  the deeper bondage of  sin and death.  We 
should allow that difference its full weight. Christ's 
work  reaches  beyond  political  liberation  or 
improved  circumstances.  He  brings  sinners  into 
reconciliation with God.

The Passover animal was to be without blemish. 
Jesus lived without  sin.  The blood at  the doorway 
marked a household for deliverance. Christ's blood 
stands at the center of the New Testament's account 
of redemption. Israel left the old life behind because 
God acted. The believer's new life begins with God's 
grace, received through faith.

An anxious reader may wonder whether faith has 
to  be  unusually  strong  before  that  grace  becomes 
dependable.  Most  of  us  know  how  quickly  our 
emotions  can  change.  We  can  feel  confident  at 
breakfast and frightened before lunch.

The  original  Passover  account  directs  attention 
toward  God's  promise.  It  does  not  describe  an 
examination of each family's emotional composure. 
One can imagine a frightened household and a calm 
household both obeying the same instructions. Their 
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confidence  might  have  felt  very  different.  The 
promise under which they sheltered was the same.

That is an illustration, not an extra detail supplied 
by Exodus. But it helps us see an essential Christian 
truth. The saving power belongs to Christ. We trust a 
Savior,  not  the  impressive  quality  of  our  own 
feelings.

Faith  is  neither  a  magic  phrase  nor  a  way  of 
congratulating  ourselves  for  having  figured 
everything out. It is entrusting ourselves to Him. The 
gospel  announces  what  Jesus  has  done for  people 
who cannot free themselves from sin's judgment.

The cup and the promised reunion

What, then, should we say about the cup Jesus did 
not drink?

Matthew  records  His  promise:  "I  will  not  drink 
henceforth of  this  fruit  of  the vine,  until  that  day 
when  I  drink  it  new  with  you  in  my  Father's 
kingdom" (Matthew 26:29).  Luke records a  similar 
declaration before describing the bread and the cup 
after supper (Luke 22:17-20). These sayings give the 
meal a future horizon. Jesus anticipates fellowship 
with  His  people  in  the  kingdom,  beyond  the 
suffering about to take place.
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It  is  tempting  to  turn  that  promise  into  a  very 
precise statement:  Jesus refused the third cup and 
stored it, so to speak, for the wedding supper. The 
Gospels  do  not  say  that.  They  do  not  number  a 
refused  cup,  nor  do  they  tell  us  that  a  particular 
physical cup of wine will be preserved until heaven. 
Matthew tells the disciples to drink; Mark says they 
all  drank  from  the  cup  (Mark  14:23).  Neither 
supplies  the  numbered  reconstruction  sometimes 
attached to the scene.

Indeed, the cup after supper is the one commonly 
connected with the third Seder cup. Jesus uses that 
cup to announce the new covenant. Some Christian 
interpreters  instead  associate  His  future  promise 
with a deferred fourth cup, representing praise or 
the  completion  of  redemption.  That  too  is  a 
reconstruction,  not  a  number  stated  by  Jesus.  We 
can describe these readings without making either 
the foundation of our hope.

The  firm  promise  is  more  personal  than  the 
numbering: He will drink with His followers in His 
Father's kingdom. He is facing death while speaking 
of a shared future. The approaching separation will 
not have the last word.
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Revelation 19:7-9 carries that expectation into the 
imagery  of  the  marriage  supper  of  the  Lamb. 
Scripture  does  not  explicitly  identify  the  wine  of 
Matthew 26 with a numbered cup at that supper, but 
Christians naturally hear the harmony between the 
passages.  The  Savior  who  gives  Himself  for  His 
people  intends  to  welcome  them  into  completed 
fellowship.

Later, when we discuss the marriage celebration, 
we will return to the wedding cup and the image of 
the Bridegroom. For now, let the promise remain at 
the Passover table. The hands holding the cup will 
soon  be  wounded.  The  voice  explaining  the 
covenant will soon be mocked. Yet Jesus speaks of a 
day when He will be with His people again, and joy 
will belong to the meeting.

The table looks ahead

At  the  Last  Supper,  Jesus  also  speaks  about  the 
kingdom.  The  meal  looks  backward  toward  the 
Exodus, centers on the sacrifice about to occur, and 
opens toward a future fulfillment in God's kingdom 
(Luke 22:16-18).

Paul preserves that forward-looking quality in his 
instructions  about  the  Lord's  Supper.  Believers 
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proclaim  the  Lord's  death  until  He  comes  (1 
Corinthians  11:26).  The  remembrance  contains  an 
expectation. The crucified One is alive, and the story 
of  His  work  is  still  moving  toward  its  public 
completion.

This is our first reason for refusing to separate the 
study  of  prophecy  from  the  cross.  The  returning 
King is the Lamb who was slain. His future victory 
belongs to the same story as His sacrificial love.

Revelation  makes  that  connection  impossible  to 
miss.  The  Lamb  stands  at  the  center  of  heaven's 
worship. Later, the wedding celebration is called the 
marriage  supper  of  the  Lamb.  The  title  does  not 
disappear  when  the  triumph  arrives.  Heaven 
remembers how its people were redeemed.

For the reader who fears the future, that matters. 
The  Lord  who  is  coming  is  not  a  stranger  whose 
character  we  must  guess.  His  hands  have  already 
told us something about His love.

Passover  begins  the  sequence  because  rescue  is 
where  the  relationship  begins.  Israel  did  not  first 
become a successful nation and then persuade God 
to notice it. The Lord brought slaves out of Egypt and 
taught them how to live as His people.
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The Christian life follows the same order of grace. 
We are not invited to clean ourselves up until Christ 
decides we are worth saving. We come to Him for 
mercy, and His mercy changes the way we live.

That  change  is  the  subject  of  the  next 
appointment.  After  the  Passover  meal,  the 
household  has  bread  to  consider,  and  there  is 
something that must be removed.
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CHAPTER 3

Unleavened Bread and a Life 
Made New

Anyone who has ever tried to remove every crumb 
from a  kitchen knows how ambitious  that  project 
can become.

You wipe the counter. You sweep the floor. Then 
you  move  the  toaster  and  discover  that  it  has 
apparently  been  storing  provisions  for  a  difficult 
winter.

The  command  to  remove  leaven  from  Israel's 
homes  gave  the  remembrance  of  deliverance  a 
practical reach. It entered the places where people 
prepared food and lived together.  For  seven days, 
beginning on the  fifteenth  day of  the  first  month, 
Israel was to eat unleavened bread (Leviticus 23:6-
8).

Exodus connects that bread with the haste of the 
departure.  The people  carried dough that  had not 
been leavened because they had been driven out of 
Egypt  and  could  not  delay  (Exodus  12:34,  39). 
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Deuteronomy 16:3 calls it the bread of affliction and 
ties it to the remembrance of the Exodus.

So the  first  meaning is  historical.  Israel  ate  this 
bread to remember the way God brought them out. 
Its plainness could recall  hardship.  Its preparation 
could recall urgency. The taste of the feast carried 
the past into the present.

A week that changes the kitchen

The observance of Unleavened Bread begins before 
the  family  sits  down  to  the  Seder.  Homes  are 
prepared, leavened food is removed, and the coming 
feast changes ordinary routines. Traditional Jewish 
practice  includes  bedikat  chametz,  the  search  for 
leaven,  usually  conducted  on  the  night  beginning 
Nisan  14.  A  candle  has  traditionally  supplied  the 
light, with a feather and wooden spoon often used to 
gather  what  is  found.  The  remaining  chametz  is 
disposed of before the festival begins.5

Chametz  is  not  simply  a  Hebrew  label  for 
anything  unpleasant.  It  concerns  specified  grain 
products  that  have  undergone  leavening.  Jewish 
communities  follow detailed food and preparation 
rules during Passover, with some customs differing 
among communities. The point for our study is the 
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Torah's insistence that the remembrance enter the 
whole  household.  The feast  lasts  a  week;  it  is  not 
finished when the guests leave the first meal.

It  is  easy  to  see  why  a  Christian  teacher  might 
connect the search with examining the heart.  Paul 
himself  draws  a  moral  lesson  from  leaven  in  1 
Corinthians  5.  Yet  the  candle  is  not  a  biblical 
prediction of a particular church practice,  and the 
feather  does  not  need  an  assigned  role  in  the 
crucifixion. The spiritual application is simpler: we 
need to face honestly what we tolerate in the hidden 
corners of our lives.

A holiday can be lovely at the table while making 
very  little  difference  on  Monday  morning. 
Unleavened Bread resists  that  division.  It  reminds 
the household, meal after meal, that deliverance is 
now part of its daily life.

Three matzahs and a piece set aside

At  many  traditional  Seders,  three  matzahs  lie 
together  on  the  table,  sometimes  in  a  cloth  cover 
with separate compartments. Matzot is the Hebrew 
plural; in English, people often say matzahs. Early in 
the  Seder,  at  the  step  called  yachatz,  the  middle 
matzah is broken. The smaller portion remains with 
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the  other  two;  the  larger  is  reserved  as  the 
afikoman, to be eaten near the end of the meal.6

One  practical  Jewish  explanation  for  the  three 
begins with the combination of whole and broken 
bread.  The  Sabbath  and  festival  meal  uses  two 
whole  loaves,  while  the  bread  of  affliction  is 
represented by a broken piece. Beginning with three 
matzahs leaves two whole ones after the middle one 
has been divided.  Jewish teachers  also  offer other 
symbolic explanations.  The practice does not have 
one  universally  agreed  secret  meaning  that  its 
Jewish observers have somehow failed to notice.6

In  many  homes,  the  reserved  afikoman  is 
wrapped and hidden. Children may search for it; in 
other families they hide it themselves and negotiate 
its  return  for  a  small  reward.  Some  communities 
avoid the game. The broad purpose of involving the 
children  is  easy  to  appreciate:  a  long  evening  of 
telling should keep the next generation awake and 
interested. The afikoman is brought back and eaten 
as the final food of the Seder, preserving the taste of 
matzah at the end.7

Picture  the  change  in  the  room  when  a  child 
believes the hidden piece has been found. The long 
conversation  has  suddenly  become  an  adventure. 
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Something set aside must return to the table. A child 
who  may  not  remember  every  explanation  is 
unlikely to forget being involved.

For Christian and Messianic Jewish teachers, this 
sequence often becomes a vivid illustration of Jesus' 
death, burial, and resurrection. The middle matzah 
is taken and broken. A portion is wrapped and put 
out of sight. Later it returns to the meal. A Christian 
reader can see why the pattern invites reflection on 
the Son who gave His body, was wrapped for burial, 
and rose again.

Some  teachers  also  associate  the  three  matzahs 
with  Father,  Son,  and Holy  Spirit,  and the  middle 
matzah with the Son. That is a Christian devotional 
interpretation. It is not a Christian meaning taught 
by  mainstream Jewish Seder  practice,  and neither 
Exodus  nor  the  New  Testament  explains  three 
matzahs as a statement of the Trinity. The doctrine 
comes from the wider Christian reading of Scripture, 
not from counting pieces of bread.

The difference between an illustration and a proof 
is worth keeping. An illustration can make a truth 
memorable.  A proof must establish that truth. The 
afikoman can help a Christian remember the burial 
and resurrection  already  taught  in  the  Gospels.  It 
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cannot establish that Jesus rose, and it cannot prove 
that  every  detail  of  the  present  custom  was 
performed in the upper room.

Nor do Matthew, Mark, or Luke identify the bread 
Jesus broke as the middle matzah or the afikoman. 
They tell us that He took bread, blessed it, broke it, 
and gave it with words about His body. That is the 
statement we can make with confidence. The later 
custom can deepen reflection without being inserted 
into the Gospel account as an eyewitness detail.

Pierced bread and the wounded Savior

Many  readers  have  held  a  piece  of  familiar 
packaged  matzah  and  noticed  its  small  holes  and 
lines of darker baking. To a Christian reading Isaiah 
53, the visual connection can be immediate: wounds, 
stripes,  suffering.  First  Peter  2:24  applies  Isaiah's 
language to Christ and speaks of healing through His 
stripes.

The  connection  can  be  tender  and  useful.  The 
Savior  did  not  love  humanity  only  in  a  general, 
distant way. His body endured scourging. His hands 
and feet were wounded. John describes the wound 
in His side. When a believer sees perforated bread 
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and  remembers  those  wounds,  the  bread  has 
become an aid to gratitude.

We should explain what the bread itself does and 
does  not  tell  us.  Matzah  is  unleavened  bread.  Its 
perforations belong to its  preparation and baking; 
historical  Jewish  descriptions  discuss  piercing  the 
dough to limit swelling. Matzah can be handmade or 
machine-made, and its shape, thickness, holes, and 
baking marks vary.  The Torah does not command 
that  every  piece  have  stripes  in  order  to  predict 
Roman scourging.8

The  Jewish  meaning  of  matzah is  rooted  in  the 
Exodus:  affliction,  haste,  and  deliverance.  A 
Christian association with the wounds of Jesus is an 
additional devotional reading. We should not tell a 
Jewish  family  that  the  lines  on  its  bread  were 
established as a reminder of Christ's stripes. We can 
tell  a  Christian  reader  that  those  lines  may  call 
Christ's stripes to mind.

That  wording  leaves  the  beauty  intact.  It  also 
places the weight where it belongs. Isaiah 53 and 1 
Peter  2  announce  the  suffering  servant's  saving 
work. The bread helps us remember; Scripture tells 
us what His suffering means.
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Matzah and the word meaning to find

Two Hebrew words can sound similar when written 
in English while being quite different on the Hebrew 
page.  Matzah,  the  bread,  is  spelled צָּה   .מַ  Matsa, 
meaning to find, attain, or discover, is spelled  .מָצָא 
The  final  letters  differ,  and  these  are  separate 
dictionary entries. Matzah does not mean "the thing 
that must be found."9

The  distinction  matters  because  the  afikoman 
game makes the proposed connection so appealing. 
Children are searching for matzah; the word matsa 
can describe finding.  That can make a memorable 
wordplay in a lesson, but it is not the origin or literal 
meaning of the name of the bread.

The Seder step in which the reserved portion is 
eaten is called tzafun, meaning hidden. That name 
fits  what  has  happened  to  the  food.  The  word 
afikoman  itself  comes  through  Greek,  rather  than 
from the  Hebrew verb  matsa.  We do  not  have  to 
turn one word into another to appreciate the delight 
of a child finding what was set aside.7

For a Christian application, the richer discovery is 
the  person  to  whom  Scripture  points.  After 
encountering  Jesus,  Andrew  tells  his  brother  that 
they have found the Messiah (John 1:41). The good 
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news is  a  person found and a relationship begun. 
The  search  at  the  table  can  illustrate  that  joy, 
provided we let the Hebrew words keep their own 
meanings.

A little can spread a long way

Leaven works through dough. That ability to spread 
makes  it  a  useful  biblical  picture,  although  the 
picture  does  not  always  have  the  same  meaning. 
Jesus can use leaven positively in a parable about 
the  kingdom's  pervasive  work  (Matthew  13:33). 
Elsewhere it pictures corrupting influence.

We  should  therefore  avoid  the  rule  that  every 
occurrence of leaven in the Bible means sin. Context 
tells us what the image is doing.

In  1  Corinthians  5,  Paul  uses  it  to  confront  a 
church tolerating  serious  wrongdoing.  His  readers 
have  become proud when  they  should  have  been 
grieved. He reminds them that a little leaven affects 
the whole lump and tells them to put away the old 
leaven. Then he brings Passover into the argument.

Because Christ our Passover has been sacrificed, 
their lives should be marked by sincerity and truth 
rather  than malice  and wickedness  (1  Corinthians 
5:6-8). Paul is drawing a moral lesson directly from 
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the festival imagery. People rescued by Christ should 
not comfortably preserve the corruption from which 
they have been rescued.

This  is  where  the  feast  becomes  uncomfortably 
current.

We  can  become  very  interested  in  a  future 
trumpet while remaining remarkably patient with a 
present grudge. We may want to know the identity 
of the final world ruler before we are willing to tell 
the truth about a small  act  of dishonesty at  work. 
Prophecy  can  feel  exciting  at  a  distance.  Holiness 
tends to arrive at the kitchen table.

Paul will not let us separate them. The Lord whose 
coming we expect is already Lord over our conduct.

The sinless One in the tomb

In  the  familiar  Christian  reading  of  the  feast 
sequence,  Unleavened  Bread  points  to  the 
sinlessness  of  Jesus  and  to  His  burial  during  the 
Passover season. His body was placed in a tomb; His 
life had been unstained by sin.

The  New  Testament  is  explicit  about  His 
sinlessness. Hebrews 4:15 describes Him as tempted 
as we are, yet without sin. First Peter 2:22 says that 
He committed no sin and that deceit was not found 
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in His mouth. He did not need rescue from His own 
wrongdoing before He could rescue others.

His  burial  was  also  real.  The  Gospels  describe 
Joseph of Arimathea receiving His body and laying it 
in a tomb. Paul includes the burial in the gospel he 
handed on: Christ died for our sins, was buried, and 
rose again (1 Corinthians 15:3-4).

The  connection  between  Unleavened  Bread  and 
the  burial  is  a  Christian  interpretation  of  the 
pattern. No New Testament verse says directly that 
His burial fulfilled this feast. That makes it different 
from  Paul's  explicit  identification  of  Christ  as 
Passover  and  firstfruits.  It  is  still  a  meaningful 
connection when it is presented honestly.

What we must not do is turn the burial into an 
afterthought. Burial confirms the seriousness of the 
death. The disciples were not merely dealing with a 
disappointing afternoon that  would soon improve. 
Their  Lord  had  been  killed.  A  body  had  been 
wrapped. A tomb had been closed.

Luke  gives  a  quiet  description  of  the  women 
preparing spices and ointments, then resting on the 
Sabbath  according  to  the  commandment  (Luke 
23:55-56). There is a heaviness in that waiting which 
the shortness of the account can conceal. They loved 
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Him.  They  had  plans  for  honoring  the  dead.  The 
resurrection  had  not  yet  transformed  what  they 
believed the next morning would hold.

The feast invites us to consider the holy life that 
entered that tomb. Death did not expose a hidden 
failure in Jesus. He gave Himself willingly, and the 
Father would not abandon Him to decay (Acts 2:25-
32).

Clearing the house without earning the rescue

There is a wrong way to apply Unleavened Bread. It 
goes something like this:  If  you can identify every 
fault,  correct  every  habit,  and  achieve  complete 
moral consistency, God might finally accept you.

That reverses the order. Passover comes first. The 
people  remove  leaven  as  those  whom  God  has 
delivered.  Paul  tells  believers  to  live  consistently 
with what Christ  has made them, not  to purchase 
His sacrifice by their success at self-improvement.

Grace gives us a place to stand while we tell the 
truth about our lives.

Suppose you discover that an apology is overdue. 
You have retold the argument so many times that, in 
your  private  version,  you  have  become  almost 
entirely  innocent.  Yet  a  sentence  you  spoke  still 
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troubles you. The work of sincerity may begin with 
admitting that sentence without attaching a defense 
to it.

Or perhaps the issue is an arrangement everyone 
around you accepts.  Nobody calls  it  theft  because 
the  numbers  are  small.  Nobody  calls  it  cruelty 
because the joke gets a laugh. A Christian can grow 
accustomed  to  almost  anything  when  the 
surrounding room approves.

The  image  of  leaven  asks  us  to  notice  what  is 
spreading.  Habits  rarely  introduce  themselves  by 
announcing their final consequences. They begin as 
exceptions, conveniences, or justifications. The feast 
gives us a memorable way of examining them.

That  examination  should  include  mercy  toward 
others.  Sincerity  does  not  authorize  a  search 
through  someone  else's  cupboards  while  our  own 
remain  untouched.  Paul's  concern  for  the  church 
involves  accountability,  but  it  also  exposes  pride. 
Holiness  becomes  distorted  when  it  becomes  an 
occasion for self-congratulation.

Waiting without seeing the next morning

There is  another reason the burial  matters to this 
journey. Some readers know what it is to live in an 



THE SEVEN FEASTS AND THE RETURN OF JESUS

57

interval they cannot interpret. A loss has happened. 
The  familiar  future  is  gone.  People  offer  cheerful 
phrases because they do not know what else to say.

The biblical account gives room for a Saturday. It 
lets  the  tomb be  closed  before  it  tells  us  that  the 
stone  has  been  moved.  Christian  hope  does  not 
require us to pretend that the waiting never hurts.

At  the  same  time,  the  disciples'  inability  to 
imagine the resurrection did not prevent God from 
accomplishing it.  Their understanding was smaller 
than His work.

We should be careful about promising that every 
present sorrow will soon receive the earthly ending 
we want. The Bible does not make that promise. It 
does promise resurrection and the final  victory of 
Christ.  That promise reaches beyond the length of 
our own lives.

The bread has reminded us of a departure from 
bondage and a life called to sincerity. The tomb has 
brought us face to face with the cost of rescue. Now 
the calendar turns toward the first sign of a harvest.

What rises first will tell us what is still to come.
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CHAPTER 4

Firstfruits and the Morning 
Death Lost

A farmer can look at  a field and see more than a 
field.

There are hours of work in it, weather endured, 
and decisions that seemed sensible when they were 
made.  There  is  also  a  future  dinner  table.  A  field 
carries  the  question  of  whether  a  household  will 
have enough.

The  first  ripe  grain  therefore  means  something. 
The whole harvest has not been brought in, but it 
has begun. What stands in the farmer's hands is an 
early share of the same life growing across the field.

Leviticus 23:9-14 instructs Israel to bring the first 
sheaf  to  the  priest  when  they  enter  the  land  and 
reap its harvest. The priest is to wave it before the 
Lord.  An  unblemished  lamb  and  other  offerings 
accompany  the  presentation.  The  people  are  to 
acknowledge God's gift before beginning to eat from 
the new crop.
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Notice  the  setting  again.  These  instructions  are 
given to people for whom the fields are still future. 
God  is  teaching  them  how  to  give  thanks  for  a 
harvest they have not yet seen.

The first belongs to God

Firstfruits  expressed  gratitude  and  dependence.  A 
household  might  be  tempted  to  seize  the  earliest 
grain as quickly as possible, especially after months 
of  waiting.  The  offering  interrupted  that  instinct. 
The land and its  produce were gifts,  and the first 
portion was to acknowledge the Giver.

The spring sheaf  is  traditionally  associated with 
the  barley  harvest.  Weeks,  which  follows,  is 
associated  with  the  later  grain  harvest  and  the 
offering of loaves. Scripture uses firstfruits language 
in more than one setting, so the term can refer to 
more  than this  one  sheaf  ceremony.  Here  we are 
considering the offering in Leviticus 23 that begins 
the count toward Pentecost.

The law says the sheaf is to be presented on the 
day after the Sabbath. As we noted earlier, ancient 
Jewish  interpreters  disagreed  about  the  relevant 
Sabbath.  The  rabbinic  tradition  reckons  from  the 
first  festival  day of  Unleavened Bread,  placing the 
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offering  on  Nisan  16.  A  weekly-Sabbath 
interpretation  places  it  on  a  Sunday  during  the 
festival season.

Popular Christian presentations sometimes make 
that complicated history disappear. They confidently 
announce  that  every  Jewish  group  observed 
Firstfruits  on  the  same  Sunday  and  that  we  can 
reconstruct  the  entire  crucifixion  week  from  the 
chart. The evidence does not support that simplicity.

Fortunately,  the  Christian  meaning  of  firstfruits 
does  not  depend  on  winning  that  calendar 
argument.  The Gospels report the discovery of the 
empty tomb on the first day of the week, and Paul 
explicitly  calls  the  risen  Jesus  firstfruits.  We  can 
stand on those statements.

Bringing the first grain before God

The Firstfruits observance in Leviticus 23 would not 
have looked like a household Seder. It belonged to 
the  field and the  sanctuary.  A  portion of  the  new 
harvest was brought to the priest, presented before 
the  Lord,  and accompanied  by  specified offerings. 
Until that presentation, Israel was not to eat bread, 
roasted  grain,  or  fresh  grain  from  the  new  crop 
(Leviticus 23:14).
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Imagine a farmer who has been watching the crop 
for weeks. There are mouths to feed at home. The 
grain  is  finally  ready.  The  command  asks  him  to 
pause before treating the harvest  as  his  own.  The 
first action is gratitude.

Later  rabbinic  memory  gives  the  ceremony  a 
public character. Mishnah Menachot 10:3 describes 
representatives preparing the standing barley and a 
gathering  that  witnesses  its  cutting  after  nightfall. 
The  reaper  asks  repeated  questions  about  the 
sunset,  the sickle,  the basket,  and proceeding with 
the harvest. The repeated answers make the action 
unmistakable.  This  is  the  community's  sacred 
offering,  not  somebody  quietly  collecting  a  little 
grain on the way home.10

The  details  also  remind  us  that  the  ancient 
calendar  disagreement  was  real.  The  passage 
explains the ceremony against a competing view of 
the proper day. When Christians read Firstfruits as a 
picture  of  resurrection,  we  should  preserve  that 
history  rather  than  pretend  every  ancient  Jewish 
community calculated the date in the same way.

Today, with no Temple offering being brought, the 
most  familiar  continuing  observance  associated 
with this part of the calendar is the counting of the 
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Omer.  In  the  traditional  rabbinic  reckoning, 
counting  begins  on  the  second  night  of  Passover. 
Each evening, the days and, as the count grows, the 
weeks are numbered. The count reaches forty-nine 
days; Shavuot arrives on the fiftieth.11

A person who hears  only  that  Firstfruits  is  "the 
third Jewish holiday" may expect a separate modern 
celebration with  its  own universal  dinner.  That  is 
not  how  the  sheaf  offering  functions  in 
contemporary  Jewish  life.  The  seven-part 
arrangement  used  in  this  book  distinguishes  the 
biblical appointments for study. Jewish observance 
joins  them  within  the  larger  Passover-to-Shavuot 
season.

There  is  also  a  broader  firstfruits  practice  that 
should  not  be  confused  with  this  barley  offering. 
Deuteronomy  26  describes  an  Israelite  bringing  a 
basket of the land's first produce, presenting it to the 
priest,  and  retelling  the  story  of  oppression, 
deliverance,  and  the  gift  of  the  land.  The  basket 
contains  more  than  food  in  the  worshiper's 
understanding. It carries evidence that God has kept 
His promise.

That  is  the  connection  worth  carrying  into  the 
resurrection  chapter.  Firstfruits  is  something  real 
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presented  before  the  whole  harvest  has  been 
gathered.  Paul  does  not  merely  say  that  Jesus 
provides an inspiring example of courage in the face 
of  death.  He  says  that  the  risen  Jesus  is  the 
beginning of the resurrection harvest belonging to 
Him.

The  daily  Omer  count  can  help  a  Christian 
appreciate  the  movement  of  the  biblical  season: 
Passover  has  happened,  the  first  grain  has  been 
presented,  and  another  appointed  day  is 
approaching.  Christians  are  not  required  by  this 
observation to adopt the Jewish counting practice. 
They  are  invited  to  notice  the  calendar  through 
which the New Testament story moves.

An early visit to a tomb

The  women  who  went  to  Jesus'  tomb  were  not 
arriving for a victory parade.

Their intentions, as the Gospel accounts describe 
them,  were  connected  with  a  dead  body.  Mark 
records their  concern about  who would move the 
stone. That detail feels so ordinary that it helps us 
enter the morning. Grief still has practical questions. 
Someone has to get through the entrance. Someone 
has to finish what love has come to do.
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Then the expected task is interrupted. The stone is 
moved.  The  body is  absent.  The  announcement  is 
that Jesus has risen.

The Gospel writers do not portray the disciples as 
people  who  easily  accepted  any  wonderful  claim. 
Luke describes the initial report as seeming like idle 
tales to the apostles. John tells of Thomas demanding 
evidence. The resurrection arrives in a community 
that must be confronted and changed by it.

Christian faith rests on the claim that this was an 
event,  not  merely  a  new  attitude  among 
disappointed  followers.  Jesus  had  died,  and  Jesus 
was alive.  The New Testament  witnesses  insist  on 
continuity between the crucified Lord and the risen 
Lord,  even  as  His  resurrection  life  exceeds  their 
expectations.

Paul makes the stakes plain in 1 Corinthians 15. If 
Christ has not been raised, the gospel proclamation 
is empty and the believers' faith is futile. He does not 
offer the resurrection as an optional decoration on 
an otherwise complete message.

Then he gives the sentence that connects us to the 
feast:  "But now is Christ  risen from the dead,  and 
become  the  firstfruits  of  them  that  slept"  (1 
Corinthians 15:20).
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Why firstfruits is such good news

If  Jesus  were  merely  an  isolated  exception,  His 
resurrection would still be astonishing. Paul's word 
says more. The firstfruits belong to a harvest.

He explains the order in verse 23: Christ first, and 
afterward those who belong to Him at His coming. 
The future resurrection of His people is tied to His 
own. The life already revealed in Him is the pledge 
of what He will bring to them.

This is why the feast matters at a graveside.
Grief can make the future feel painfully small. A 

familiar voice is gone. A chair stays empty. Ordinary 
objects  become  almost  unbearable  because  they 
remember  their  owner  so  well.  The  Christian 
promise does not ask us to stop loving the person we 
have lost. It gives our love a future beyond death.

Paul  uses  sleep  as  a  picture  for  the  death  of 
believers. He does not mean that death is imaginary 
or that sorrow is foolish. He is describing a condition 
from which the Lord will  awaken His people.  The 
One  who  commands  the  awakening  has  already 
broken death's hold in His own resurrection.

The  promise  concerns  the  body,  too.  Christian 
hope is  larger than the survival  of  a  disembodied 
soul.  In  1  Corinthians  15,  Paul  speaks  of  a  body 
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raised  imperishable,  glorious,  and  powerful. 
Philippians  3:20-21  says  that  Christ  will  transform 
our lowly bodies to be like His glorious body.

That  promise  has  particular  tenderness  for 
someone whose body has become a source of daily 
frustration. Pain is not a permanent feature of the 
Christian future. Weakness does not receive the final 
word on what a person is meant to be.

We are not told enough to satisfy every curiosity 
about  resurrection  bodies.  We are  told  enough to 
trust the Lord who gives them.

The field is larger than the first sheaf

The  resurrection  of  believers  who  have  died  in 
Christ accompanies the catching up of the living in 1 
Thessalonians  4:16-17.  That  connection  belongs  to 
Paul's description, whatever view a reader takes of 
its timing. The Firstfruits chapter and the gathering 
passages therefore belong together. The resurrection 
morning  is  already  reaching  toward  that  future 
gathering.

This does not mean we can assign every detail of 
future resurrection order from the sheaf ceremony 
alone.  Revelation 20 speaks of  those who suffered 
for their testimony and live and reign with Christ. 
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Daniel  12  speaks  of  awakening  from  the  dust. 
Christian  interpreters  differ  over  how  all  the 
resurrection passages fit together. Our later chapters 
will explain the order followed here.

What is clear already is that Christ's victory will 
not  remain  confined  to  Christ  alone.  His  people 
share the benefit of His triumph.

Paul  follows  his  long  discussion  of  resurrection 
with a practical conclusion. Believers should remain 
steadfast and abound in the Lord's work, knowing 
that their labor is not in vain (1 Corinthians 15:58).

That is a remarkable place to end. A chapter about 
bodies raised and death defeated returns us to work. 
The future gives weight to faithfulness now. A visit 
to  a  lonely  person,  a  lesson  taught  patiently,  an 
honest  day's  labor,  and a costly  act  of  forgiveness 
are  not  meaningless  because  the  world  is  passing 
away.  The Lord who raises the dead can preserve 
the worth of work done for Him.

A promise before the whole harvest

Firstfruits  teaches  us  to  live  between  evidence 
already  given  and  fulfillment  still  awaited.  Christ 
has  risen.  His  people's  resurrection  is  ahead.  We 
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know the character of the coming harvest because 
we know its beginning.

That  is  a different kind of  waiting from wishful 
thinking. A farmer who holds the first ripe sheaf has 
something in his hands. Christians confess that the 
apostles encountered the risen Lord and handed on 
their testimony. Our hope rests on Him, not on an 
attempt to make death seem less serious than it is.

The women came to honor the dead and were sent 
to  announce  the  living.  That  change  explains 
everything  that  follows  in  the  New  Testament. 
Fearful  disciples  become  witnesses.  A  defeated-
looking  movement  becomes  a  community  that 
cannot stop speaking about Jesus.

Yet they do not begin their mission by rushing out 
on their own enthusiasm. The risen Lord tells them 
to wait for power from above.

Another feast is approaching.
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CHAPTER 5

Pentecost and the Harvest That 
Began in Jerusalem
Waiting is easier when you know how long it will 
last.

A person told to wait ten minutes may still check 
the  clock,  but  at  least  there  is  a  boundary.  Open-
ended  waiting  is  harder.  You  begin  rearranging 
possibilities  in  your  mind.  Perhaps  you 
misunderstood. Perhaps something has gone wrong. 
Perhaps  you  should  take  matters  into  your  own 
hands.

After His resurrection, Jesus tells His followers to 
remain  in  Jerusalem  and  wait  for  the  Father's 
promise.  They  will  receive  power  when  the  Holy 
Spirit comes upon them, and they will become His 
witnesses from Jerusalem to the ends of  the earth 
(Acts 1:4-8).

They have seen the risen Lord. They have heard a 
worldwide assignment.  Their  first  instruction is  to 
stay put.

Acts  1 says that Jesus appeared to His followers 
over  forty  days  before  His  ascension.  Acts  2  then 
brings us to Pentecost. The calendar that began with 
Passover  has  carried  us  through  resurrection  and 
waiting to a harvest festival.
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Fifty days and two loaves
The Feast of Weeks was given through Moses as part 
of Israel's harvest calendar. Exodus 23:16 names the 
Feast  of  Harvest,  and  Exodus  34:22  speaks  of  the 
Feast  of  Weeks  and  the  firstfruits  of  the  wheat 
harvest.  Leviticus  23:15-21  instructs  the  people  to 
count seven weeks from the sheaf offering and to 
celebrate on the fiftieth day.

Pentecost is the name associated with that fiftieth 
day.  Weeks  emphasizes  the  seven-week  count; 
Pentecost emphasizes its completion.

This time the offering includes two loaves baked 
with  leaven.  That  detail  is  useful  for  keeping  our 
interpretations  honest.  If  we  have  decided  that 
every loaf without exception must use leaven in the 
same symbolic  way,  Leviticus  gives  us  a  problem. 
The actual instructions should guide our reading of 
the symbols.

Some Christian teachers see the two loaves as a 
picture  of  Jewish  and  Gentile  believers  brought 
together  in  one  church.  The  New  Testament 
certainly teaches that unity in Christ,  especially in 
Ephesians 2. It does not explicitly interpret the two 
loaves  that  way.  The  connection  can  serve  as  an 
illustration,  but  we  should  not  ask  the  loaves  to 
prove  a  doctrine  the  apostles  teach  from  clearer 
ground.

Jewish tradition also celebrates Shavuot, the Feast 
of Weeks, as the time of the giving of the Torah at 
Sinai.  The  Torah's  feast  commands  themselves 
emphasize  harvest  and  the  count  of  days. 
Remembering the distinction helps us appreciate the 
richness  of  later  Jewish  observance  without 
confusing it with the wording of Leviticus.
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In  the  traditional  Jewish  calendar,  Shavuot  falls 
on Sivan 6, with an additional day observed in many 
communities outside Israel. For the story in Acts, the 
crucial fact is simpler: the disciples are in Jerusalem 
on  Pentecost,  and  Jewish  worshipers  from  many 
lands are there as well.

A harvest celebration with room for the 
neighbor
Shavuot  does  not  begin  as  a  holiday  about 
cheesecake.  That  may  disappoint  someone  who 
came for the menu, but it helps us understand why 
the menu is only part of a much larger story.

The  biblical  feast  is  a  pilgrimage  and  harvest 
celebration. Leviticus 23 prescribes the two loaves, 
animal  offerings,  a  holy  gathering,  and  rest  from 
ordinary  work.  Deuteronomy  16:9-12  adds  an 
offering in proportion to the blessing the worshiper 
has received and a celebration that includes family, 
servants, Levites, foreigners, orphans, and widows. 
The people are to remember that they were slaves in 
Egypt.

Prosperity  is  therefore  not  supposed  to  erase 
memory.  A person celebrating a good crop should 
remember what it means to live without power or 
security. The feast makes room at the celebration for 
someone who cannot repay the invitation.

That is more than a decorative moral added to the 
harvest.  It  belongs to  the instructions.  The land is 
God's  gift,  and  people  who  enjoy  its  produce  are 
accountable for how they treat those at the edge of 
the field.

Modern  Jewish  observance  gives  Shavuot  a 
further emphasis on receiving the Torah. Many stay 
awake  studying  through  the  night,  hear  the  Ten 
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Commandments  read in the  synagogue,  and enjoy 
dairy foods. Flowers and greenery appear in some 
communities,  and  many  read  the  book  of  Ruth. 
Practices  differ,  and  Jewish  teachers  give  several 
explanations for the food and other customs. None 
of  these  later  customs  should  be  treated  as 
something Luke says the disciples were doing in Acts 
2.12

One explanation of the dairy foods draws on the 
comparison  of  Torah  with  milk  and  honey:  God's 
teaching  is  received  as  something  sweet  and 
nourishing.  Greenery  keeps  the  season's  growth 
close  to  the  celebration.  The  Ten  Commandments 
reading directs  the gathering toward God's  words. 
These  customs  need  not  each  conceal  a  separate 
prophecy  about  Jesus.  They  can  help  Christian 
readers appreciate the festival's themes of gratitude, 
receiving, learning, and responding.12

The  all-night  study  offers  a  striking  picture  of 
expectancy.  An  ordinary  evening  might  end  with 
putting  the  book  down  and  going  to  bed.  This 
evening  invites  the  worshiper  to  remain  with  the 
words. The celebration is concerned with receiving 
something from God, not merely taking a day away 
from work.

For  a  Christian  reader,  the  connection  with 
Pentecost is the joining of God's gift and His people's 
response. At Sinai, Israel hears His words within the 
covenant story. In Acts 2, the exalted Jesus pours out 
the promised Spirit. Jeremiah 31:31-34 speaks of the 
new  covenant  and  God's  law  written  within  His 
people;  Hebrews  8  takes  up  that  promise.  The 
comparison  does  not  make  Torah  bad  or  Jewish 
devotion empty. It directs Christian attention toward 
the inward work God promises.
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Ruth brings the harvest close
Ruth  makes  an  especially  fitting  companion  for  a 
harvest feast. Her story moves through barley and 
wheat  harvests,  hunger,  loyalty,  gleaning,  and the 
kindness of a redeemer. A widow from Moab enters 
the life of Israel and finds provision in a field whose 
owner allows generosity to govern his conduct (Ruth 
1-4).

Read  the  story  slowly  enough  to  notice  how 
practical  redemption  becomes.  Ruth  needs  food. 
Naomi  needs  a  future  larger  than  bereavement. 
Boaz  does  not  simply  make  a  kind  speech  about 
either  need.  His  position  and  resources  become a 
means of help, and the story eventually places this 
family in the ancestry of David.

Matthew 1:5 names Ruth in the ancestry of Jesus. 
The harvest  story therefore belongs to  the human 
family  history  through  which  the  Messiah  comes. 
Christians  also  see  in  the  welcome  given  to  a 
foreigner  a  fitting  illustration  of  the  gospel's 
movement  beyond  one  nation.  The  illustration  is 
strengthened by Acts itself as the message spreads 
from Jerusalem to the Gentiles.

The two loaves at Shavuot can similarly help us 
picture  people  joined  before  God.  As  we  have 
already noted, identifying them specifically as Jews 
and Gentiles is a Christian interpretation rather than 
a  meaning  supplied  in  Leviticus.  The  explicit 
promise  of  unity  comes  from  passages  such  as 
Ephesians  2:13-18:  through  Christ,  those  once  far 
away are brought near.

That is how the feast's elements point us back to 
the Lamb. A forgiven community and a Spirit-filled 
mission  rest  on  Christ's  death,  resurrection,  and 
exaltation. Pentecost does not replace the cross with 
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a different route to God. It displays the risen Lord 
sharing  the  benefits  of  the  work  He  has 
accomplished.

A room becomes the beginning of a mission
Acts 2 describes a sound from heaven like a rushing 
mighty wind. Tongues like fire appear and rest on 
the gathered believers. They are filled with the Holy 
Spirit and begin speaking in other languages as the 
Spirit enables them.

The  language  of  the  account  matters.  Luke 
describes a sound like wind and an appearance like 
fire. He is reporting an extraordinary event through 
comparisons his readers can understand. We do not 
need to add details he did not give in order for the 
scene to be powerful.

People  from  different  regions  hear  the  mighty 
works  of  God  in  their  own  languages.  Some  are 
amazed and ask what it means. Others mock. Peter 
stands up to explain.

The  same Peter  who had  denied  knowing  Jesus 
now publicly proclaims His death, resurrection, and 
exaltation. The change is not presented as the result 
of  a  new  public-speaking  course.  The  Spirit  has 
come, and Peter has a message about a living Lord.

He connects the outpouring with Joel's prophecy 
of God's Spirit being poured out. He speaks of Jesus 
whom God raised from the dead. Then, in Acts 2:33, 
he explains the source of what the crowd sees and 
hears: the exalted Jesus has received the promised 
Spirit from the Father and poured out this gift.

That verse is especially important for our subject. 
Pentecost  belongs  to  the  work  of  Jesus.  He  has 
ascended, but He has not become absent from the 
story of His people. The risen Lord gives the Spirit.
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About three thousand people receive the message 
and  are  baptized  that  day  (Acts  2:41).  A  harvest 
festival  becomes  the  setting  for  a  remarkable 
gathering of believers.

What began on that day
In the interpretation followed here, Pentecost marks 
the inauguration of the church in its new-covenant 
form,  empowered  by  the  Spirit  and  united  to  the 
risen  Christ.  Christians  differ  over  how  best  to 
describe  the  church's  relationship  to  God's  people 
before  Pentecost,  but  the  new  stage  of  life  and 
mission in Acts 2 is unmistakable.

The Holy Spirit was already active long before this 
day. He worked in creation, spoke through prophets, 
and empowered servants of God. Pentecost is not the 
Spirit's  first  appearance.  It  is  the  promised 
outpouring associated with the exalted Jesus and the 
mission He gives His followers.

Nor does Acts portray the church as immediately 
detached from its Jewish beginnings. The first great 
gathering consists of Jews and converts to Judaism 
responding  to  the  Jewish  Messiah.  The  gospel's 
movement to the Gentiles will unfold through later 
chapters. Acts 10, with Peter entering the household 
of Cornelius, becomes a major turning point.

God's work is widening. People who would never 
have found their way into one social circle are being 
brought together through Christ.

If you have ever sat in a church gathering beside 
someone whose life is very different from your own, 
you  have  seen  something  of  that  gift.  Age, 
background,  nationality,  and  income  do  not 
disappear. They cease to determine who has access 
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to  the  Savior.  The  same  grace  welcomes  each 
believer.

The evidence continues after the excitement
The second half of Acts 2 is quieter than the first, but 
it is just as revealing.

The believers  devote  themselves  to  the  apostles' 
teaching,  fellowship,  the  breaking  of  bread,  and 
prayer.  They share with those in need. Their lives 
together become a visible expression of the message 
they have received.

This  is  a  helpful  correction  to  the  idea  that 
spiritual  power  must  always  look  dramatic. 
Pentecost  begins  with  unmistakable  signs,  but  its 
fruit includes meals, generosity, learning, and steady 
prayer. The Spirit creates a people whose ordinary 
conduct begins to change.

A person can be fascinated by the sound of the 
wind  and overlook  the  neighbor  who needs  food. 
Acts keeps both within the same story.

So  does  Leviticus.  Immediately  after  the 
instructions  for  Weeks,  Leviticus  23:22  tells  the 
farmer  to  leave  the  edges  of  the  field  and  the 
gleanings  for  the  poor  and  the  foreigner.  The 
harvest  belongs  to  God,  and  gratitude  must  leave 
room for hungry people.

That command makes a fine bridge between the 
ancient festival and the church's life. God's gifts are 
never an excuse to close our hands.

The first four appointments
We  can  now  see  why  Christians  find  the  spring 
sequence so compelling.  Christ  is  sacrificed as our 
Passover.  His  sinless  life  and  burial  illuminate 
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Unleavened Bread. He rises as the firstfruits of the 
coming resurrection harvest. At Pentecost, He pours 
out  the  promised  Spirit,  and  the  gospel  begins 
moving outward with new power.

The sequence does not mean that every blessing of 
these  feasts  is  exhausted.  Christians  continue  to 
depend on the sacrifice of  Christ,  pursue sincerity 
and truth, await resurrection, and live by the Spirit. 
Fulfillment  brings  a  reality  into  view;  it  does  not 
make that reality irrelevant afterward.

It  also  does  not  mean that  Pentecost  completed 
everything Joel foretold. Peter announces the arrival 
of  the  promised  outpouring,  while  the  prophetic 
passages include dimensions of the day of the Lord 
that reach beyond the events in Acts 2. Scripture can 
show a promise beginning to unfold before all  its 
features are complete.

Now  the  calendar  opens  into  an  interval.  The 
spring  appointments  have  taken  place,  and  the 
autumn  appointments  remain  ahead.  From  a 
Christian prophetic perspective, that interval offers 
a  useful  picture  of  the  age in  which the gospel  is 
being proclaimed among the nations.

The first sheaf has been presented. The Spirit has 
come.  There  is  a  harvest  to  gather,  and the  fields 
extend  farther  than  the  disciples  could  have 
imagined.
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CHAPTER 6

The Work Between the Feasts

There is  a question every generation of Christians 
eventually asks.

If Jesus is coming back, why are we still waiting?
The  question  can  carry  different  emotions. 

Sometimes  it  is  impatient  curiosity.  Sometimes  it 
comes from a person who has spent years caring for 
a sick spouse and longs for a world without pain. 
Sometimes it is asked beside the wreckage of a war, 
after  a  funeral,  or  in  the  quiet  disappointment  of 
another ordinary morning.

The New Testament does not treat the question as 
an embarrassment. Second Peter 3 describes people 
who mock the promise of  Christ's  coming because 
life  appears  to  continue  as  it  always  has.  Peter 
responds by directing attention to God's perspective 
and patience. What feels like delay to us can be an 
expression of mercy, allowing time for repentance.

That answer does not give us a date. It gives us a 
reason to think differently about the waiting.
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An interval with a purpose

In the annual feast cycle, Weeks is followed by an 
interval before the seventh-month observances. The 
people  do  not  spend  that  interval  staring  at  the 
calendar.  There  is  land  to  tend  and  produce  to 
gather.  The  autumn  celebration  will  arrive  in  a 
world where work has been done.

Christians often see this as a picture of the present 
age.  Jesus has died and risen.  The Holy Spirit  has 
been given. The church carries the gospel into the 
world while awaiting the Lord's return.

The analogy is useful, but the Bible does not say 
that  the  number  of  days  between  the  spring  and 
autumn  feasts  encodes  the  number  of  years  in 
church history. The interval is a picture of waiting 
and work, not a formula for calculating the rapture.

Jesus uses harvest language for mission. In John 4, 
after speaking with a Samaritan woman, He tells His 
disciples to look at the fields because they are ready 
for harvest. They have been thinking about food; He 
directs  their  attention  toward  people.  The 
conversation  that  seemed  like  an  interruption 
becomes  part  of  the  work  they  are  called  to 
recognize.
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The church can make the same mistake. We can 
become so busy discussing what may happen next 
that we overlook the person in front of us.

Ruth at the edge of the field

The book of Ruth gives a human face to the law of 
gleaning that appears in the feast chapter.

Ruth is a Moabite widow living among people who 
are not her own by birth. She has come with Naomi, 
her  Israelite  mother-in-law,  and  their  situation  is 
precarious. A harvest exists, but having a harvest in 
the countryside does not automatically mean every 
household has enough to eat.

Ruth  goes  to  glean.  The  law  that  required 
landowners to leave produce for the poor and the 
foreigner creates space for her to gather food. Boaz 
adds his own protection and generosity. Through the 
story, the ordinary business of a field becomes part 
of a much larger account of loyalty, redemption, and 
the family line that leads to David.

We need not turn every person in Ruth into a code 
for a future event to appreciate the connection. God 
works through faithful people doing concrete acts of 
kindness.  A  field  owner  tells  his  workers  to  be 
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generous. A widow bends to gather grain. A family 
discovers that its future has not ended.

That  is  a  good  picture  for  the  present  age.  The 
Lord's purposes can move through acts whose full 
importance the people involved cannot yet see.

What readiness looks like on a weekday

Waiting for Christ does not cancel responsibility. In 
1  Thessalonians  4,  before  Paul  describes  the 
catching  up  of  believers,  he  urges  his  readers 
toward a  quiet  life,  attention to  their  own affairs, 
and  honest  work.  The  famous  rapture  passage 
stands  close  to  instructions  that  are  almost 
stubbornly ordinary.

Pay attention to your conduct. Love one another. 
Work faithfully. Then comfort one another with the 
promise of the Lord's coming.

This  is  a  wonderfully  steady  combination. 
Christians  are  allowed  to  long  for  heaven  while 
remaining useful on earth.

Consider  someone  who  has  begun  listening  to 
prophecy teaching and feels every task has become 
pointless.  Why  repair  the  porch?  Why  finish  the 
course? Why save money responsibly or help a child 
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learn  to  read?  The  question  assumes  that  a  task 
matters only if its earthly setting lasts forever.

Scripture  gives  another  answer.  Faithfulness 
matters because the Lord matters. If He has placed 
people  in  our  care,  tending  them  is  meaningful 
today. His return will reveal the worth of such work; 
it does not make the work foolish beforehand.

Jesus'  parables  of  watchfulness  include  servants 
carrying out their responsibilities while the master 
is away. The faithful servant is found doing the work 
entrusted  to  him  (Matthew  24:45-46).  Expectancy 
should improve our attention to duty.

The temptation to fill every silence

Waiting also creates a market for certainty.
Someone announces that a particular war must be 

the  final  war.  Someone  else  identifies  a  new 
technology as the mark of the beast. Another teacher 
discovers  a  calendar  calculation  that  earlier 
generations somehow missed. The confidence can be 
attractive,  especially  when  life  already  feels 
unstable.

But  confidence  is  not  evidence.  Jesus  warns 
against deception and tells His followers not to be 
alarmed simply because they hear of wars (Matthew 
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24:4-6). Acts 1:7 places times and seasons under the 
Father's authority. The disciples receive a mission in 
the next verse, not a decoding method.

This  does  not  mean  that  prophecy  should  be 
ignored or that events in the world never matter. It 
means we should read the Bible carefully enough to 
notice its restraints as well as its promises.

A  responsible  expectation  of  Christ's  return  can 
survive the words, "I do not know." In fact, it often 
needs  them.  They  protect  the  distinction  between 
what  the  Lord  has  promised  and  what  a  speaker 
happens to suspect.

The purpose of  the interval  is  not  to  produce a 
generation  skilled  at  explaining  why  every  failed 
prediction  was  almost  correct.  It  is  to  gather  a 
people who know Christ and bear witness to Him.

A field left open to others

Leviticus places the poor and the foreigner within 
the harvest instructions because worship must affect 
the  distribution  of  food.  Acts  places  generosity 
within  the  life  of  the  Spirit-filled  church  because 
faith must affect the use of possessions.
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Both  challenge  a  private  version  of  religion  in 
which  everything  God  gives  us  is  for  our  own 
reassurance.

A church waiting for Jesus should have room for a 
person who cannot repay its kindness. It should be a 
place  where  grief  can  be  spoken  aloud,  where  a 
newcomer  is  noticed,  and  where  questions  are 
treated with patience. The coming kingdom should 
make  its  people  more  attentive  to  the  wounded 
world around them.

The long  interval  is  therefore  full  of  possibility. 
Someone  who  does  not  yet  believe  may  hear  the 
gospel. A relationship may be repaired. A child may 
discover that the Bible has a story large enough to 
include both sorrow and hope.

The calendar will turn. The autumn appointments 
will come. Until then, the Lord has left work in our 
hands.
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CHAPTER 7

Trumpets and the Sound of a 
Gathering
Some sounds  tell  you immediately  that  something 
has changed.

A smoke alarm interrupts every conversation in 
the house. A school bell sends a roomful of children 
toward  the  door.  The  opening  notes  of  a  familiar 
song can bring a memory back before you have time 
to prepare for it.

In  the  biblical  world,  a  trumpet  could  gather  a 
community, announce movement, sound an alarm, 
or  accompany  worship.  Its  meaning  depended  on 
the  occasion.  People  listened  because  a  signal 
required a response.

The first day of the seventh month in Leviticus 23 
is marked by such a sound. Israel is commanded to 
rest,  hold  a  sacred  assembly,  and  observe  a 
memorial  marked  by  trumpet  blasts  (Leviticus 
23:23-25). Numbers 29:1-6 adds instructions for the 
offerings.

These  commands  come  through  Moses  in  the 
wilderness setting of the law. The observance opens 
the cluster of  appointments that will  lead through 
Atonement to Tabernacles.

Compared  with  the  detailed  explanation  of 
Passover, the account is brief. It tells us what Israel 
is to do without supplying a long explanation of why 
this  particular  day  is  marked  by  sounding.  That 



THE SEVEN FEASTS AND THE RETURN OF JESUS

86

brevity  has  invited  many later  reflections,  but  we 
should  begin  with  what  is  actually  there:  a  holy 
assembly, rest, offerings, and a summons heard.

The trumpet in Israel's story
Numbers  10  describes  silver  trumpets  used  to 
assemble the congregation and signal the movement 
of  the  camps.  It  also  speaks  of  sounding  them  in 
battle and over offerings at appointed celebrations. 
Elsewhere the Bible uses the ram's horn, or shofar, 
in significant settings.

The Bible's  various trumpet passages should not 
be  flattened  into  one  instrument  performing  one 
function.  The  sound  at  Sinai,  the  signals  in  the 
wilderness, a king's proclamation, and an alarm of 
war  share  an ability  to  command attention.  Their 
contexts differ.

That variety becomes important when we reach 
New  Testament  prophecy.  The  presence  of  a 
trumpet does not by itself prove that two passages 
describe the same event. Neither does it prove that 
they  describe  different  events.  We  must  read  the 
whole scene.

The  seventh-month  observance  is  commonly 
associated  today  with  Rosh  Hashanah,  the  Jewish 
new year. The Torah calls attention to its sounding 
and sacred assembly; later Jewish tradition develops 
its  associations  with  kingship,  remembrance,  and 
judgment. Christians should distinguish the original 
command from the full range of later customs when 
building an interpretation.
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Hearing the shofar in Jewish worship
The shofar is not a polished brass instrument with 
valves  and  a  mouthpiece.  It  is  an  animal's  horn, 
commonly a ram's horn, whose sound can be raw, 
arresting, and difficult to ignore. In traditional Rosh 
Hashanah worship, listening to its blasts is a central 
observance. The festival is widely kept for two days, 
including in Israel;  the Torah's calendar command 
identifies  the  first  day  of  the  seventh  month.  The 
later two-day practice should not be confused with 
two dates secretly predicting the rapture.13

The  sound  has  a  pattern.  Tekiah  is  a  sustained 
blast.  Shevarim  consists  of  broken  notes, 
conventionally  three.  Teruah  is  a  series  of  short, 
urgent sounds. A prolonged final blast is often called 
tekiah gedolah. These forms help give the occasion 
its movement from a steady summons to something 
like sobbing and back toward a strong concluding 
sound.14

Jewish  worship  joins  the  sounding  with 
remembrance, God's kingship, and repentance. For a 
Christian  listening  to  the  feast's  themes,  that 
combination is illuminating. God is King; people are 
called to attend; their lives are open before Him. Yet 
the names and number of  shofar  blasts  are not  a 
decoder for Paul's "last trump." Paul does not tell his 
readers to count through a later synagogue service 
in order to locate the resurrection.

The ram's horn also brings us back to Abraham 
and Isaac. Genesis 22:13 describes the ram caught by 
its horns, and Jewish reflection has long associated 
the  shofar  with  that  offering.  Christians  hear  an 
additional  echo  through  the  substitution  we 
considered in  the  Passover  chapter.  The  God who 



THE SEVEN FEASTS AND THE RETURN OF JESUS

88

provided the ram is the God Christians confess has 
provided the Lamb. The echo enriches the reading; it 
does not mean a shofar itself makes atonement.

At home, many families express hope for a sweet 
year  through  apples  dipped  in  honey  and  other 
symbolic foods. Many also observe tashlich, praying 
beside water and recalling Micah 7:19,  where God 
casts  sins  into the  depths  of  the sea.  The customs 
vary,  and the sweetness of  the food is  joined to a 
serious desire for mercy and renewal.13

Imagine the  contrast  within  the  same season.  A 
family  tastes  honey  at  the  table.  A  congregation 
stands listening to a horn. People offer good wishes 
while also examining the way they have lived. Hope 
and  repentance  are  allowed  to  occupy  the  same 
room.

For  Christians,  the  promise  of  resurrection 
gathers those themes around Jesus. His return is a 
reason for joy because the One who calls His people 
has  dealt  with  their  sin.  The  trumpet  does  not 
summon them to discover whether their cleverness 
at  prophecy has  earned a  place.  It  announces  the 
action of the Savior to whom they belong.

That  is  why the  connection with  Passover  must 
remain audible even in a chapter about Trumpets. 
The  Lamb's  blood  explains  the  welcome.  His 
resurrection  explains  the  possibility  of  our 
resurrection.  His  kingly  authority  explains  why 
death will obey the summons. The future gathering 
is  the completion of  a  relationship begun through 
grace.
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A trumpet in the promise of resurrection
Paul writes that the Lord Himself will descend from 
heaven with a shout, the voice of the archangel, and 
the trumpet of God. The dead in Christ will rise, and 
living believers will be caught up together with them 
to meet the Lord in the air (1 Thessalonians 4:16-17).

In 1 Corinthians 15:52, he also connects a trumpet 
with resurrection and transformation. The dead are 
raised imperishable, and the living are changed. The 
coming of the Lord includes a summons that death 
cannot ignore.

Here is the basis for the Christian connection with 
the  Feast  of  Trumpets.  An  appointed  day  calls  a 
people together by a sound.  The future coming of 
Jesus gathers His people with the trumpet of God. In 
the  pre-wrath  reading  followed  in  this  book,  that 
summons  gathers  believers  before  divine  wrath 
falls.  Its  resemblance  to  the  autumn  feast  is 
meaningful without establishing a calendar date.

It is a compelling picture. It is also a picture we 
are  drawing  by  bringing  passages  together.  Paul 
never  says  that  the  trumpet  in  his  letter  is  the 
fulfillment of Leviticus 23:24. Our confidence in the 
gathering of believers rests on Paul's promise itself. 
The  feast  gives  that  promise  a  meaningful  setting 
within the larger biblical pattern.

This  distinction  allows  the  connection  to  enrich 
our  faith  without  making  the  faith  depend  on  a 
disputed identification.

Does the feast reveal the day
The  obvious  next  question  is  whether  Jesus  must 
gather His church on the Feast of Trumpets.

The New Testament does not say so.
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People  sometimes  argue  that  because  major 
events  of  Christ's  first  coming  coincided  with  the 
spring festival season, each future event must begin 
on its corresponding autumn date. The pattern may 
encourage  expectation,  but  it  does  not  supply  a 
promise about the date of  the rapture.  We should 
not claim more than the text gives.

Another popular claim turns the words about not 
knowing the day or hour into a hidden name for the 
Feast  of  Trumpets.  Ancient  calendar practices  and 
new-moon observation are then used to suggest that 
Jesus was secretly telling His disciples which festival 
to watch.

The biblical text does not identify the phrase as a 
festival  title.  Mishnah  Rosh  Hashanah  2:6-7 
describes the examination of witnesses to the new 
moon.  That  is  evidence  for  an  observation 
procedure,  not  evidence  that  Jesus'  words  were  a 
recognized secret name for the feast. Matthew 24:36 
gives  no  such  explanation.  The  uncertainty 
expressed  in  the  passage  should  not  become  a 
device for announcing a date.

Pretribulation  teachers  often  use  imminence  to 
mean that no foretold event must occur before the 
church can be gathered. The pre-wrath reading in 
this  book differs on that  point:  Matthew 24 and 2 
Thessalonians  2  give  us  events  to  consider  before 
the gathering and the day of the Lord. Expectancy 
remains appropriate, but it should be shaped by the 
sequence Jesus and Paul describe.

Neither  understanding  of  imminence  supplies  a 
date. A year passing without the rapture does not by 
itself disprove an undated expectation. A prediction 
that assigned the event to that year faces a different 
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test.  We  will  return  to  that  distinction  when  we 
examine 2026 and 2033.

The last trumpet question
Paul calls the trumpet in 1 Corinthians 15 the last 
trumpet.  Revelation  describes  a  series  of  seven 
trumpets, with the seventh sounding in Revelation 
11. Are they necessarily the same?

Christians disagree. Some identify Paul's trumpet 
with the seventh in Revelation 11; others distinguish 
their  settings  and  purposes.  A  pre-wrath  reading 
that  places  the  gathering  around  the  sixth  seal 
ordinarily  places  it  before  Revelation's  trumpet 
judgments. It must therefore explain why Paul's last 
trumpet  need  not  mean  the  seventh  trumpet  in 
John's vision. The feast's final shofar blast does not 
settle that question either.

The adjective last does not settle the question by 
itself. A last bell can be the last bell of a school day 
without being the last bell anyone will ever hear. At 
the  same  time,  the  similarity  deserves  a  serious 
reading rather than a quick dismissal.

The case for this book's sequence comes from the 
relationship among tribulation, the heavenly signs, 
the  gathering,  and  wrath.  It  cannot  rest  on  one 
adjective or the order of a later synagogue service. A 
reader should weigh the whole case, including the 
objections.

The  feast  remains  useful  even  while  those 
discussions  continue.  Its  central  action  is 
unmistakable.  God's  people  are  called  out  of 
ordinary activity to attend to Him.
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The sound that interrupts sorrow
Try  to  imagine  the  future  gathering  from  the 
perspective of a believer who has lived a long life of 
ordinary faithfulness.  The person may never have 
spoken at a conference or understood a complicated 
prophecy  chart.  There  have  been  prayers,  work, 
disappointments, and a steady trust in Jesus.

The  Lord's  call  is  not  addressed  only  to  the 
experts. It gathers those who belong to Him.

Or think of a believer who has died. Other people 
have carefully recorded a date on a stone,  packed 
away belongings, and adjusted to a painful absence. 
According  to  Paul,  the  Lord's  command  reaches 
where  human  voices  no  longer  can.  The  grave 
cannot keep what He calls to life.

These  are  implications  of  the  promise,  not  a 
screenplay of its mechanics. Scripture does not tell 
us  everything  the  world  will  hear  or  how  every 
observer  will  understand  the  moment.  It  tells  us 
what Christ will accomplish for His people.

That is enough to make the trumpet image deeply 
personal. It is the sound of a gathering in which the 
dead are  not  forgotten and the  living  are  not  left 
behind by death's apparent advantage.

The  next  chapter  takes  us  directly  into  Paul's 
promise. Before we debate where the event belongs 
on a chart, we should hear why he wrote about it at 
all.
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CHAPTER 8

The Gathering and the Sixth 
Seal

Paul's  famous  rapture  passage  begins  with  people 
who are grieving.

That fact can be easy to miss. We are accustomed 
to hearing the verses in discussions about prophetic 
order.  The  Thessalonian  believers  had  a  more 
immediate  concern.  Some  members  of  their 
community had died. What would happen to them 
when Jesus came?

Paul writes to keep them from grieving like people 
who  have  no  hope.  He  does  not  tell  them  not  to 
grieve.  Christian  hope  gives  sorrow  a  horizon;  it 
does not make love painless.

His answer begins with Jesus. If  we believe that 
Jesus died and rose again, then those who have died 
in  Him  are  not  outside  the  reach  of  His  coming. 
Living believers will not take priority over the dead 
(1 Thessalonians 4:13-15).

The Lord Himself will descend. The dead in Christ 
will rise first. The living will be caught up together 
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with them to meet Him in the air. They will always 
be  with  the  Lord.  Then  Paul  tells  the  church  to 
comfort one another with these words.

What the word means

Rapture  is  a  theological  term  for  the  catching  up 
described in 1 Thessalonians 4:17.  The Greek verb 
form is harpagesometha, from harpazo: we shall be 
caught up.  The Latin Vulgate renders it  rapiemur, 
from  which  the  English  theological  vocabulary 
developed. The English label is later; the promised 
action is present in the Greek text.

The useful question is therefore not whether the 
English  label  appears  on  the  page.  It  is  what  the 
passage says will happen and how that event relates 
to other passages about Christ's coming.

Paul  describes  a  real  gathering  and 
transformation.  First  Corinthians  15  adds  that  the 
change occurs in a moment, in the twinkling of an 
eye. Mortality puts on immortality. What can perish 
is made imperishable.

The promise does not describe believers becoming 
angels.  It  describes  human  beings  raised  and 
transformed  through  Christ.  Our  future  is  the 
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completion of His redeeming work in us, including 
our bodies.

Nor  does  the  passage  present  a  competition  in 
which  only  the  most  spiritually  impressive 
Christians  are  taken.  Its  identifying  phrase  is  in 
Christ. The same Lord who saves His people brings 
them into the completion of that salvation.

Why this book places the gathering before 
wrath

The pre-wrath case begins with a distinction we can 
easily  overlook:  persecution  suffered  by  believers 
and  judgment  inflicted  by  God  are  not 
interchangeable descriptions. The same passage can 
describe  God's  sovereignty  over  history  without 
making every violent action His wrath against His 
people.

Jesus places the heavenly signs and gathering of 
the elect after the tribulation of those days (Matthew 
24:29-31).  The  passage  contains  the  Son  of  Man, 
clouds,  a trumpet,  and a gathering.  Paul describes 
the Lord's descent, a trumpet, resurrection, clouds, 
and a meeting in the air (1 Thessalonians 4:16-17). 
Reading these as complementary descriptions of the 
same gathering gives the pre-wrath case much of its 
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force. Their identity is a cross-text conclusion, rather 
than an explicit statement by either writer.

Paul also says that believers are not appointed to 
wrath  but  to  salvation  through  Christ  (1 
Thessalonians 5:9). This follows his discussion of the 
gathering  and  the  day  of  the  Lord.  In  this  book's 
reading, believers may face the enemy's persecution 
before  being  rescued  from  God's  impending 
judgment.  The promise of  deliverance from wrath 
does not  itself  say that  the entire final  seven-year 
period must be spent in heaven.

Second  Thessalonians  1:6-10  joins  relief  for  the 
afflicted with judgment on their afflicters when the 
Lord  Jesus  is  revealed  from  heaven.  It  supplies  a 
strong  reason  to  consider  rescue  and  judgment 
together. It does not give their year, or spell out the 
duration  of  every  event  associated  with  His 
appearing.

Jesus'  comparison  with  Lot  likewise  brings 
deliverance  and  judgment  close  together  (Luke 
17:28-30).  Revelation  6  then  describes  heavenly 
disturbances and the announcement that the great 
day  of  wrath  has  come.  Revelation  7  portrays  a 
multitude before the throne who have come out of 
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great  tribulation.  These  connections  deserve  a 
sustained reading, which we will give them below.

John  14:1-3  remains  a  promise  that  Jesus  will 
receive  His  people  to  Himself.  Revelation  3:10 
remains a  promise to  Philadelphia concerning the 
coming  hour  of  trial.  Neither  passage  specifies  a 
seven-year  interval  between  the  gathering  and 
Christ's public revelation. Their contribution should 
be assessed alongside the passages that describe a 
sequence.

Taken  together,  I  find  these  texts  make  the 
strongest case for a gathering after great tribulation 
and before divine wrath. The strength lies in their 
cumulative agreement about events. It does not turn 
every  proposed detail  of  a  pre-wrath  chart  into  a 
statement of Scripture.

The sixth seal and the announcement of wrath

Revelation 6  gives  us  a  sequence worth reading 
slowly. At the fifth seal, those slain for the word of 
God  and  their  testimony  ask  how  long  it  will  be 
before judgment and vindication.  They are told to 
rest  a  little  longer  while  others  complete  their 
course  (Revelation  6:9-11).  The  scene  contains 
persecution and a plea for judgment still  awaited. 
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That helps the pre-wrath argument distinguish the 
suffering of the saints from the later outpouring of 
wrath.

At the sixth seal, the imagery changes. There is a 
great earthquake. The sun becomes black, the moon 
like blood, stars fall,  and the sky withdraws like a 
scroll.  People  of  every  rank  seek  refuge  from  the 
One on the throne and from the wrath of the Lamb 
(Revelation 6:12-16).

Their explanation is direct: "For the great day of 
his wrath is come; and who shall be able to stand?" 
(Revelation  6:17).  The  KJV's  his  follows  its 
underlying  Greek  text;  other  Greek  editions  read 
their,  referring  to  the  One  on the  throne and the 
Lamb.  The  shared  point  is  the  arrival  of  divine 
wrath. The text does not name a year.

Joel 2:31 places the sun turning to darkness and 
the moon to blood before the great and terrible day 
of  the Lord.  Matthew 24:29-31 describes  darkened 
heavenly lights after tribulation, followed by the Son 
of Man on the clouds and the gathering of His elect. 
These  are  substantial  parallels.  They  give  us  a 
reason to associate the sixth seal with the approach 
or opening of the day of the Lord.
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They  also  require  care.  Prophets  use  cosmic 
imagery  in  descriptions  of  divine  judgment, 
including  Isaiah  13.  Similar  language  is  a  strong 
connection to investigate, rather than an automatic 
proof  that  every  passage  describes  the  same 
moment.  The  case  becomes  stronger  when  the 
imagery is considered together with persecution, the 
coming  of  the  Lord,  the  gathering,  and  the 
announcement of wrath.

The  Greek  wording  translated  as  is  come  in 
Revelation 6:17 does not settle the whole chronology 
by  its  tense  alone.  Pre-wrath interpreters  hear  an 
announcement  of  wrath  now  arriving;  other 
interpreters understand the speakers as recognizing 
judgment already under way. Nor does their alarm, 
considered  by  itself,  give  us  a  full  inspired 
explanation of the earlier seals. The Lamb opens all 
the  seals,  and  some readers  therefore  understand 
the entire series as divine judgment. The pre-wrath 
reply  is  that  Christ's  authority  over  the  sequence 
does  not  make  persecution  of  His  witnesses  the 
same thing as His punitive wrath against the world. 
That  reply  must  be assessed in  the  context  of  the 
whole vision.
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Who can stand

Revelation 7 comes between the sixth seal and the 
opening of the seventh. First we see the sealing of 
the 144,000 from the tribes of Israel. Then John sees 
a  great  multitude  from  every  nation  before  the 
throne  and before  the  Lamb.  They  are  clothed  in 
white and hold palms. The elder identifies them as 
those who came out of great tribulation and washed 
their robes in the blood of the Lamb (Revelation 7:9-
14).

There  is  a  meaningful  connection  with  the 
question at  the end of  chapter 6.  Who can stand? 
The multitude is standing before the throne, and its 
salvation belongs to God and the Lamb. The vision's 
assurance comes through the Redeemer, rather than 
human rank or power.

This  fits  a  pre-wrath  gathering:  persecution  has 
occurred,  the  day  of  wrath  is  announced,  and  a 
multitude associated with great tribulation appears 
safely  before  God.  The  seventh  seal  and  trumpet 
judgments follow in the vision. For this book, that is 
important cumulative evidence.

We should still  say  exactly  what  John does  and 
does  not  describe.  He  does  not  narrate  the  dead 
rising and living believers being caught up in this 
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scene. He does not explicitly call the multitude the 
church just raptured at the sixth seal. Some readers 
identify  them  especially  as  martyrs;  others  see  a 
broader  picture  of  the  redeemed.  Connecting  the 
scene  with  1  Thessalonians  4  requires  the 
comparison we are making. The fit is persuasive to 
me, but the identification should remain visible as 
interpretation.

Daniel 12:1-2 supplies another useful comparison: 
an exceptional time of trouble, deliverance for those 
recorded in the book, and the awakening of those 
who sleep in the dust. It reinforces the relationship 
among  crisis,  rescue,  and  resurrection  without 
independently  assigning  those  events  to  one  of 
Revelation's seals.

Lot and rescue on the day judgment begins

Jesus gives us an unusually direct  expression of 
timing in Luke 17. People in Lot's day were eating, 
drinking,  buying,  selling,  planting,  and  building. 
Then Jesus says, "But the same day that Lot went out 
of Sodom it rained fire and brimstone from heaven, 
and destroyed them all" (Luke 17:29).

The next sentence makes the comparison: "Even 
thus shall it be in the day when the Son of man is 
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revealed" (Luke 17:30). Rescue precedes destruction, 
and  both  belong  to  the  same  day.  Genesis  19:22 
likewise  presents  Lot's  arrival  at  safety  as  a 
boundary before the destruction can proceed.

This is  why a same-day proposal  deserves more 
consideration  than  a  vague  resemblance.  Jesus 
Himself supplies the example and applies it to His 
revelation.  Second  Thessalonians  1:6-10  gives  a 
related picture of afflicted believers receiving relief 
when  the  Lord  is  revealed  and judgment  falls  on 
their  persecutors.  Together these passages support 
the possibility that the gathering and the beginning 
of wrath belong to the same decisive intervention.

The analogy has limits. Lot leaves a city; he is not 
caught into the sky. Jesus does not mention the sixth 
seal  in Luke 17.  We connect those details  through 
other  passages.  Nor  does  saying  that  judgment 
begins  that  day  mean  that  every  trumpet,  bowl, 
battle, and final judgment must be completed within 
twenty-four hours. The day of the Lord can describe 
God's decisive intervention and the wider period of 
judgment  associated with  it.  We need to  establish 
duration  from  the  relevant  passages  rather  than 
from the English word day alone.
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Luke  17:34-37  also  contains  people  being  taken 
and others  left.  Christians disagree about  whether 
those taken are rescued or taken in judgment; the 
reference to the body and the gathering birds needs 
attention. The same-day argument rests most clearly 
on  Jesus'  explicit  statement  about  Lot  and  the 
revelation  of  the  Son  of  Man,  rather  than  on 
assuming that every use of taken means the rapture.

What makes this reading persuasive

I have never really liked the terms pre-, mid-, or 
posttribulation  rapture.  I  would  rather  say  pre-
wrath,  and  I  think  we  can  at  least  find  common 
ground in that description.

It  is  my personal belief that "tribulation" simply 
means "trouble." As that trouble increases like birth 
pains, we enter a period called the great tribulation. 
To  me,  this  gives  us  a  clearer  picture:  increasing 
distress and trouble before the rapture, with wrath 
coming after we are rescued. We will  explore this 
difference as we go forward.

The argument can now be stated without a date. 
Jesus  places  a  gathering  after  tribulation.  Paul 
promises resurrection and a meeting with the Lord, 
then  speaks  of  the  day  of  the  Lord  and salvation 
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rather than wrath. Joel places heavenly signs before 
that day. Revelation places comparable signs at the 
sixth  seal,  announces  wrath,  and  then  shows  a 
multitude from great tribulation before the throne. 
Jesus'  Lot  comparison and Paul's  promise of  relief 
place rescue close to the onset of judgment.

Reading these passages together gives a coherent 
sequence:  persecution,  heavenly  signs  and  the 
revelation of Christ, the gathering of His people, and 
divine wrath.  It  does  not  establish  the  number of 
minutes  between  those  actions.  It  does  not  prove 
that the Feast of  Trumpets is the date.  It  does not 
establish  2033.  Those  are  separate  questions  with 
additional assumptions.

For me, the pre-wrath reading has the strongest 
cumulative  textual  case  among  the  alternatives 
considered here. Its force comes from this sequence 
of passages. If it fails, it will fail because the passages 
have  been  connected  incorrectly,  rather  than 
because a year on someone's calendar has arrived 
and  passed.  That  is  why  we  should  examine  the 
strongest  objections  as  carefully  as  the  attractive 
connections.



THE SEVEN FEASTS AND THE RETURN OF JESUS

105

Why sincere Christians disagree

Other  Christians  read  these  passages  differently. 
Some understand deliverance from wrath primarily 
as rescue from final condemnation or as protection 
through judgment. Some distinguish Matthew's elect 
from  the  church  Paul  addresses.  Others  regard 
Revelation's  seals,  trumpets,  and  bowls  as 
overlapping portrayals, which changes the proposed 
order.  These  are  substantive  questions,  and  a 
responsible argument must face them.

The  pretribulation  reading  places  the  church's 
gathering before a future final seven-year period. A 
posttribulation  reading  places  it  at  Christ's  return 
after  the  tribulation;  some  versions  also  affirm 
rescue from divine wrath at that return. Pre-wrath 
emphasizes the end of the persecution of the elect 
and their gathering before the outpouring of wrath, 
with  the  sixth  seal  marking  the  transition  in  the 
reading followed here. These labels overlap at points 
and do not replace examination of the passages.

Second  Thessalonians  2:1-4  is  especially 
important.  Paul speaks of  Christ's  coming and our 
gathering to Him while addressing alarm about the 
day of the Lord, then discusses the falling away and 
the revealing of the man of sin. The KJV prints day of 
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Christ in verse 2, reflecting a textual variant; many 
Greek editions read day of the Lord. Either reading 
leaves  us  with  Paul's  warning  against  premature 
claims  that  the  day  has  arrived.  The  exact 
relationship  of  his  statements  is  debated,  but  the 
passage cannot simply be omitted from an argument 
for an event with no preceding signs.

This book favors the pre-wrath reading because of 
the  passages  just  examined,  rather  than  because 
everyone who holds another view has been careless. 
The  strongest  challenge  to  our  own  reading  is 
whether we have joined descriptions that belong to 
different  events  or  treated  a  vision's  order  as  a 
complete chronology. The reader should keep those 
questions open while considering the argument.

Our hope is strongest when it rests on Jesus rather 
than on our ability to win an argument about Him.

The gathering within Christ's revealed coming

The  gathering  in  this  book  belongs  to  Christ's 
revealed intervention after persecution and before 
wrath.  Matthew's  coming  on  the  clouds  is  visible; 
Paul's description includes a shout and the trumpet 
of  God.  This  reading does  not  depend on a  secret 
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disappearance seven years before the world sees the 
Lord.

Revelation  also  portrays  the  Lamb's  marriage, 
judgments  on  evil,  and  the  victorious  rider  in 
chapter 19. A pre-wrath interpretation relates those 
scenes to the unfolding triumph of Christ,  without 
claiming  that  the  sixth  seal  and  every  detail  of 
Revelation 19 occur at one instant. The duration and 
arrangement of those scenes require more caution 
than a simple chart can show.

Believers  meet  the  Lord  in  the  air  in  1 
Thessalonians 4.  Zechariah 14 describes the Lord's 
feet  on the Mount of  Olives.  The different settings 
are real features of the passages. Geography alone 
cannot establish a seven-year interval, or tell us the 
precise  length  of  time  between  the  actions 
described.

Comfort without a promise of an easy life

Deliverance  from  divine  wrath  should  never  be 
confused with a promise that Christians will avoid 
persecution,  hardship,  or  martyrdom  before  the 
gathering.

Jesus  told  His  followers  to  expect  trouble.  The 
apostles  endured  persecution.  Christians  have 
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suffered  imprisonment,  displacement,  illness, 
poverty,  and  martyrdom  across  the  centuries. 
Matthew  24  describes  an  especially  severe  future 
crisis.  In the reading followed here,  believers may 
endure  that  persecution  while  awaiting  Christ's 
rescue.  Calling  the  whole  period  wrath  would 
assume the very point we need to examine.

That  distinction matters  for  the  believer  who is 
already  in  pain.  It  would  be  cruel  to  imply  that 
serious suffering proves the rapture view has failed, 
or  that  strong  faith  should  make  the  present  life 
comfortable. The promise is that Christ will gather 
His  people  and keep  them with  Him.  It  is  not  an 
exemption from every hard road on the way there.

The  hope  also  reaches  both  possible  endings  of 
our earthly lives. We may be alive when He comes. 
We  may  die  before  that  day.  Paul  writes  his 
reassurance  precisely  because  death  before  the 
coming does not create a disadvantage.

A believer can therefore make plans,  care for a 
family,  write  a  will,  and  still  expect  Jesus. 
Responsible  preparation  for  earthly  possibilities 
does not betray heavenly hope.
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Together with them

Three  words  in  the  passage  deserve  to  be  heard 
slowly: together with them.

The  living  and  the  raised  dead  are  gathered 
together. The Lord does not complete His work by 
leaving  His  family  permanently  divided  between 
two  sides  of  a  grave.  Reunion  belongs  to  the 
promise.

Scripture does not satisfy every question we may 
have  about  recognition,  relationships,  or  the  first 
moments  of  resurrection life.  It  directs  us  toward 
the greatest assurance: we will always be with the 
Lord.  Any  reunion  we  anticipate  receives  its 
meaning and goodness from Him.

The  feast  of  Trumpets  gives  us  the  sound  of  a 
summons. Paul's letter tells us the tenderness of the 
One who summons. He comes for people who have 
suffered, waited, and grieved. He remembers those 
whom the world has forgotten.
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CHAPTER 9

Daniel, the Final Week, and 
the Question of 2033

Daniel's prophecy of the seventy weeks begins with 
a man reading and praying.

He has been considering Jeremiah's words about 
Jerusalem's  desolation.  His  response  is  confession, 
fasting, and an appeal to God's mercy. Daniel 9 does 
not open with a man boasting that he has solved a 
puzzle.  It  opens  with  a  servant  of  God 
acknowledging sin and asking the Lord to act for His 
people.

That  setting  should  influence  the  way  we  read 
what  follows.  The  prophecy  is  tied  to  God's 
faithfulness,  Jerusalem,  and  the  need  for 
reconciliation.  Its  numbers belong to  a  moral  and 
spiritual story.

Gabriel  announces  seventy  weeks  concerning 
Daniel's people and holy city (Daniel 9:24). The word 
translated  weeks  refers  to  sevens.  In  the 
interpretation  followed  here,  these  are  units  of 
seven years, making a total of 490 years.



THE SEVEN FEASTS AND THE RETURN OF JESUS

111

There is  a  period of  seven sevens and sixty-two 
sevens leading toward the Messiah. After the sixty-
two,  the  Messiah  is  cut  off,  and  the  city  and 
sanctuary are destroyed by the people of a coming 
ruler. Verse 27 describes a covenant confirmed for 
one seven, with sacrifice and offering stopped in its 
middle and desolation following.

Where the seven years come from

A future final  seven-year period is  one reading of 
the final seven in Daniel 9:27. This book examines 
that futurist reading without making acceptance of 
it  a condition for recognizing the gathering or the 
promise of deliverance from wrath.

On this reading, sixty-nine sevens lead toward the 
Messiah's  first  coming.  His  being  cut  off  is 
understood  in  connection  with  His  death.  The 
destruction  of  Jerusalem  and  its  temple  is 
understood  in  connection  with  the  Roman 
destruction in AD 70.  The final seven is  separated 
from  the  previous  sixty-nine  by  an  interval  and 
remains future.

The  ruler  who  confirms  the  covenant  is 
understood  as  the  coming  evil  ruler  commonly 
called the Antichrist, not as Jesus. The interruption 
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of  sacrifice  halfway  through  the  seven  marks  a 
decisive turn toward the final crisis.

These are interpretive decisions.  Other Christian 
readings identify the figure in verse 27 differently, 
understand  the  final  week  in  relation  to  the  first 
century,  or  do not  place  a  long interval  before  it. 
Daniel  does  not  insert  a  sentence  saying  that  the 
church  age  will  occupy  a  gap  between  the  sixty-
ninth  and  seventieth  weeks.  The  futurist  view 
argues for that interval  from the events described 
and the wider prophetic picture.

We  can  explain  our  view  plainly  without 
disguising where the interpretive work occurs.

The middle of the period

Jesus refers to the abomination of desolation spoken 
of  through  Daniel  and  connects  it  with  a  severe 
crisis (Matthew 24:15-22). Revelation uses periods of 
forty-two  months  and  1,260  days,  as  well  as  the 
expression a time, times, and half a time (Revelation 
11:2-3; 12:6, 14; 13:5).

Within the futurist reading, these related periods 
support a final crisis associated with three and a half 
years  and  a  seven  divided  at  its  midpoint.  The 
further identification of every period with the same 
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beginning and ending is interpretive. Pre-wrath also 
distinguishes  the  persecution  from  the  divine 
judgments  that  follow;  it  does  not  require  the 
persecution of  the elect  to  continue uninterrupted 
for the entire latter half.

Revelation's  visions  do  not  always  read  like  a 
simple diary in which each new paragraph begins 
the  next  day.  Some  scenes  revisit  a  period  from 
another  angle.  We  should  therefore  be  cautious 
about  adding  every  time  reference  end  to  end  or 
assigning every vision a precise place on a calendar 
without explanation.

The broad expectation is a final crisis of deception 
and persecution answered by Christ's  intervention 
and righteous judgment. Determining how Daniel's 
periods  relate  to  every  vision  in  Revelation  takes 
further  argument.  It  does  not  follow  from  the 
existence of the gathering alone.

What begins the countdown

A  common  popular  chart  puts  the  rapture  at  the 
exact  instant  a  future  seven-year  period  begins. 
Daniel  9:27  does  not  mention  a  rapture.  In  the 
futurist  interpretation,  the  confirming  of  the 
covenant  marks  the  final  seven;  the  church's 
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gathering must be located by reading other passages 
alongside Daniel.

The pre-wrath reading places the gathering after 
the persecution associated with the final crisis and 
before divine wrath. It therefore gives no basis for 
obtaining  the  rapture  year  merely  by  subtracting 
seven  from  a  proposed  year  of  judgment.  The 
subtraction assumes the pretribulation arrangement 
before it tests that arrangement.

We should also resist labeling modern agreements 
as Daniel's  covenant or accusing living individuals 
of being the Antichrist. Resemblance to a theory is 
not demonstrated fulfillment.

Believers in the final crisis

Revelation  portrays  faithful  people  enduring  the 
beast's opposition. The pre-wrath reading takes their 
presence seriously without automatically assigning 
them to a separate group converted only after the 
church  has  gone.  Revelation  13:7  describes  war 
against  the  saints,  and 14:12  speaks  of  those  who 
keep God's commandments and the faith of Jesus.

Revelation 7:14 identifies the great multitude with 
those  coming  out  of  the  great  tribulation.  In  the 
reading  argued  in  the  previous  chapter,  their 
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appearance before the throne fits the rescue of God's 
people before wrath. The text does not explicitly call 
the scene the rapture or specify when each person 
died or arrived. That limitation belongs beside the 
argument.

Nor  does  Revelation  19  state  that  a  wedding 
supper lasts seven years. A future seven in Daniel, a 
gathering  in  Paul,  and  a  marriage  in  Revelation 
cannot be combined into a duration unless the links 
are demonstrated. We can affirm the wedding's joy 
without giving it an unsupported timetable.

These distinctions leave room to examine Daniel's 
final  week  independently  of  a  failed  rapture 
forecast. A future week could be defended without 
pretribulation, and pretribulation could be defended 
without  a  2033  endpoint.  Evidence  against  one 
particular  combination  is  not  automatically 
evidence against every component.

Where the proposal of 2033 comes from

The  arithmetic  behind  one  popular  proposal  is 
easy to follow. Begin with an assumed crucifixion in 
AD  33.  Add  an  assumed  interval  of  exactly  two 
thousand  years.  The  result  is  2033.  There  is  no 
change  from  BC  to  AD  in  that  addition,  so  the 
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absence  of  a  year  zero  is  not  the  problem.  The 
question is whether Scripture authorizes the starting 
point and the interval.

The New Testament places Jesus' death during the 
governorship of Pontius Pilate and in the Passover 
setting. It does not label the year AD 33. That year is 
a  historical  reconstruction,  and  AD  30  is  another 
commonly discussed candidate. Scripture alone does 
not  settle  that  modern  year  number.  Even  if  we 
grant AD 33 for the purpose of the proposal, we still 
need a passage saying that His return occurs exactly 
two thousand years after His death.

No such statement appears in the texts considered 
here.  The  numerical  proposal  is  therefore 
conditional: if AD 33 is the correct starting year, and 
if  a  two-thousand-year  interval  begins  at  the 
crucifixion,  then  its  two-thousandth  anniversary 
falls  in  2033.  An  anniversary  is  not  by  itself  an 
appointment for the return.

That distinction matters because a precise answer 
can conceal an uncertain premise. Adding numbers 
accurately does not tell us that we have been told to 
add those  numbers.  Before  we call  2033  the  most 
probable  year,  we  would  need  evidence  that 
distinguishes  it  from  the  other  possibilities.  These 
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passages  do  not  provide  a  defensible  numerical 
probability.

Two days and a thousand years

Hosea 6:1-2 speaks of returning to the Lord after 
His  chastening,  being  revived after  two days,  and 
being  raised  to  live  before  Him on the  third.  The 
language  offers  a  rich  theme  of  restoration.  Its 
immediate subject is a people turning to God. It does 
not  identify  the  crucifixion  as  the  beginning  of  a 
two-thousand-year countdown to the gathering.

Psalm  90:4  says  that  a  thousand  years  in  God's 
sight are as yesterday when it is past, and as a watch 
in the night. Second Peter 3:8 says that one day is 
with the Lord as a thousand years, and a thousand 
years as one day. Peter's next sentence concerns the 
Lord's  patience  and  the  call  to  repentance.  He  is 
answering  the  charge  of  delay,  rather  than 
supplying a conversion formula for every prophetic 
day.

To obtain 2033 from Hosea, we must apply Peter's 
comparison as  an exact  chronological  rule,  decide 
that Hosea's two days describe the present age, and 
start  them at a crucifixion placed in AD 33.  Those 
steps  may  suggest  a  typological  possibility  to  a 
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reader.  They  remain  additional  interpretive 
decisions.  A  pattern  worth  considering  should  be 
presented with those decisions attached.

The  wider  six-thousand-years-and-a-seventh-
millennium proposal works similarly. The creation 
week  and  Revelation's  thousand-year  reign  invite 
comparison,  but  Scripture  does  not  expressly  say 
that  human  history  before  that  reign  must  last 
exactly six thousand years. The comparison cannot 
repair an uncertain chronology merely by making 
the resulting pattern attractive.

What the genealogies can measure

Genesis gives ages at fatherhood in chapters 5 and 
11.  Those  are  the  figures  used  to  construct  an 
elapsed  chronology;  adding  all  the  men's  full 
lifespans would count overlapping lives repeatedly. 
In the Masoretic Hebrew figures underlying the KJV, 
the ages from Adam to Noah's five-hundredth year 
total 1,556, and Genesis 7:6 places the Flood when 
Noah was six hundred. The resulting Adam-to-Flood 
total is 1,656 years.

From  the  Flood  to  Terah's  birth,  the  figures  in 
Genesis 11 total 222 years: two years to Arphaxad, 
then 35, 30, 34, 30, 32, 30, and 29 in the successive 
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generations.  Genesis  11:26  then  says  Terah  lived 
seventy years and begat Abram, Nahor, and Haran. 
If  Abram  was  born  when Terah  was  seventy,  the 
total from Adam to Abram is 1,948 years. The order 
of the names, however, does not establish which son 
was born first.

Another  calculation  reads  Acts  7:4,  Abraham's 
departure  at  seventy-five  in  Genesis  12:4,  and 
Terah's death at 205 in Genesis 11:32 together. On 
the  understanding  that  Abraham  departed  after 
Terah's death, Abraham was born when Terah was 
130.  That  produces  an  Adam-to-Abraham  total  of 
2,008 years. The calculation explains why a claim of 
roughly two thousand years can sound reasonable, 
while  an  assertion  of  exactly  two  thousand  is 
stronger than the figures warrant.

These totals are years within a reconstruction, not 
modern  BC  dates.  The  number  1,948  in  one 
calculation  is  not  evidence  connecting  Abraham's 
birth to the modern state of Israel in AD 1948. The 
two numbers belong to different starting points and 
contexts.

Ancient  textual  traditions  also  differ  in  some 
genealogical  ages.  The  Greek  Septuagint  does  not 
reproduce every Masoretic figure. Choosing ancient 
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Hebrew  as  our  chronological  basis  is  a  textual 
decision  we  can  state  clearly;  it  does  not  justify 
saying that every ancient witness supplies the same 
total.

The New Testament genealogies do not supply the 
missing  precise  interval  from  Abraham  to  Jesus. 
Matthew  arranges  the  genealogy  in  groups  and 
omits  some  generations  known  from  the  Old 
Testament.  Luke traces a different Davidic branch. 
Neither  gives  a  continuous  series  of  ages  at 
fatherhood from Abraham to the birth or death of 
Jesus. A precise second block of two thousand years 
cannot be calculated from those lists alone.

Luke 3 is sometimes explained as Mary's ancestry, 
with  Joseph  named  through  marriage.  That  is  a 
proposed  harmonization.  Luke  explicitly  names 
Joseph  and  Heli  without  saying  this  is  Mary's 
genealogy.  Matthew  names  Joseph  as  Jacob's  son 
and follows David through Solomon;  Luke follows 
David  through  Nathan.  Other  reconciliations  have 
also  been  proposed.  We  should  explain  the 
differences without treating the Mary interpretation 
as  an  explicit  statement  in  Luke  or  as  an 
independent clock.
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Israel in a day and the generation

Isaiah 66:7-9 asks whether a nation can be born at 
once  and  presents  Zion  bringing  forth  children 
through God's action. Many Christians connect this 
striking image with the establishment of the modern 
state of  Israel  in 1948.  The passage itself  does not 
name  that  year.  Its  setting  includes  Zion's 
restoration  and  the  rejoicing  described  in  the 
surrounding  verses,  which  should  remain  part  of 
the discussion.

Matthew 24:34 says that this generation shall not 
pass  until  all  these  things  are  fulfilled.  The 
immediate comparison is with recognizing summer 
when  the  fig  tree  puts  out  leaves;  Luke  21:29 
includes  all  the  trees.  Jesus  does  not  explicitly 
identify the fig tree's budding as the founding of the 
modern Israeli state. That identification is one step 
in  the  modern  calculation,  rather  than  a  date 
marker supplied by the verse.

Readers also disagree about this generation: Jesus' 
contemporaries, the generation witnessing the final 
signs,  and other  proposed senses  receive different 
defenses. The Greek word genea does not supply a 
fixed  seventy-  or  eighty-year  measurement.  Psalm 
90:10 describes human lifespans of seventy years, or 
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eighty with strength; it does not define a prophetic 
countdown beginning in 1948.

Consequently,  adding  seventy  or  eighty  to  1948 
gives  anniversaries  in  2018  or  2028,  not  a 
scripturally  established  deadline.  Adjusting  the 
length  after  an  expected  year  passes  makes  the 
proposal  harder  to  test.  It  does  not  strengthen its 
original  evidence.  Israel's  place  in  the  prophetic 
argument  can  be  important  without  these  verses 
delivering a calculable return year.

What the passing of the 2026 feasts tests

Consider the particular proposal discussed in this 
book:  divine  wrath  or  Christ's  climactic  return  in 
2033, preceded by a pretribulation rapture exactly 
seven years earlier on the Feast of Trumpets in 2026. 
By  the  time of  this  revision in  October  2026,  that 
festival  season  had  passed  without  the  publicly 
recognizable  resurrection  and  gathering  the 
proposal anticipated.

That  is  a reason to reject  the forecast  as  stated. 
Moving  its  beginning  to  2027  while  retaining  an 
exact  seven-year  interval  moves  the  endpoint  to 
2034. Keeping 2033 instead changes the interval or 
the  event  being  dated.  Either  revision  needs  new 
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justification. It should be acknowledged as a change 
in the proposal, rather than described as the same 
prediction still awaiting fulfillment.

The  failed  forecast  does  not,  by  itself,  disprove 
every  pretribulation  interpretation.  Many 
pretribulation believers never assigned the event to 
2026 or the endpoint to 2033. Nor does an undated 
expectation  become  false  simply  because  a  year 
passes.  The future final  week in Daniel  is  another 
interpretive  question  again.  Its  case  must  be 
assessed  from Daniel  and related  passages,  rather 
than from a deadline the text did not state.

My  preference  for  pre-wrath  rests  on  the 
sequence  examined  in  the  previous  chapter.  It 
should not depend on a prediction made by another 
view  failing.  Equally,  removing  the  pretribulation 
seven-year  subtraction  does  not  make  the  2033 
endpoint  better  established.  It  only  removes  one 
element of that particular calculation. The proposed 
year still needs the evidence considered above.

There is a useful difference between learning and 
merely  postponing.  Learning  means  identifying 
which assumption failed, correcting the claim, and 
testing  the  remaining  argument  again.  Merely 
postponing  means  carrying  the  same  confidence 
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into another year without new evidence.  A reader 
deserves the former.

A sequence to examine and a year to hold 
provisionally

The  pre-wrath  reading  and  the  2033  proposal 
have different levels of support.  The sequence can 
be  argued  directly  from  Jesus'  teaching,  Paul's 
letters,  Joel,  and  Revelation.  The  year  requires  an 
assumed historical starting date and an interval no 
passage explicitly  assigns  to  it.  Treating those two 
conclusions  as  equally  established  would  weaken 
the book's argument.

I therefore retain 2033 as a hypothesis to examine, 
without calling it a revealed date or the year with 
the  highest  demonstrated  probability.  If  it  passes 
without the proposed events, the dated proposal will 
have  failed.  The  scriptural  case  for  a  gathering 
before wrath would still  require assessment on its 
own terms.

The  distinction  makes  practical  room  for 
faithfulness.  Readers  should  be  able  to  care  for 
families,  meet  obligations,  and  make  responsible 
long-term  plans  while  considering  prophecy.  Our 
trust belongs to Christ's promise. A calculation must 
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earn its  confidence through evidence,  and remain 
capable of correction.

Nor  should  future  judgment  become 
entertainment at the expense of the people who face 
it. The Bible describes suffering with moral weight. 
Its warnings should deepen our concern for others, 
not give us an appetite for disaster.

Mercy inside a prophecy of judgment

Daniel asks God to act because He is merciful. The 
answer includes judgment, but its stated goals also 
include an end to  transgression,  reconciliation for 
iniquity, and everlasting righteousness (Daniel 9:24).

Those goals help us see the destination. God is not 
merely  bringing  history  to  a  violent  stop.  He  is 
dealing with  evil  and accomplishing His  righteous 
purpose.

That is why we should resist reading prophecy as 
a collection of frightening scenes detached from the 
character of God. The Lord who judges is the Lord 
who sent His Son. The Lamb who opens the way to 
the future is the Lamb who gave Himself for sinners.

Daniel's prophecy leads us toward God's answer to 
sin and injustice. Whether every detail of a proposed 
timetable  survives  examination,  the  promised 
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destination is righteousness under the Messiah. Our 
calendar  calculations  must  remain  answerable  to 
that larger purpose.

And the people Christ gathers are promised more 
than survival. They belong to Him. Revelation gives 
their welcome the language of a wedding.
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CHAPTER 10

The Marriage Supper of the 
Lamb
Weddings  have  a  way  of  making  time  behave 
strangely.

The  preparations  can  take  months.  Someone 
worries about the flowers, the weather, and whether 
a relative will arrive on time. Then the doors open, 
the music begins, and the room narrows to a single 
moment. People who were checking schedules a few 
minutes earlier are suddenly reaching for tissues.

The joy comes partly from arrival. A promise has 
reached the day when it becomes a shared life in a 
new way. The waiting has an answer.

Revelation 19 uses the language of a wedding to 
describe the joy of the Lamb and His bride. Heaven 
rejoices because the marriage has come. The bride is 
clothed in fine linen, clean and bright. A blessing is 
pronounced on those invited to the marriage supper.

The chapter  does not  give us  a  menu,  a  seating 
plan, or a description of the building. Its attention 
rests on the Lamb, the bride, and the fulfillment of a 
relationship.

Why a wedding belongs in this story
The Bible has already prepared us for the image. In 
the Old Testament,  marriage language can express 
God's  covenant  relationship  with  His  people.  The 
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prophets use it to describe both His faithfulness and 
the pain of His people's unfaithfulness.

Jesus speaks of Himself as the bridegroom in the 
Gospels.  John the Baptist  describes his  own joy in 
relation to the bridegroom's arrival (John 3:29). Paul 
uses the love of husband and wife to speak of Christ 
and the church in Ephesians 5:25-32.

There, the starting point is Christ's self-giving love. 
He loves the church and gives Himself for her, with 
a view to presenting her in holiness and glory. The 
relationship  moves  from  sacrifice  toward  a 
completed presentation.

That  is  why Revelation calls  the  celebration the 
marriage of the Lamb. The One at the center of the 
wedding  is  the  One  who  was  sacrificed.  The  joy 
cannot  be  separated  from  the  love  that  made  it 
possible.

For  a  reader  whose  experience  of  human 
relationships  has  been  painful,  this  image  may 
require patience.  Earthly marriage can disappoint, 
and some people have suffered deeply within it. The 
biblical hope is not that heaven repeats our broken 
relationships  on  a  larger  scale.  It  is  that  Christ's 
faithful  love  reaches  its  unhindered  expression 
among His redeemed people.

The  Bridegroom  does  not  exploit,  abandon,  or 
forget His bride.

With Christ after the gathering
The pre-wrath reading brings believers into Christ's 
presence before divine wrath. Their hope includes 
fellowship  with  Him  and  the  joy  of  the  Lamb's 
marriage.  These promises  do not  require  a  seven-
year stay in heaven.
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The  gathering  assures  believers  that  they  will 
always be with the Lord. Revelation does not state 
the  length of  the  wedding supper or  give  a  dated 
schedule for every heavenly scene.

Revelation  announces  the  marriage  after 
Babylon's  judgment  and  before  the  vision  of  the 
victorious  King.  Some  interpreters  distinguish  a 
heavenly  marriage  from a  kingdom banquet.  This 
book receives  the  celebration as  part  of  our  hope 
while  leaving  its  precise  duration  and  relation  to 
earthly events unassigned.

The judgment seat of Christ
Wedding joy does not mean that our earthly lives 
are treated as though they never mattered.

Second Corinthians 5:10 says that believers must 
appear  before  the  judgment  seat  of  Christ,  where 
what  has  been  done  in  the  body  is  brought  into 
account.  Romans  14:10-12  emphasizes  personal 
accountability before God. First Corinthians 3:10-15 
uses the picture of  a building tested by fire:  work 
may  endure  and  receive  reward,  or  it  may  be 
burned  up,  with  the  person  suffering  loss  while 
being saved.

Believers will answer to Christ. First Corinthians 
4:5 associates the disclosure of hidden motives with 
His coming. These passages establish accountability 
more clearly than its place on a detailed chart. This 
book assigns no date within a seven-year heavenly 
interval.

The judgment seat should neither terrify believers 
into thinking the cross may fail nor encourage them 
to think their choices are inconsequential. Salvation 
rests  on  Christ.  Our  service  is  still  accountable  to 
Him.
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Imagine  how  different  that  evaluation  will  be 
from the ways people commonly measure success. A 
large  audience  can  conceal  a  small  motive.  An 
unnoticed  act  of  love  can  carry  a  weight  nobody 
nearby recognized. We often reward what is visible 
because visibility is all we have.

The  Lord  sees  truly.  He  knows  the  person  who 
cared for a difficult relative when no one applauded. 
He knows when generosity was sincere and when it 
was a performance. First Corinthians 4:5 speaks of 
the  Lord  bringing  hidden  things  to  light  and 
revealing the purposes of hearts.

That prospect is sobering, but it is also freeing. We 
do not have to spend our lives making sure every 
good deed is noticed. Nothing done faithfully before 
Christ is lost because a human audience missed it.

What the bride is wearing
Revelation 19:8 says that  the bride is  granted fine 
linen, and it identifies the linen with the righteous 
deeds  of  the  saints.  The  verse  holds  gift  and 
response together.  She is  granted her clothing,  yet 
the image also honors the faithful conduct of God's 
people.

The church has not earned the Bridegroom's love 
by  accumulating  enough  good  works.  Ephesians 
begins  from  grace,  and  Ephesians  5  begins  from 
Christ giving Himself. But the grace that saves also 
produces  a  life.  The  bride's  readiness  matters 
because her Lord has been at work in her.

Think of  a  person slowly learning to forgive,  or 
learning to serve without  keeping a private score. 
The  progress  may be  uneven.  There  may be  days 
when old habits seem stronger than new desires. Yet 
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the Spirit's  work is  not pointless.  Christ  intends to 
complete what He has begun.

Heavenly  joy  therefore  includes  the  end  of  an 
exhausting  division  within  us.  We  will  no  longer 
love  the  Lord  while  also  finding  ourselves  pulled 
toward what wounds others and dishonors Him. The 
bride will be whole in a way the present church has 
never fully experienced.

The wedding cup and the coming Bridegroom
A bride and groom drinking from a cup provide a 
powerful picture of shared life. In traditional Jewish 
wedding  ceremonies,  blessings  over  wine 
accompany the marriage, and both bride and groom 
sip.  The  ceremony  distinguishes  betrothal,  or 
kiddushin,  from  the  completion  of  marriage,  or 
nisuin;  in  the  familiar  contemporary  ceremony 
these occur together beneath the chuppah. The wine 
expresses the joy and holiness of the occasion.15

Christian teachers sometimes describe an ancient 
Galilean wedding in which the groom offers a cup, 
the  bride  drinks  to  accept  him,  and  the  groom 
departs  to  prepare  a  home  before  returning  to 
collect  her.  The illustration is  attractive because it 
brings  several  familiar  Gospel  themes  together. 
Jesus came from Galilee.  He spoke of a cup and a 
covenant.  He  promised  to  prepare  a  place  and 
receive His followers to Himself.

Those  biblical  connections  help  explain  the 
wedding  imagery.  The  historical  reconstruction 
needs  more  restraint.  A  documented  Jewish 
wedding practice in a later period does not establish 
every  detail  of  a  first-century  Galilean  ceremony. 
The Gospels do not call the Last Supper a Galilean 
betrothal rite, say that Passover's date was chosen to 
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match one, or identify the disciples' drinking as the 
legal acceptance of a marriage proposal. Neither can 
a  ceremony's  supposed  seven-day  seclusion 
establish seven years in heaven.

We  can  use  the  shared  cup  as  an  illustration 
without asking it to carry those claims. The covenant 
language at the Last Supper already has a biblical 
setting.  Exodus  24:8  associates  blood  with  the 
covenant  at  Sinai.  Jeremiah  31  promises  a  new 
covenant. Jesus identifies the cup with that covenant 
in His own blood. His words are announcing what 
His sacrifice will accomplish.

The  bridal  meaning  then  comes  from  passages 
that actually supply it.  John the Baptist  calls  Jesus 
the bridegroom in John 3:29. Jesus refers to Himself 
as  the  bridegroom  in  the  discussion  of  fasting  in 
Mark  2:19-20.  Paul  describes  his  concern  for  the 
church in the language of betrothal in 2 Corinthians 
11:2, and Ephesians 5:25-32 joins Christ's love for the 
church to a husband's love for his wife. Revelation 
19 brings us to the marriage of the Lamb.

Together, these passages let a Christian hear the 
covenant  promise  personally.  Jesus  is  not  simply 
transferring  benefits  to  anonymous  recipients.  He 
loves His people and intends to be with them. The 
cost  of  that  relationship  is  His  self-giving;  the 
destination is fellowship in His presence.

Think again of the cup at the Passover table. Jesus 
speaks of drinking with His followers in the Father's 
kingdom. We have already seen why we should not 
call this, as a biblical fact, an undrunk third cup. The 
number is uncertain; the promise of reunion is not. 
The future feast is the proper place to linger over the 
words "with you."

In  the  pre-wrath  understanding  followed  here, 
Christ  gathers His people before divine wrath and 
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brings  them  into  lasting  fellowship  with  Himself. 
Revelation's wedding announcement belongs to that 
hope. Its gladness is explicit; a seven-year duration 
and  the  exact  location  of  every  part  of  the 
celebration are not.

The  Galilean  wedding  illustration  can  help  a 
reader  feel  the  affection  within  the  promise.  The 
biblical passages establish why that affection is real. 
The  Lamb  who  purchased  His  people  is  also  the 
Bridegroom  who  welcomes  them.  He  has  not 
forgotten  the  future  He  spoke  about  on  the  night 
before the cross.

Joy in the presence of the Lamb
The  most  arresting  feature  of  the  scene  is  its 
gladness.

Many people carry a vague picture of heaven as a 
place  where  everybody  behaves  properly  but 
nobody  is  particularly  happy.  Revelation  gives  us 
worship  that  sounds  like  a  great  multitude  and 
mighty  waters.  Its  language  is  full  of  praise.  The 
wedding  image  adds  welcome,  abundance,  and 
shared celebration.

The Bible chooses a feast to express the blessing of 
belonging to the Lamb. Its joy is clear even when its 
details remain beyond our view.

That  image  reaches  back  to  our  beginning.  In 
Egypt,  a  meal  was eaten by people about to leave 
bondage. In the upper room, Jesus gave a meal the 
meaning of His approaching sacrifice. In the church, 
His people remember that sacrifice while awaiting 
His coming. Now the story opens toward a meal of 
completed fellowship.

The Lord has brought His people home to Himself.
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Revelation does not end at the wedding. Heaven 
opens, and the King goes forth in victory. The vision 
directs  us  toward  the  defeat  of  evil  and  Christ's 
reign.  Its  order  should  be  considered  carefully 
without  turning  the  scenes  into  a  claim  that  the 
church has already spent seven years in heaven.

Before we stand with Him on the Mount of Olives, 
another  autumn  appointment  asks  us  to  consider 
cleansing,  repentance,  and  a  mercy  Israel  will 
recognize.
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CHAPTER 11

Atonement and the Mercy 
Israel Will Recognize
Some days call for celebration. Other days ask us to 
stop making excuses.

The Day of Atonement belongs to the second kind. 
Leviticus 23 places it on the tenth day of the seventh 
month.  Israel  is  to  cease  work  and  humble  itself 
before God. Leviticus 16 explains the solemn rituals 
through  which  the  sanctuary  and  the  people  are 
cleansed.

The instructions in Leviticus 16 are given after the 
deaths of Aaron's sons, a setting that emphasizes the 
seriousness of approaching God. Aaron is not free to 
enter the innermost sanctuary whenever he pleases. 
The Lord prescribes the way.

For  readers  used  to  casual  access  to  almost 
everything,  the  restrictions  can  feel  foreign.  We 
press a button and enter a conversation. We walk 
into  a  store  and  expect  service.  The  sanctuary 
teaches  a  different  lesson:  the  holy  God is  not  an 
object we manage.

Sin has created a real problem, and approaching 
Him  requires  more  than  confidence  in  our  own 
intentions.
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The priest and the two goats
Leviticus  16  describes  the  high  priest  washing, 
putting on prescribed linen garments, and offering a 
bull for his own sin and his household. He is himself 
a  person  in  need  of  atonement.  He  cannot  act  as 
though his office has made him sinless.

Two goats are taken for the people. One is chosen 
by lot for the Lord and offered as a sin offering. Its 
blood is brought into the sanctuary as commanded. 
Over the living goat, Aaron confesses the iniquities 
and  transgressions  of  the  Israelites,  symbolically 
placing them upon its  head.  The goat  is  then sent 
away  into  the  wilderness  under  the  care  of  an 
appointed man.

The ritual presents both the cost of cleansing and 
the removal of  guilt.  Sin is  dealt  with before God, 
and the  people's  iniquities  are  carried away from 
the camp.

The  Hebrew term associated  with  the  goat  sent 
away has been interpreted in different ways. We do 
not need to settle that discussion to understand the 
action described. The living goat departs bearing the 
confessed iniquities in the ritual's symbolic picture.

This  annual  day brought  the need for  cleansing 
before the nation again and again. It left no room for 
the assumption that a prosperous year must mean 
everything was well between the people and God.

A day without the usual distractions
Yom  Kippur  is  the  Hebrew  name  for  the  Day  of 
Atonement.  Its  date  is  Tishri  10,  with  the  solemn 
observance beginning on the preceding evening, as 
Leviticus 23:32 expressly says. It follows the season 
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of sounding and repentance, and it comes only days 
before the joy of Tabernacles.

The  ancient  Temple  service  makes  the  day's 
seriousness  visible.  Leviticus  16  describes  incense 
covering the mercy seat and blood sprinkled in the 
sanctuary. The high priest enters on God's terms, not 
because spiritual office makes him invulnerable. His 
own need for cleansing remains part of the ritual. 
The  people  wait  while  the  prescribed  work  of 
atonement is performed.

Today, Jewish observance takes a different form 
from  that  Temple  service.  Traditional  practice 
includes fasting from food and drink and refraining 
from  washing  for  pleasure,  anointing,  leather 
footwear,  and  marital  relations,  with  exceptions 
where  health  and  other  obligations  require  them. 
Many worshipers wear white, expressing the desire 
for  purity.  The  day's  services  begin  with  the 
evening's  Kol  Nidrei  and  move  through  prayers, 
confession, remembrance of the Temple service, and 
the  final  Neilah  service.  A  shofar  blast  marks  the 
fast's conclusion.16

Kol  Nidrei  concerns  vows.  It  is  not  a  general 
permission  to  deceive  other  people  or  evade 
obligations  to  them.  The  moral  direction  of  the 
season  is  toward  truthfulness,  repentance,  and 
repair.  Mishnah  Yoma  8:9  makes  a  pointed 
distinction: wrongs against another person call for 
making things right with that person; the day is not 
a substitute for seeking reconciliation.17

That  teaching  keeps  the  observance  close  to 
ordinary  life.  A  person  cannot  make  a  wounded 
neighbor  disappear  by  spending  a  long  day  in  a 
place of worship. There may still be a conversation 
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to have, property to return, an apology to make, or a 
habit to abandon.

For  Christians,  that  is  a  searching  reminder 
alongside Jesus'  instruction about reconciliation in 
Matthew 5:23-24. A religious act must not become a 
way  of  avoiding  the  person  we  have  harmed. 
Repentance involves the truth about a relationship, 
not merely discomfort inside one's own conscience.

Jonah and the mercy nobody can control
The  reading  of  Jonah  is  a  familiar  part  of  Yom 
Kippur  afternoon  worship.  Its  presence  is  fitting. 
The  story  includes  wrongdoing,  judgment, 
repentance,  and  God's  surprising  mercy.  It  also 
includes  a  prophet  who  discovers  that  he  is  less 
generous toward other people than the God whose 
message he carries.16

Jonah  would  prefer  a  world  in  which  mercy 
follows  his  preferences.  The  Lord  insists  on 
compassion  toward  people  Jonah  finds  difficult  to 
love. That is an uncomfortable book to hear when 
we  are  tempted  to  think  repentance  is  mainly 
something our enemies ought to do.

Christian  readers  also  remember  Jesus'  use  of 
Jonah in speaking about His death and resurrection 
(Matthew 12:39-41). We should not claim that Jewish 
communities read Jonah at Yom Kippur in order to 
confess the resurrection of Jesus. Their observance 
has its own meaning. We can, however, notice that 
the  book  Jesus  used  to  speak  of  His  victory  over 
death is also a book in which repentance opens onto 
mercy beyond the prophet's expectations.

The final service, Neilah, gives the day a sense of 
urgency.  The  name  evokes  closing.  After  the  long 
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fast,  worshipers  are  still  asking  for  mercy.  A 
Christian  considering  this  pattern  can  feel  why 
Hebrews  speaks  so  strongly  about  access  to  God 
through  Christ.  The  question  is  not  whether 
forgiveness  matters.  The  question  is  how  sinners 
may approach the Holy One with confidence.

Hebrews  answers  with  a  priest  and  a  sacrifice. 
Jesus is the sinless High Priest,  and His offering is 
Himself. Passover and Atonement meet in that one 
sufficient work:  the Lamb redeems,  and His blood 
cleanses.  The  future  repentance  of  Israel, 
understood as this book presents it, does not require 
another  death  or  another  payment.  It  means 
recognizing  and  receiving  the  mercy  already 
provided through the pierced Messiah.

The sacrifice that does not need repeating
Hebrews takes us directly from the older sanctuary 
and sacrifices to Jesus.

The high priests of Israel entered with blood that 
was  not  their  own.  Christ  offers  Himself.  They 
needed  sacrifice  for  their  own  sins.  He  is  sinless. 
Their  repeated  service  pointed  to  a  need  that  the 
animal  offerings  could  not  finally  remove.  His 
sacrifice  accomplishes  what  they  anticipated 
(Hebrews 9:7-14; 10:1-14).

Hebrews  10:14  states  the  result  with 
extraordinary  confidence:  "For  by  one  offering  he 
hath perfected for ever them that are sanctified."

That means the atoning work of Christ is already 
accomplished. We must keep that truth clear when 
we  speak  of  the  Day  of  Atonement  as  one  of  the 
three feasts  awaiting future fulfillment.  Jesus does 
not  return to  offer  a  second sacrifice  because  the 
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first was insufficient. He does not need to die again 
for Israel, the church, or anyone else.

The  future  dimension  concerns  the  recognition 
and application of His finished work in the promised 
turning of Israel to her Messiah, together with the 
cleansing and judgment associated with His return. 
The  foundation  of  that  future  mercy  is  the  cross 
already standing in history.

A people looking upon the pierced One
Zechariah 12:10 describes God pouring out a spirit 
of grace and supplication upon the house of David 
and the  inhabitants  of  Jerusalem.  They look upon 
the One who has been pierced and mourn deeply. 
The  surrounding  verses  portray  a  widespread, 
personal grief reaching through families.

The  next  chapter  announces  a  fountain  opened 
for  the house of  David and Jerusalem for  sin and 
uncleanness (Zechariah 13:1). Mourning is followed 
by cleansing.

The Christian reading identifies the pierced One 
with  Jesus,  a  connection  John  19:37  makes  in 
relation  to  the  crucifixion.  In  the  futurist 
understanding, Zechariah's larger picture also looks 
toward  a  national  turning  to  the  Messiah  in 
connection with the last days.

Romans 11 contributes  to  that  expectation.  Paul 
warns Gentile believers against arrogance, speaks of 
a partial hardening of Israel, and looks toward the 
salvation  of  all  Israel  in  connection  with  the 
Deliverer (Romans 11:25-29). This book understands 
the  passage  as  anticipating  a  future  corporate 
turning  of  Israel  to  Christ.  Other  Christian 
interpretations understand the expression all Israel 
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differently, but the view followed here takes Paul's 
continuing concern for Israel's future seriously.

Corporate  does  not  mean  that  ancestry 
automatically saves every individual. The promise is 
understood  as  a  great  turning  of  a  people  to  the 
Deliverer.  Salvation  remains  God's  grace  received 
through the Messiah.

Why repentance is part of hope
Repentance  can  sound  like  an  unwelcome 
interruption  to  a  happy ending.  In  Scripture,  it  is 
often  the  doorway  through  which  joy  becomes 
possible.

Anyone who has repaired a damaged relationship 
knows  something  about  this.  Pretending  nothing 
happened may preserve the appearance of peace for 
a  while,  but  the  wound  remains.  Truth  must  be 
spoken.  Responsibility  must  be  acknowledged. 
Forgiveness then means something more substantial 
than avoiding an awkward conversation.

Zechariah's  mourning  is  not  despair  without  an 
answer. It follows an outpouring of grace. The Lord 
is drawing people toward the truth so that they may 
receive cleansing.

That  order  matters.  Grace  is  present  before  the 
tears.  God  is  not  waiting  with  folded  arms  for  a 
nation to produce a sufficiently impressive sorrow. 
He pours  out  the  spirit  of  grace  and supplication, 
and the response unfolds.

The Day of Atonement helps us feel the weight of 
this  future  turning.  A  people  humble  themselves 
before God. Sin is acknowledged. Mercy is received 
through the provision God has made.
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Reading Israel's future without contempt
Christian  discussion  of  this  subject  must  be 
governed by Paul's warning against boasting.

Jesus'  death  is  not  grounds  for  blaming  Jewish 
people  collectively  across  the  centuries.  The  New 
Testament  presents  the  cross  within  a  history 
involving  particular  authorities  and  Roman 
execution, while also interpreting Christ's death as 
God's  saving  provision  for  human  sin.  Christians 
confess their own need for that provision.

A  Gentile  believer  cannot  read  about  Israel's 
future  repentance  as  though  everyone  else  is 
naturally exempt from repentance. The same mercy 
is needed by all.

Nor should love for biblical prophecy be used to 
excuse cruelty toward any present-day population. 
Expectations  about  God's  future  purposes  do  not 
make ordinary people expendable or every decision 
of  a  modern  government  sacred.  Faithfulness  to 
Scripture  should  increase  our  concern  for  human 
life.

In  Paul's  olive-tree  picture,  the  right  posture  is 
humility  before  the  kindness  of  God.  The  future 
hope for Israel displays His faithfulness to promises; 
it gives the church no permission for contempt.

The calendar moves toward joy
In  Leviticus,  Atonement  stands  between Trumpets 
and  Tabernacles.  The  summons  is  followed  by 
humbling  and cleansing,  and then by  a  season of 
rejoicing before the Lord.

The  prophetic  reading  in  this  book  hears  a 
movement toward gathering, mercy, and the joy of 
God's  presence.  It  places  persecution  before  the 
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gathering and wrath after it. Zechariah and Romans 
also lead us to  consider Israel's  recognition of  the 
Messiah  and  cleansing  through  Him.  The  annual 
order of the feasts illustrates these themes; it does 
not  independently settle  the exact  timing of  every 
prophetic passage.

We cannot prove from these connections that the 
national repentance or the public return must occur 
on  Tishri  10  in  a  year  we  can  calculate.  The 
fulfillment is more certain than any date we might 
attach to it.

What we can say is that the future kingdom will 
not  be  built  on  an  arrangement  with 
unacknowledged  evil.  God  will  deal  with  sin.  The 
returning Jesus is both the righteous King and the 
sufficient Savior.

The  fountain  is  opened  because  the  Lamb  has 
already been slain. The people who look upon Him 
find that His wounds speak of mercy.
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CHAPTER 12

When His Feet Touch the 
Mount of Olives

There are places that hold more than one moment of 
a life.

A front porch may remember both a child's first 
day of school and the day that child leaves home. A 
church doorway may belong to  a  wedding in  one 
memory  and  a  funeral  in  another.  The  place 
remains while the meaning deepens.

The Mount of Olives carries that kind of weight in 
the  story  of  Jesus.  It  lies  east  of  Jerusalem.  The 
Gospels place Him there during the final days before 
His crucifixion. He teaches about the future from the 
Mount  of  Olives,  and  the  nearby  garden  of 
Gethsemane becomes the setting of  His  anguished 
prayer before His arrest.

Acts  1  connects  the location with His  ascension. 
After He is taken up, His followers are told that this 
same Jesus will come in the manner in which they 
have  seen  Him  go  into  heaven.  They  return  to 
Jerusalem from the mount called Olivet (Acts 1:9-12).
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Zechariah's prophecy takes our eyes back to that 
ground.  The  Lord  comes  to  intervene  in  a  crisis 
involving  Jerusalem,  and  His  feet  stand  upon  the 
Mount of Olives (Zechariah 14:3-4).

The  story  is  moving  toward  a  return  with  a 
location.

A city in crisis

Zechariah  14  begins  with  terrifying  conditions. 
Jerusalem  is  attacked,  homes  are  plundered,  and 
people suffer.  The prophecy does not pretend that 
the transition to the kingdom is painless.

Then  the  Lord  goes  forth  to  fight  against  the 
attacking  nations.  The mountain is  divided,  and a 
way of escape is described. The Lord comes with His 
holy  ones.  The  chapter  moves  toward  the 
declaration that He will be King over all the earth.

In the premillennial reading followed here, this is 
a  future,  decisive  intervention  by  the  Lord, 
connected  with  the  public  return  of  Jesus.  The 
splitting of the Mount of Olives is understood as a 
real transformation of the landscape, not merely a 
figure for an inward change of heart.

The text invites us to trust the prophecy without 
pretending to supply the geology in advance. We do 
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not need to identify a modern fault line as proof that 
we  know  exactly  how  God  will  accomplish  what 
Zechariah describes.

Nor  do  we  need  to  turn  the  suffering  at  the 
beginning of the chapter into a spectacle. The people 
caught  in  the  crisis  are  people,  and  the  Lord's 
intervention is their deliverance.

Heaven opens

Revelation 19 gives  another  view of  the returning 
Christ.

John sees heaven opened and a rider on a white 
horse. He is called Faithful and True. He judges and 
makes war in righteousness. His name is the Word 
of God. The armies of heaven follow Him, and He 
bears the title King of kings and Lord of lords.

These titles tell us how to understand His victory. 
Human rulers  can  use  noble  language  to  disguise 
ambition. Revelation identifies One whose judgment 
is  actually  righteous  and  whose  faithfulness  is 
complete.

The  sword  comes  from  His  mouth.  The  image 
emphasizes  the  authority  of  His  word.  The  final 
triumph  does  not  depend  on  the  redeemed 
possessing enough human military power to defeat 
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the  world's  armies.  The  King  Himself  brings 
rebellion to its end.

Revelation 19:14 describes the heavenly armies in 
fine  linen,  white  and  clean.  Many  interpreters 
connect that clothing with the bride's linen earlier in 
the  chapter  and  understand  the  redeemed  as 
accompanying Christ. Other passages also associate 
angels with His coming. We need not force a choice 
between all  possible heavenly attendants to affirm 
the  central  point:  the  Lord  does  not  return  as  an 
isolated fugitive. He comes in glory and authority.

Christ's  gathered people belong with Him in His 
victory.  Revelation  19's  armies  in  heaven  fit  that 
expectation, although their precise composition and 
their  relation  to  each  earlier  vision  remain 
questions of interpretation. This book does not use 
the scene to establish a prior seven-year separation 
between  the  gathering  and  Christ's  public 
revelation.

The end of the counterfeit ruler

The beast and the false prophet in Revelation have 
exercised  deception  and  demanded  allegiance.  At 
Christ's  appearing,  their  apparent  dominance 
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collapses.  Revelation  19:20  describes  their  final 
defeat and judgment.

Second Thessalonians  2:8  likewise  speaks  of  the 
lawless  one  being  brought  to  an  end  by  the 
appearing of the Lord's coming. The point is not that 
evil was secretly harmless. It is that evil's strength is 
not equal to Christ's.

This is one reason the return of Jesus is good news 
for  victims  of  injustice.  A  world  in  which  every 
wrong  is  eventually  forgotten  by  everyone  would 
leave the powerful with an awful advantage. Biblical 
judgment says that the truth will be known and that 
evil will answer to a righteous Lord.

We  may  struggle  with  passages  of  judgment, 
especially when their imagery is severe. We should 
let  that  struggle  lead  us  to  careful  reading  rather 
than to delight in punishment. The King who judges 
is the One who offered mercy at the cost of His own 
life. His judgment is not the outburst of a temper we 
must appease.

The same cross that reveals the depth of His love 
also reveals the seriousness of sin.
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The nations before the King

Matthew 25:31-46 describes the Son of Man coming 
in  glory,  sitting  on  His  throne,  and  gathering  the 
nations  before  Him.  He  separates  people  as  a 
shepherd separates sheep from goats.

Within  the  prophetic  framework  followed  here, 
this  judgment  belongs  to  the  transition  into  the 
earthly kingdom. The passage exposes the reality of 
people's  relationship  to  the  King  through  their 
treatment of those He identifies with Himself.

Interpreters differ over the precise identity of His 
brothers  in  this  passage and the  full  scope of  the 
judgment.  What  is  unmistakable  is  that  the  King 
takes conduct  seriously,  especially  conduct  toward 
vulnerable  people.  The  scene  does  not  reduce 
salvation  to  earning  enough  charitable  credit.  It 
reveals the truth of allegiance through action.

This  should  trouble  any  version  of  prophecy 
teaching  that  makes  us  indifferent  to  hungry, 
displaced, sick, or imprisoned people. The returning 
Lord has already told us that such people matter to 
Him.

The  coming  kingdom  will  be  righteous  in  ways 
our present arrangements often fail to be. It will not 



THE SEVEN FEASTS AND THE RETURN OF JESUS

150

be  a  heavenly  endorsement  of  selfishness  with 
religious language attached.

This same Jesus

The words in Acts 1 matter because they preserve 
continuity. The One who returns is the same Jesus 
who  taught,  healed,  welcomed  sinners,  and  gave 
Himself at the cross.

His  glory  does  not  cancel  His  character.  His 
authority  makes  that  character  publicly  effective 
across a world that has resisted Him.

People  sometimes  imagine  a  sharp  emotional 
break between the Jesus of the Gospels and the King 
of Revelation. The Gospels, however, already contain 
His  warnings  of  judgment,  and  Revelation 
repeatedly identifies Him as the Lamb. Mercy and 
righteous judgment belong to the same Lord.

The return completes what His first coming began. 
The Savior who dealt with sin through His sacrifice 
now brings His rule into public view. The earth is 
not  left  indefinitely  under  the  power  of  deceivers 
and oppressors.

For  the  disciples  who watched  Him  ascend,  the 
promise  answered  the  ache  of  departure.  For 
believers now, it answers the apparent permanence 
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of His absence. He has not forgotten the world He 
came to save.

Ground beneath His feet

The detail of feet standing on a mountain keeps the 
hope from becoming vague.

Christian expectation includes a real world. Jesus 
rose bodily. He ascended. He will return. The earth 
matters to the Creator, and the promises concerning 
His rule are not satisfied by our learning to think 
more positively about history.

Zechariah 14:9 declares that the Lord will be King 
over all the earth. The chapter then carries us to a 
feast.  Survivors from the nations come to worship 
the King and observe the Feast of Tabernacles.

That connection is one of the clearest in our entire 
study. The future rule of the Lord and the festival of 
dwelling and rejoicing appear together in the same 
prophetic passage.

The King has come. The calendar's final feast now 
opens before us.
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CHAPTER 13

Tabernacles and the Joy of God 
With Us
Imagine  telling  a  prosperous  family  to  leave  its 
comfortable  house  for  a  week  and  live  in  a 
temporary shelter.

The children might call it an adventure. The adults 
might begin a careful discussion about insects, rain, 
and  the  quality  of  the  bedding.  Somebody  would 
almost certainly ask whether the arrangement was 
really necessary.

Israel's  Feast of  Tabernacles made remembering 
wonderfully tangible. The people were commanded 
to dwell in booths so that future generations would 
know how God had brought their ancestors out of 
Egypt  and  sustained  them  in  the  wilderness 
(Leviticus 23:42-43).

The  festival  began  on  the  fifteenth  day  of  the 
seventh month and lasted seven days, followed by 
an  eighth-day  solemn  assembly.  It  came  after  the 
gathering of the land's produce. Branches, rejoicing, 
rest, offerings, and temporary dwellings all belonged 
to the celebration (Leviticus 23:33-43).

The  Hebrew  name  Sukkot  refers  to  booths  or 
shelters. Tabernacles is the familiar English name. It 
is also called the Feast of Ingathering in the Torah's 
harvest language.
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Remembering dependence in a season of plenty
There  is  something  wise  about  placing  the 
wilderness remembrance at harvest time.

Abundance can make us forget how dependent we 
remain.  When the pantry is  full,  we may begin to 
think our own skill explains everything. A good roof 
feels  permanent.  A  successful  season  can  make 
gratitude seem optional.

The booths interrupted that illusion. Israel was to 
remember  a  time  when  its  people  had  no 
established  farms  and  no  settled  homes.  God  had 
kept them. Their present security had a history of 
grace behind it.

Deuteronomy  16:13-15  emphasizes  rejoicing  at 
this  feast  and  includes  sons,  daughters,  servants, 
Levites,  foreigners,  orphans,  and  widows  in  the 
celebration. The joy is meant to spread through the 
community.  A  prosperous  household  is  not  to 
celebrate  as  though  the  people  with  less  have  no 
claim on its attention.

The feast brings dependence and delight together. 
Remembering need does not prevent celebration. It 
makes the celebration grateful.

Nehemiah 8 describes a later observance after the 
law is read to the returned community. The people 
make booths,  keep the feast,  and experience great 
gladness. Scripture and celebration meet. The story 
of their ancestors becomes a living practice again.

A roof that teaches the family to remember
A  sukkah  is  a  temporary  dwelling,  not  merely  a 
decorative  miniature  of  one.  In  traditional 
observance,  a  family  makes  room  for  meals  and 
other daily activities beneath a roof of suitable plant 
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material,  called schach.  The experience moves the 
remembrance  out  of  the  book  and  into  the  place 
where  people  sit,  eat,  talk,  and  receive  guests. 
Practices concerning sleeping and other details vary 
with community and circumstances.18

Imagine carrying the meal outside. The food may 
be  familiar,  but  the  room  feels  different.  Wind  is 
closer.  The  roof  does  not  offer  the  same sense  of 
permanence as the house. A comfortable family has 
chosen,  for  the  sake  of  remembrance,  to  feel 
something  of  the  temporary  character  of  human 
shelter.

Leviticus tells  us why: future generations are to 
know that God made the Israelites dwell in booths 
when He brought them out of Egypt. The point is not 
to prove that discomfort makes a person holy. It is to 
remember the God who kept His people when they 
could not mistake a settled home for the source of 
their security.

The invitation to rejoice remains. The temporary 
shelter  is  a  place  for  receiving  God's  gifts,  not 
resenting them.  Deuteronomy's  command includes 
people whose circumstances might otherwise leave 
them  outside  a  prosperous  family's  celebration.  A 
full table and an open invitation belong together.

What the four kinds bring together
Another  familiar  Sukkot  observance  involves  four 
kinds of vegetation: a palm frond, or lulav; myrtle 
branches,  called  hadasim;  willow  branches,  or 
aravot;  and  a  citron,  the  etrog.  Worshipers  take 
them together, recite the blessing, and customarily 
move them in different directions. They also appear 
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in  the  prayers  and  processions  of  the  feast.  The 
customary practice is suspended on the Sabbath.19

One Jewish explanation sees the four kinds as a 
picture of  different members of  the Jewish people 
brought  together.  Their  differing  qualities  do  not 
make  one  kind  disposable.  The  observance  joins 
them  before  God.  The  reader  should  hear  that 
Jewish  meaning  before  making  a  Christian 
application.19

For Christians, the branches can prompt reflection 
on  gathered  worship  and  the  breadth  of  Christ's 
rule. Zechariah 14 gives us a direct connection more 
substantial than an invented meaning for each leaf: 
people from the nations come to worship the King 
and keep Tabernacles. The future gathering joins a 
world of peoples in acknowledging the Lord.

We  do  not  need  to  assign  the  citron  to  one 
member of the Trinity or the willow to one stage of 
the  tribulation.  Leviticus  calls  for  rejoicing  before 
God  with  the  produce  He  has  given.  Zechariah 
carries  the  feast  into  a  vision  of  the  nations 
worshiping.  Those  are  the  connections  the  text 
actually opens.

Water carried through the celebration
The  Temple-era  observance  also  included  a  water 
libation.  Jewish  descriptions  recall  water  drawn 
from the Pool of Siloam and brought for pouring at 
the  altar,  with  great  rejoicing  associated  with  the 
water-drawing celebration. Mishnah Sukkah 4:9 and 
chapter 5 preserve descriptions of the water service 
and its surrounding celebration. The Temple ritual is 
no  longer  performed,  but  its  joy  continues  to  be 
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remembered in Sukkot singing and dancing in many 
communities.20

Water at a harvest feast speaks directly to human 
dependence.  Fields  cannot  live  on  the  farmer's 
confidence. An entire season's hopes can depend on 
rain. The people rejoice in produce they could not 
have manufactured from nothing.

That background helps a Christian hear the force 
of Jesus' invitation to the thirsty during Tabernacles. 
John does not tell us that He interrupted a particular 
moment of the water procession, so we should not 
turn that possibility into an eyewitness scene. The 
setting  is  enough:  in  a  feast  rich  with  themes  of 
God's provision, Jesus invites people to receive living 
water from Him.

John 7:39 explains the promise in relation to the 
Spirit. The feasts begin to speak to one another. The 
Savior who gives His life as the Passover Lamb rises 
as firstfruits, pours out the Spirit at Pentecost, and 
offers the living water that satisfies the thirsty. His 
future reign brings  these blessings  into the public 
life of His kingdom.

Sukkot's  seventh  day  is  followed  by  Shemini 
Atzeret,  the  eighth-day  assembly.  Later  Jewish 
observance also associates this season with Simchat 
Torah and the completion and renewed beginning of 
the annual Torah-reading cycle. These observances 
are closely joined on the calendar but should not all 
be collapsed into the original seven days of booths.18

The movement from remembrance to joy remains 
clear.  God brought His  people out.  God kept  them 
along  the  way.  God  gives  the  harvest.  In  the 
Christian  reading,  the  Lamb's  sacrifice  makes 
possible  the  fellowship  toward  which  the  whole 



THE SEVEN FEASTS AND THE RETURN OF JESUS

157

story moves: God dwelling with a redeemed people 
who rejoice before Him.

Jesus at the feast
John 7 places Jesus in Jerusalem during the Feast of 
Tabernacles.  On the last great day of the feast,  He 
calls  the  thirsty  to  come  to  Him  and  drink.  John 
explains His words in relation to the Spirit  whom 
believers would receive (John 7:37-39).

The  scene  joins  the  feast's  atmosphere  of 
provision  with  the  promise  of  life  through  Jesus. 
Thirst is an image that requires very little technical 
explanation. A thirsty person knows the difference 
between  hearing  a  lecture  about  water  and 
receiving something to drink.

Jesus directs people toward Himself as the source 
of  what  they  need.  The  life  He  gives  will  flow 
outward, as His words about living water indicate.

John's Gospel has already used dwelling language 
in its opening chapter. The Word became flesh and 
dwelt  among  us  (John  1:14).  The  verb  carries  the 
sense of pitching a tent or tabernacling. Christians 
naturally  hear  a  connection  with  God's  presence 
among His people.

That  means  Tabernacles  already illuminates  the 
first coming. God has come near in Jesus. The future 
kingdom does not introduce an entirely new theme; 
it  brings God's  dwelling with His  people toward a 
fuller, public expression.

Some Christians also propose that Jesus was born 
during the Feast of Tabernacles.  The connection is 
attractive, but the New Testament does not give His 
birth date. The meaning of God dwelling among us 
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does not require us to settle a date the Gospels leave 
unstated.

The nations come to worship
Zechariah  14:16-19  provides  the  feast's  strongest 
explicit connection with the future reign described 
in this book. After the Lord's intervention and the 
declaration of His kingship, people from the nations 
come year  by  year  to  worship  Him and keep  the 
Feast of Tabernacles.

In the premillennial interpretation, this belongs to 
Christ's earthly kingdom. A feast once given to Israel 
becomes  part  of  a  picture  in  which  the  nations 
acknowledge Israel's God as King.

The  passage  also  describes  consequences  for 
refusing  to  come.  That  detail  is  important. 
Zechariah's  kingdom  scene  still  includes 
responsibility  and  the  possibility  of  disobedience 
among earthly  peoples.  It  should not  be collapsed 
without  distinction into Revelation 21's  final  state, 
where death and sorrow are gone.

The millennial kingdom is a glorious reign within 
God's unfolding plan. The final new creation follows 
it. We will consider that difference in the next two 
chapters.

For now, notice the breadth of the gathering. The 
future is not pictured as the permanent triumph of 
one  nation's  self-interest  over  everyone  else's 
humanity.  The  nations  are  called  to  worship  the 
righteous King. His rule reaches all the earth.
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Why joy belongs at the end
The  feasts  have  taken  us  through  sacrifice, 
cleansing,  and  judgment.  Tabernacles  reminds  us 
what those acts are moving toward: life with God, 
received with gratitude and expressed in rejoicing.

A  person  can  absorb  so  much  teaching  about 
danger that joy begins to seem spiritually suspicious. 
Surely serious believers must always look troubled. 
Yet the Torah commands rejoicing, and the prophets 
picture a future in which God's people celebrate His 
goodness.

The  ability  to  rejoice  before  God  is  part  of 
restoration.  Evil  has  damaged  that  ability.  People 
carry guilt,  fear,  bereavement,  and the exhausting 
need  to  protect  themselves.  The  reign  of  Christ 
addresses  the  conditions  that  make  the  world  so 
hard to inhabit.

Imagine a  community  where the most  powerful 
authority  is  also  the  most  trustworthy.  Imagine 
justice that cannot be purchased, truth that does not 
depend  on  who  controls  the  microphone,  and 
worship  that  is  no  longer  pushed  to  the  edges  of 
public life. These are reflections on what righteous 
rule would mean,  not  additional  prophecies  about 
its administration.

They help us understand why the promise of the 
kingdom is good news.

The shelter and the home
A temporary booth teaches that our present security 
is limited. The coming reign teaches that God's care 
is  dependable.  Together  they  give  us  a  healthy 
relationship to this world.
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We can enjoy good gifts without asking them to 
become permanent  saviors.  A  house can be  loved 
without  being  expected  to  protect  us  from  every 
loss.  A  career  can  be  pursued  faithfully  without 
becoming  the  whole  definition  of  our  worth.  A 
season  of  plenty  can  be  received  with  generosity 
because we remember who has sustained us.

The feast also gives dignity to the person whose 
life still feels temporary. Some readers know what it 
is to move often, live with uncertainty, or feel that 
everyone else has a secure place.  Scripture's  great 
story includes a wilderness people whom God did 
not abandon.

The  Christian  hope  reaches  beyond  temporary 
shelter toward a life permanently established in His 
presence.  The  millennium  displays  His  reign  on 
earth.  Revelation's  final  chapters  will  carry  the 
promise further still,  to  the declaration that  God's 
dwelling is with humanity.

The final feast therefore gathers the themes of the 
whole  calendar.  The  rescued  people  rejoice.  The 
harvest has been brought in. God is present among 
His own.

But what will  the thousand years themselves be 
like? Revelation gives us several firm answers, and 
the prophets  help us imagine the character of  the 
King's rule.
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CHAPTER 14

A Thousand Years Under the 
Right King

What would change if the world's highest authority 
could never be bribed?

The  question  sounds  simple  until  you  begin 
following its consequences. A poor person could tell 
the  truth  without  wondering  whether  wealth  had 
already decided the  case.  A  ruler  could no longer 
hide a crime behind a uniform or a title. Promises 
would not dissolve when they became inconvenient.

Much of our weariness with the world comes from 
the distance between power and goodness. We want 
justice but often doubt that those who can deliver it 
will  do  so.  The  biblical  hope  of  Christ's  reign 
addresses that wound directly.

The King is righteous, and He has the authority to 
make His righteousness effective.

What Revelation actually says

Revelation 20:1-6 describes Satan being bound for a 
thousand years so that he can no longer deceive the 
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nations  during that  period.  John sees  thrones and 
those entrusted with judgment. He also sees people 
who  suffered  for  their  testimony  to  Jesus  and 
refused the beast's worship and mark. They live and 
reign with Christ for a thousand years.

The  word  millennium  means  a  thousand  years. 
Premillennialism  is  the  understanding  that  Christ 
returns  before  this  reign  and  that  the  thousand 
years describe a future period on earth.

Other  Christians  understand  the  passage 
symbolically as describing Christ's present reign or 
the condition of believers with Him before the final 
resurrection.  This  book  follows  the  future  earthly 
reading. The repeated reference to a thousand years, 
the  binding  and  later  release  of  Satan,  and  the 
sequence  following  Revelation  19  are  read  as 
describing a distinct stage in God's plan.

That  stage is  glorious,  but  it  is  not  yet  the final 
condition of Revelation 21 and 22. The millennium is 
followed by Satan's brief  release,  a final rebellion, 
and  the  judgment  before  the  great  white  throne. 
Then John sees the new heaven and new earth.

Keeping  those  scenes  distinct  prevents  several 
common confusions.
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The deceiver is restrained

Revelation describes Satan's binding in terms of his 
inability to deceive the nations during the thousand 
years. The restraint is imposed on him. He does not 
negotiate  a  peace  agreement  or  develop  a  more 
cooperative attitude.

This means the kingdom begins with the removal 
of  a  great  source  of  deception.  The  world  will  no 
longer  experience  his  activity  in  the  same  way  it 
does now.

Yet the later rebellion shows that the restraint of 
Satan does not make every unglorified human heart 
automatically  faithful.  People  can  live  under 
righteous  conditions  and  still  resist  righteousness. 
The  millennium  will  reveal  both  the  goodness  of 
Christ's rule and the depth of humanity's need for 
inward renewal.

That  is  a  sobering  answer  to  the  idea  that  the 
human  problem  is  only  bad  surroundings. 
Surroundings  matter  enormously.  Justice,  safety, 
and  truthful  leadership  are  real  goods.  But  a 
changed environment is not identical to a changed 
heart.
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Who lives in the kingdom

The  common  premillennial  picture  includes 
glorified  saints  reigning  with  Christ  and  mortal 
people from the nations living under His rule. The 
latter are understood as survivors of  the end-time 
judgments  who  enter  the  kingdom  and  whose 
descendants populate it.

This  is  a  synthesis  of  passages,  including  the 
nations  in  Zechariah 14,  the  judgments  associated 
with  Christ's  coming,  and  Revelation  20's  later 
rebellion. Revelation does not provide a census or a 
handbook  explaining  every  feature  of  life  among 
these groups.

The  glorified  saints  have  resurrection  life.  They 
are  not  subject  to  ordinary  death.  The  mortal 
population  belongs  to  an  earthly  order  in  which 
responsibility,  growth,  and  the  possibility  of 
disobedience remain. The distinction helps explain 
how rebellion can occur at  the  end of  a  kingdom 
ruled by Christ without implying that His glorified 
people become rebels.

Revelation  20  specifically  honors  those  who 
suffered  for  refusing  the  beast  and  calls  their 
participation the first resurrection. Their vindication 
is  important  evidence that  allegiance to  Jesus and 
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suffering  under  the  beast  belong  together. 
Premillennial  readers  differ  over  whether  this 
vision portrays the resurrection already associated 
with  the  gathering  or  another  stage  in  the 
resurrection of the righteous. The passage creates a 
question  every  detailed  sequence  must  address;  it 
does  not  itself  establish  a  church  removed  seven 
years before those martyrs are raised.

Whatever  questions  remain  about  order,  the 
moral point is clear.  Faithfulness that appeared to 
lose everything is publicly vindicated by the King.

The prophets describe the character of the 
reign

Isaiah  2:2-4  pictures  nations  coming  to  learn  the 
Lord's ways. Weapons are turned into instruments 
of cultivation, and people no longer train for war. 
Isaiah 11 describes righteous judgment on behalf of 
the poor and a transformed order of  peace under 
the ruler from Jesse's line. Psalm 72 celebrates royal 
justice  that  protects  the  needy  and  confronts 
oppression.

Premillennial interpreters commonly bring these 
passages together with Revelation 20 to describe the 
character of Christ's future kingdom. Each passage 
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should  still  be  read  in  its  own  setting.  Revelation 
supplies  the  explicit  thousand-year  duration;  the 
prophets contribute the larger picture of righteous 
rule and restored life.

Isaiah 65:20-25 speaks of long life, fruitful work, 
and security in language that includes death while 
also  belonging  to  a  vision  of  new  creation.  Many 
premillennial readers understand these features as 
describing  conditions  in  the  millennium,  distinct 
from the complete  absence of  death in Revelation 
21. Others understand Isaiah's language differently. 
We should notice the difference rather than claim 
that  every  passage  uses  identical  terms  for  an 
identical stage.

The broad hope is clear enough to be felt. People 
will enjoy the work of their hands. The weak will not 
be disposable. Knowledge of the Lord will shape life.

Work without the old corruption

The  picture  of  the  kingdom  includes  more  than 
singing,  although  worship  will  be  central.  The 
prophets speak of planting, building, learning, and 
peace among peoples. Creation is treated as a place 
in which life can flourish under God's rule.
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That  helps  correct  the  idea  that  physical  life  is 
inherently beneath God's interest. The Creator made 
a  world.  The  Son  took  a  human  body.  The 
resurrection redeems bodily life. It is fitting that His 
kingdom  should  display  righteousness  within  the 
life of the earth.

We  are  not  given  enough  detail  to  describe 
transportation  systems,  technology,  national 
boundaries,  or the work assignments of individual 
saints.  Such  questions  can  be  interesting,  but 
confident  answers  usually  tell  us  more  about  the 
speaker's imagination than about prophecy.

The  passages  give  us  something  more  useful:  a 
reliable  description  of  the  King's  character. 
Whatever  the  administration  looks  like,  it  will 
express  His  justice.  Whatever  tasks  His  people 
perform,  they  will  be  meaningful  under  His 
authority.

The question of future sacrifices

Ezekiel  40-48  describes  a  temple,  priestly  service, 
and offerings. Many premillennial interpreters place 
this vision in the future kingdom and understand its 
sacrifices as commemorative or ceremonial, rather 
than  as  a  replacement  for  Christ's  finished 
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atonement.  Others  interpret  the  temple  vision 
symbolically or in relation to a different historical 
setting.

The question deserves more space than a passing 
slogan can provide. One boundary, however, is firm 
for  Christian  interpretation:  Hebrews  teaches  the 
sufficiency  and  finality  of  Christ's  sacrifice.  No 
future  ritual  can  mean  that  His  death  failed  to 
accomplish redemption or that animals must supply 
what His blood lacked.

If  future offerings have a place in the kingdom, 
their purpose must be understood consistently with 
that  completed work.  The kingdom belongs to  the 
Lamb who has already conquered.

The last rebellion

At the end of the thousand years, Satan is released 
for a brief period and deceives nations into a final 
assault.  Revelation  20  describes  the  rebellion's 
defeat and the devil's final judgment.

The  scene  is  startling  precisely  because  the 
preceding  rule  has  been  righteous.  It  reveals  that 
rebellion cannot  always  be  explained as  a  protest 
against bad government. The heart can reject a good 
king because it wants to be its own authority.



THE SEVEN FEASTS AND THE RETURN OF JESUS

169

The release does not place the ultimate outcome in 
doubt.  Evil's final revolt is brought to an end. The 
devil does not remain forever as a rival ruler over a 
second kingdom. He is judged.

Then  comes  the  great  white  throne.  The  dead 
stand before  God,  and the  books  are  opened.  The 
scene declares the seriousness of human life and the 
certainty  of  final  accountability.  Death  itself  is 
brought to its end.

The calendar has led us from a night of rescue to a 
reign  of  righteousness.  Now  Scripture  takes  us 
beyond  the  thousand  years  to  the  destination 
toward which the deepest meaning of Tabernacles 
has been pointing.
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CHAPTER 15

Beyond the Thousand Years

There is a difference between a long vacation and a 
home from which you will never have to leave.

Even  the  best  vacation  has  a  last  evening. 
Someone starts packing. The return trip enters the 
conversation.  Pleasure  becomes  tinged  with  the 
knowledge that it is running out.

Revelation's final vision contains no such ending.
After the final judgment, John sees a new heaven 

and  a  new  earth.  He  sees  the  holy  city,  the  new 
Jerusalem,  coming  down  from  God.  Then  a  voice 
announces that God's dwelling is with humanity. He 
will be with His people, and they will be His people 
(Revelation 21:1-3).

The  promise  of  presence  has  reached  its  fullest 
expression.

What will be gone

Revelation 21:4 says that God will wipe away tears. 
Death,  mourning,  crying,  and  pain  will  no  longer 
belong to this new order.
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The words are familiar enough to risk becoming 
decorative.  Read  them  beside  a  hospital  bed  and 
they  regain  their  force.  Read  them  after  years  of 
chronic pain. Read them when a family has lost the 
person around whom its gatherings used to form.

The  promise  reaches  into  the  experiences  that 
make human life most difficult. It does not merely 
tell  us  that  we  will  learn  to  tolerate  them  better. 
They will be gone.

That  is  why  the  new  creation  must  be 
distinguished from the millennium as described in 
this  book.  The thousand-year  reign still  leads to  a 
final  confrontation.  Revelation  21  describes  a 
condition after that confrontation, when the former 
order has passed away.

The  Christian  future  is  not  an  endless  cycle  in 
which evil recovers, attacks, and has to be defeated 
again. God's victory reaches completion.

God with His people

At the center of the city is the presence of God and 
the  Lamb.  John  sees  no  temple  building  in  it, 
because the Lord God Almighty and the Lamb are its 
temple  (Revelation  21:22).  The  city  needs  no 
ordinary source of light in the way we now depend 
on sun and moon, for God's glory illumines it.
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Revelation 22 speaks of the river of life, the tree of 
life, and the end of the curse. God's servants serve 
Him and see His face. His name is upon them.

This  is  the  language  of  belonging  without 
insecurity.  There  is  no  remaining  question  about 
whether  His  people  are  welcome.  Their  service  is 
free from the corruption and frustration that have 
marked so much work in the present world.

The nations appear in the vision, too. Revelation 
does not reduce redeemed humanity to a colorless 
crowd  whose  histories  and  differences  have  no 
significance. It speaks of the glory and honor of the 
nations being brought into the city, while excluding 
what is unclean and false (Revelation 21:24-27).

We should avoid confident guesses about exactly 
how every earthly  relationship or  cultural  feature 
carries  into  eternity.  The  text  gives  a  vision  of 
redeemed  fullness,  not  a  catalog  satisfying  every 
curiosity.

The feasts have been taking us here

Look back over the journey.
Passover  began  with  deliverance  through  God's 

provision. Unleavened Bread called a rescued people 
into a  changed life.  Firstfruits  promised a  harvest 
beyond its beginning. Pentecost displayed God's gift 
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of the Spirit and the gathering of people to Christ. 
Trumpets  gave  us  the  image  of  His  summons. 
Atonement brought cleansing and the recognition of 
the  Savior.  Tabernacles  gathered  dependence, 
provision,  joy,  and  God's  presence  into  one 
celebration.

The  final  vision  shows  the  destination  of  those 
themes.  The  redeemed  are  with  their  Redeemer. 
Death  has  lost  its  claim.  Sin  no  longer  separates. 
God's people dwell with Him.

We  have  been  following  a  Christian  reading  of 
Israel's feasts, but the destination is larger than an 
ingenious arrangement of  dates.  The calendar has 
helped us see the unity of God's work in Jesus.

The book of Revelation ends with an invitation to 
the  thirsty  and  with  the  promise  that  Jesus  is 
coming. Its final movement is personal. The future is 
not merely an event to understand; it is a Lord to 
welcome.

Until  He  comes,  however,  we  wake  up  in  this 
world.  There are bills  on the counter,  people who 
need us, and decisions waiting for an answer. How 
should a person live after looking at such a future?
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CHAPTER 16

Living Ready for the King

Tomorrow morning may look remarkably ordinary.
The coffee may be too strong. A message may need 

an answer. Somebody may have left the car almost 
empty again. A book about the return of Jesus does 
not necessarily change the first objects you see when 
you open your eyes.

It can change the way you see the day.
If Christ has died and risen, if He is gathering a 

people  through  the  gospel,  and  if  He  intends  to 
return and make all things right, then ordinary life 
takes place inside a larger promise. We have reason 
to live with courage, repentance, and generosity.

We also have reason to be less frantic.

Begin where the calendar begins

Readiness  begins  with  the  Savior,  not  with 
mastering a sequence of events.

It  is  possible  to  know  the  names  of  the  seven 
feasts and remain personally distant from Christ. A 
person can defend a rapture position while avoiding 
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the gospel's simpler invitation to trust the One who 
died for sinners and rose again.

Passover keeps us at the right beginning. We need 
rescue. The Christian message announces that Jesus 
has provided it through His death and resurrection. 
Ephesians  2:8-10  describes  salvation  as  God's  gift 
through faith, leading into the good works for which 
He has made us new.

Turning to Christ involves honesty about sin and 
trust  in  His  mercy.  There  is  no  secret  vocabulary 
required.  The person who comes to Him does not 
need to understand every prophetic debate before 
asking for forgiveness and life.

A  chart  cannot  save  us.  The  Lord to  whom the 
chart points can.

Let hope change your habits

Unleavened Bread asks whether we are carrying old 
corruption as though it belongs comfortably in the 
house.  Firstfruits reminds us that our labor in the 
Lord is not wasted. Pentecost calls us to depend on 
the Spirit and bear witness to Jesus.

Those truths can be practiced this week.
Perhaps there is a conversation to have without 

the  usual  defensiveness.  Perhaps  someone  needs 
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practical  help,  and  you  have  been  waiting  for  a 
more  convenient  time.  Perhaps  the  Bible  has 
become a source of quotations to use against others 
rather than a voice you allow to address your own 
conduct.

Start with one faithful response. Read a passage in 
its setting. Make the apology. Keep the promise. Give 
without arranging to be admired for it.  Pray for a 
person whose needs have become easy to overlook.

These actions may not feel dramatic enough for a 
book about prophecy. They are the kind of life the 
New Testament repeatedly asks of people awaiting 
Christ.

Keep your hope hospitable

A  person  excited  about  prophecy  can  become 
difficult to talk to. Every conversation turns toward 
a frightening theory. Every disagreement becomes a 
test  of  loyalty.  Family  members  learn  to  avoid 
asking questions because questions lead to another 
lecture.

That is a poor advertisement for the blessed hope.
Titus  2:11-14  joins  expectation  of  Christ's 

appearing  with  lives  marked  by  self-control, 
righteousness,  and  devotion  to  good  works.  The 
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hope is meant to form people whose conduct makes 
the goodness of God more visible.

You can find the pre-wrath case persuasive and 
listen respectfully to a believer who reaches another 
conclusion.  You  can  talk  about  the  feasts  with  a 
Jewish neighbor without pretending to explain that 
neighbor's  own  faith  better  than  the  neighbor 
understands it. You can confess confidence in Jesus 
while admitting uncertainty about a detail.

Humility does not weaken the truth. It makes our 
handling of the truth more faithful to the Lord who 
gave it.

Make room for joy

Tabernacles gives permission to rejoice before God. 
The marriage supper gives us a future of welcome. 
The new creation promises that sorrow will not last 
forever.

Those  hopes  can  make  us  more  capable  of 
enjoying present gifts. A meal with friends, a child's 
laughter, a quiet walk, or the kindness of a neighbor 
can be received gratefully. Joy need not wait until 
we have answered every question about the end of 
the age.
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Nor does joy require forgetting those who suffer. 
Often the deepest joy grows beside compassion. The 
feast instructions themselves made room for people 
who needed help. A full table becomes more fitting 
when another chair is offered.

Christians who expect a coming kingdom should 
be able to practice some of its generosity now.

Leave the date with the Father

We have traced the  feasts  from the  first  Passover 
toward Christ's reign and beyond. We have argued 
for  a  gathering  after  great  tribulation  and  before 
divine  wrath,  considered  the  sixth  seal  and  Lot's 
same-day  pattern,  and  examined  the  proposal  of 
2033. We have also considered the marriage of the 
Lamb, Israel's future turning, and the King's victory 
and return to the Mount of Olives.

The pre-wrath sequence is the reading I find most 
persuasive. The proposed year remains a hypothesis 
with  additional  assumptions.  A  failed  feast 
prediction should lead us to correct the prediction, 
while  the  promise  of  Christ's  return  remains 
grounded in Scripture.

The absence of a date does not make the promise 
weaker. It leaves us in the position of servants who 



THE SEVEN FEASTS AND THE RETURN OF JESUS

179

trust their Master and continue His work. We can 
prepare for a long life while remaining ready for His 
arrival. We can grieve honestly while believing that 
death will not keep those who belong to Him.

The  feasts  began  with  people  who  ate  a  meal 
while  dressed  to  leave  slavery.  They  carried  the 
memory of rescue through harvests and hardships, 
through solemn repentance and joyful celebration. 
In  the  Christian  reading,  their  pattern  finds  its 
center  in  Jesus  and  its  completion  in  the  life  He 
brings to His people.

He is the Lamb who rescues, the risen Lord who 
guarantees the harvest, and the King whose return 
we await.

So  tend  the  work  He  has  given  you.  Love  the 
people  within  your reach.  Keep His  promise  close 
when the world feels unsteady.

Someone you love is on the way.

Are you ready

I always want to end any discussion of prophecy 
by  acknowledging  that  we  just  don't  know 
everything, but we do know some things. The better 
question is this: If we knew EXACTLY when the Lord 
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will return, what are YOU going to do between now 
and then?

The answer you give will be the one you will be 
judged by.  Have you given your life  to  Jesus? Are 
you sure you are saved, with your name written in 
the Lamb's book of life? Are you feeding His sheep? 
Are you seeking the lost? These are the important 
questions.

I  believe  my books  have given enough proof  to 
show He is coming very, very soon. Are you ready? 
Now is the day for your salvation. Will you say this 
prayer with me?

Lord Jesus,  please forgive me of my sins.  Please 
take  me as  I  am and use  me for  Your  purpose.  I 
come to You as I am and cannot come before You 
blameless. I know You died for my sins and washed 
me clean. Because of Your sacrifice and work at the 
cross, I am cleansed and sanctified. I thank You for 
giving me this gift  of eternal life.  In Jesus'  name I 
pray, Amen.
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APPENDIX A

The Seven Feasts at a Glance

This  calendar  follows  the  Torah's  numbering  of  months. 
Abib  or  Nisan is  the  first  month,  in  spring.  Tishri  is  the 
seventh  month,  in  autumn.  The  biblical  instructions  are 
distinguished from later calendar conventions.
Observance Biblical timing Principal commands

Passover Nisan 14 at twilight Exodus 12; Leviticus 23:5

Unleavened 
Bread Nisan 15-21 Exodus 12:15-20; 

Leviticus 23:6-8

Firstfruits 
sheaf

Day after the Sabbath; 
traditionally Nisan 16 Leviticus 23:9-14

Weeks or 
Pentecost

Day 50 from the sheaf 
offering; traditionally 
Sivan 6

Exodus 34:22; Leviticus 
23:15-22

Trumpets Tishri 1 Leviticus 23:23-25; 
Numbers 29:1-6

Day of 
Atonement

Tishri 10, beginning 
the preceding evening Leviticus 16; 23:26-32

Tabernacles Tishri 15-21; assembly 
on day 22

Leviticus 23:33-43; 
Deuteronomy 16:13-15

Passover and Unleavened Bread were first commanded in 
Egypt in the Exodus account. The wider festival calendar 
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was  given  through  Moses  in  the  wilderness  covenant 
setting. Firstfruits and the harvest festivals anticipated life 
in the land. Dates for the firstfruits sheaf and Weeks reflect 
differing ancient interpretations of the Sabbath from which 
counting begins.



THE SEVEN FEASTS AND THE RETURN OF JESUS

183

How this book connects the feasts with Jesus

Feast Connection with 
Christ

Character of the 
connection

Passover His sacrificial death 
brings redemption

Explicit in 1 Corinthians 
5:7

Unleavened 
Bread

His sinlessness, 
burial, and the 
believer's new life

Sincerity and purity are 
explicit in 1 Corinthians 
5:8; burial is a typological 
connection

Firstfruits

His resurrection 
anticipates the 
resurrection of His 
people

Explicit in 1 Corinthians 
15:20-23

Pentecost

The exalted Jesus 
pours out the Spirit 
and gathers the 
church

Event explicitly occurs at 
Pentecost in Acts 2

Trumpets
The trumpet and 
gathering before 
divine wrath

Connection drawn 
between Leviticus 23 and 1 
Thessalonians 4

Atonement

His completed 
sacrifice brings 
cleansing; Israel's 
future turning 
recognizes its benefit

Sacrifice explained in 
Hebrews 9-10; future 
connection drawn with 
Zechariah 12-13 and 
Romans 11

Tabernacles

God dwells with His 
people; Christ reigns 
and the nations 
worship

John 1:14; future feast and 
kingship explicitly joined 
in Zechariah 14:16-19
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Fulfillment has overlapping dimensions.  The future hope 
associated  with  Atonement  does  not  require  a  new 
sacrifice, and Tabernacles already illuminates Christ's first 
coming. None of these connections reveals a date for the 
rapture.
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APPENDIX B

The Prophetic Sequence 
Followed in This Book
This  appendix  summarizes  the  pre-wrath  and 
premillennial  reading argued in  the  chapters.  The 
passages describe the events; connecting all of them 
into this  arrangement  is  the book's  interpretation. 
Several visions may overlap. The rows do not assign 
a separate day to each event or claim a date for the 
gathering.
Place in the 
sequence Event and principal passages

The present age
The gospel is proclaimed; believers serve and 
await Christ (Matthew 24:14; Acts 1:8; Titus 
2:11-14).

The final crisis

Deception and severe persecution; a future 
final seven in Daniel is considered separately 
(Daniel 9:27; Matthew 24:15-28; 2 Thessalonians 
2; Revelation 13).

Heavenly signs 
and revelation

Signs precede the day of the Lord; the Son of 
Man appears. Association with the sixth seal is 
the book's reading (Joel 2:30-32; Matthew 24:29-
30; Revelation 6:12-17).
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Place in the 
sequence Event and principal passages

Resurrection 
and gathering

The dead in Christ rise; believers meet the Lord. 
This book places the gathering after 
persecution and before wrath (Matthew 24:31; 
1 Corinthians 15:51-52; 1 Thessalonians 4:16-
17).

Wrath and the 
safety of the 
redeemed

Rescue and the beginning of judgment may 
share a day; the judgments need not all end that 
day. Revelation 7 supports the proposed 
transition (Luke 17:28-30; 2 Thessalonians 1:6-
10; Revelation 7-8).

The Lamb's 
marriage and 
victory

Revelation portrays the wedding, Christ's 
victory, and the defeat of evil. Vision order does 
not fix every interval (Revelation 19; Zechariah 
14).

The thousand-
year kingdom

Christ reigns; His people share His victory 
(Revelation 20:1-6).

Final judgment 
and new 
creation

Final rebellion is defeated, judgment occurs, 
and God dwells with His people (Revelation 
20:7-22:5).

The central proposal is persecution, heavenly signs 
and Christ's revelation, gathering before wrath, and 
the  Lord's  judgment  and  victory.  The  sixth-seal 
identification is an inference from related passages. 
Daniel's future final week is considered separately, 
and 2033 is a conditional calculation rather than a 
date supplied by Scripture.  The supper,  evaluation 
of  believers,  and  individual  judgments  are  not 
assigned unsupported durations.
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SCRIPTURE GUIDE

Passages to Read Alongside 
Each Chapter
The  Bible  is  the  primary  source  for  this  book. 
Reading the whole passages will give a fuller picture 
than isolated quotations can provide. The following 
guide  also  identifies  the  principal  interpretive 
questions discussed in the chapters.

Introduction and Chapter 1
Read  Exodus  12-13;  19:1-6;  23:14-17;  34:18-24; 
Leviticus 23; Numbers 28-29; and Deuteronomy 16. 
These passages locate the feasts in the Exodus and 
Mosaic  covenant  story.  Leviticus  23  includes  the 
weekly Sabbath as well as the annual appointments. 
Purim  appears  in  Esther  9,  and  the  Feast  of 
Dedication,  or  Hanukkah,  is  mentioned  in  John 
10:22.

The  book  describes  the  biblical  setting  of  the 
commands without assigning a settled modern date 
to  the  Exodus  or  to  the  composition  of  the 
Pentateuch. Romans 11:17-24 supplies the warning 
against Gentile boasting.

Chapters 2 and 3
Read Genesis  22:1-19;  Exodus  6:6-7;  12:1-28,  34-46; 
24:3-8;  Leviticus  17:10-14;  Deuteronomy  16:1-8; 
Isaiah  53;  Jeremiah  31:31-34;  Matthew  26:26-30; 
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Mark 14:22-25; Luke 22:7-20; John 1:29; 6:1-71; 10:17-
18; 19:17-42; Romans 8:32; 1 Corinthians 5:6-8; 11:23-
26; 15:3-4; Hebrews 4:15; 11:17-19; and 1 Peter 1:18-
19; 2:21-24. Christ as Passover is an explicit apostolic 
identification.  The  afikoman  and  the  bread's 
perforations supply later Christian illustrations, not 
details  identified  by  the  Gospel  writers.  John  6 
occurs before the Last Supper. The Gospels do not 
number  the  cup  in  Jesus'  promise  of  future 
fellowship. Matthew 13:33 shows why leaven should 
not automatically be assigned the same meaning in 
every passage.

Chapter 4
Read  Leviticus  23:9-16;  Deuteronomy  26:1-11; 
Matthew 28:1-10; Mark 16:1-8; Luke 24:1-12; John 20; 
Acts 2:22-32; 1 Corinthians 15; and Philippians 3:20-
21.  Paul's  identification  of  Christ  as  firstfruits  is 
explicit.  Differences  over  the  calendar  do  not 
remove that identification. The future resurrection 
and the encouragement to faithful work are part of 
the same argument in 1 Corinthians 15.

Chapters 5 and 6
Read  Exodus  23:16;  34:22;  Leviticus  23:15-22; 
Deuteronomy 16:9-12; Ruth 1-4; John 4:27-38; Acts 1-
2; 10; Ephesians 2:11-22; and 2 Peter 3:1-15. Acts 2:33 
directly identifies the exalted Jesus as the One who 
pours  out  the  promised  Spirit.  The  two  loaves  as 
Jewish  and  Gentile  believers,  and  the  interval 
between  feasts  as  the  church  age,  are  illustrative 
connections rather than interpretations supplied by 
the biblical writers.
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Chapters 7 and 8
Read  Genesis  19;  Leviticus  23:23-25;  Numbers  10; 
29:1-6; Isaiah 13; Joel 2:30-32; Daniel 12:1-2; Matthew 
24:15-44;  Luke 17:22-37;  John 14:1-3;  1  Corinthians 
15:50-58;  1  Thessalonians  1:10;  4:13-5:11;  2 
Thessalonians 1-2; and Revelation 3:10; 6-8; 11:15-19. 
The  gathering  is  explicit.  Identifying  Matthew's 
gathering  with  Paul's  catching  up  and  associating 
both  with  the  sixth  seal  before  wrath  form  this 
book's cumulative argument. An exact feast date is a 
further  possibility,  rather  than  an  explicit 
identification.

Chapters 9 and 10
Read Genesis 5; 7:6; 11:10-12:4; Psalm 90:10; Isaiah 
66:7-9;  Daniel  9;  Hosea 6:1-3;  Matthew 1;  24:32-36; 
Luke 3; Acts 7:2-4; 2 Peter 3:8-9; Revelation 7; 11-13; 
19:1-16;  John  3:29;  14:1-3;  Mark  2:19-20;  2 
Corinthians  11:2;  1  Corinthians  3:10-15;  4:1-5;  2 
Corinthians 5:1-10; and Ephesians 5:25-32. A future 
final  seven  is  a  futurist  reading  of  Daniel.  The 
genealogies and Hosea give no explicit countdown to 
2033.  Revelation  does  not  specify  the  wedding 
supper's duration; Genesis 29:27 supplies a wedding 
week, rather than a prophetic conversion rule.

Chapters 11 and 12
Read Leviticus 16; 23:26-32; Jonah 1-4; Matthew 5:23-
24; 12:39-41; Zechariah 12-14; John 19:37; Hebrews 
9-10;  Romans 11;  Acts  1:9-12;  Matthew 25:31-46;  2 
Thessalonians 2:8; and Revelation 19:11-21. Hebrews 
establishes  the  completed  sufficiency  of  Christ's 
sacrifice.  Israel's  future  corporate  turning and the 
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literal future Mount of Olives fulfillment represent 
the futurist interpretation followed in the book.

Chapters 13 and 14
Read  Leviticus  23:33-43;  Deuteronomy  16:13-15; 
Nehemiah  8:13-18;  John  1:14;  7:1-39;  Zechariah 
14:16-21;  Psalm  72;  Isaiah  2:1-4;  11:1-10;  65:17-25; 
Ezekiel 40-48; and Revelation 20. Revelation supplies 
the  thousand-year  duration.  The  descriptions  of 
kingdom life draw on a premillennial reading of the 
prophetic  passages.  The date  of  Jesus'  birth  is  not 
supplied by the New Testament.

Chapters 15 and 16
Read Revelation 21-22; Ephesians 2:1-10; Titus 2:11-
14; 1 Corinthians 15:58; and 1 John 3:1-3. The hope of 
seeing Christ belongs with present faithfulness. The 
final  new  creation  is  distinguished  from  the 
preceding thousand-year reign in this book's reading 
of Revelation.
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SOURCES

Biblical Text and Calendar 
References
Scripture quotations are from the King James Version. Biblical 
narratives elsewhere are paraphrased. Passage references in the 
chapters and Scripture Guide are the principal citations for the 
book's theological discussion. The original reference list was 
consulted on September 26, 2026. Supplementary references for 
the pre-wrath discussion and calendar questions were consulted 
on October 25, 2026.

The Holy Bible, King James Version. Bible Gateway. The primary 
texts include Exodus 12; Leviticus 16 and 23; Daniel 9; Zechariah 
12-14; Acts 2; Romans 11; 1 Corinthians 15; 1 Thessalonians 4; 
Hebrews 10; and Revelation 19-22.

Bible text access: https://www.biblegateway.com/versions/King-James-
Version-KJV-Bible/

Leviticus 23: https://www.biblegateway.com/passage/?
search=Leviticus+23&version=KJV

Daniel 9: https://www.biblegateway.com/passage/?
search=Daniel+9&version=KJV

Zechariah 14: https://www.biblegateway.com/passage/?
search=Zechariah+14&version=KJV

Revelation 19: https://www.biblegateway.com/passage/?
search=Revelation+19&version=KJV

Revelation 20: https://www.biblegateway.com/passage/?
search=Revelation+20&version=KJV
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Jewish Encyclopedia. First Fruits. Used for the traditional Nisan 
16 sheaf offering and the ancient disagreement over the Sabbath 
reckoning. This historical reference is used for calendar 
background, not as an endorsement of the book's Christian 
interpretation.

https://www.jewishencyclopedia.com/articles/6139-first-fruits

Jewish Encyclopedia. Pentecost. Used for the competing ancient 
reckonings of the Feast of Weeks and the traditional Sivan date.

https://www.jewishencyclopedia.com/articles/12012-pentecost

Chabad.org. Eleven Shavuot Facts Every Jew Should Know. Used 
for traditional Jewish observance of Shavuot, its association with 
the giving of the Torah, and the distinction between one-day 
observance in Israel and two-day observance in many 
communities outside Israel.

https://www.chabad.org/library/article_cdo/aid/4027637/jewish/Eleven-
Shavuot-Facts-Every-Jew-Should-Know.htm

Jewish sources describe their own traditions. The Christian feast 
connections and the pre-wrath sequence argued in this book are 
theological interpretations of the biblical passages, rather than 
claims made by those Jewish references.
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Notes on Jewish observance
These notes support the descriptions of Jewish practice added in 
this expanded edition. They were consulted on September 26, 
2026. Community customs vary. Jewish sources are cited for their 
own traditions; the Christian interpretations remain the 
responsibility of this book.

1  Remembering the Temple offerings
Yehuda Shurpin, Why the Egg Beitza on the Passover Seder Plate, 
Chabad.org. Explains the roasted bone and egg as remembrances 
of the Passover and festival offerings. These memorial foods do 
not constitute a Temple sacrifice.

https://www.chabad.org/library/article_cdo/aid/3295870/jewish/Why-the-
Egg-Beitza-on-the-Passover-Seder-Plate.htm

2  The order and foods of the Seder
Chabad.org, What Is a Seder and Passover Seder Step by Step. 
Used for the meal order, symbolic foods, reclining, and 
involvement of children. These guides describe traditional 
practice; they do not establish every detail of a first-century 
meal.

https://www.chabad.org/holidays/passover/pesach_cdo/aid/1751/jewish/
What-Is-a-Seder.htm

https://www.chabad.org/holidays/passover/pesach_cdo/aid/116793/jewish/
Passover-Seder-Step-by-Step.htm

3  The third and fourth cups
Mishnah Pesachim 10:1-7, especially 10:7, available through 
Sefaria. The third cup accompanies thanksgiving after the meal; 
the fourth accompanies the completion of Hallel. Compare Luke 
22:17-20 and 1 Corinthians 11:25. Neither New Testament 
account numbers the cup.

https://www.sefaria.org/Mishnah_Pesachim.10.7
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4  Four promises of deliverance
Yitzi Hurwitz, Three Matzot and Four Cups of Wine, Chabad.org. 
Compare Exodus 6:6-7. The traditional association of the cups 
with redemption should be distinguished from the later Christian 
labels often attached to them.

https://www.chabad.org/holidays/passover/pesach_cdo/aid/3971598/jewish/
Three-Matzot-Four-Cups-of-Wine.htm

5  Searching for leaven
Chabad.org, Bedikat Chametz Search for Chametz; Yehuda 
Shurpin, What Is Chametz. Used for the traditional search and 
the grain-related meaning of chametz.

https://www.chabad.org/holidays/passover/pesach_cdo/aid/117217/jewish/
Search-for-Chametz.htm

https://www.chabad.org/holidays/passover/pesach_cdo/aid/1742/jewish/
What-Is-Chametz.htm

6  The three matzahs
Chabad.org, Motzi Blessing Over Bread and Yachatz Breaking the 
Middle Matzah. These explain the broken piece alongside two 
whole matzahs. See also the source in note 4. The Trinitarian 
comparison in this book is Christian interpretation.

https://www.chabad.org/holidays/passover/pesach_cdo/aid/117118/jewish/7-
Motzi-Blessing-Over-Bread.htm

https://www.chabad.org/holidays/passover/pesach_cdo/aid/2877748/jewish/
Yachatz-Breaking-the-Middle-Matzah.htm

7  The hidden afikoman
Chabad.org, 14 Afikoman Facts Every Jew Should Know. Used for 
wrapping, hiding, community differences in the children's game, 
the final portion of food, the name tzafun, and the Greek origin 
of afikoman.

https://www.chabad.org/holidays/passover/pesach_cdo/aid/6399998/jewish/
14-Afikoman-Facts-Every-Jew-Should-Know.htm
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8  The bread and its perforations
Jewish Encyclopedia, Mazzah. Historical discussion of 
preparation and perforation; compare the biblical explanation of 
unleavened bread in Exodus 12:34-39 and Deuteronomy 16:3. 
The association of the bread's marks with Christ's wounds is a 
Christian devotional application.

https://www.jewishencyclopedia.com/articles/14594

9  Two different Hebrew words
Strong's Hebrew entries 4672 and 4682, with the historical 
lexicon material reproduced by Bible Hub. Matsa is the verb 
associated with finding; matzah is unleavened bread. Similar 
transliterations do not make them the same word.

https://biblehub.com/hebrew/4672.htm

https://biblehub.com/hebrew/4682.htm

10  The barley offering
Mishnah Menachot 10:3 and its English explanation, Sefaria. 
Describes the communal harvesting ceremony and its questions. 
Read alongside Leviticus 23:9-14; distinguish the broader first-
produce presentation in Deuteronomy 26.

https://www.sefaria.org/Mishnah_Menachot.10.3

https://www.sefaria.org/English_Explanation_of_Mishnah_Menachot.10.3

11  Counting toward Shavuot
Chabad.org, The Omer Count. Used for the traditional evening 
count beginning on the second night of Passover. Leviticus 23:15-
16 supplies the biblical count; ancient disagreements about its 
starting day are discussed in the chapter.

https://www.chabad.org/library/article_cdo/aid/649964/jewish/The-Omer-
Count.htm



THE SEVEN FEASTS AND THE RETURN OF JESUS

196

12  Shavuot customs
Chabad.org, What Is Shavuot. Used for Torah study, the Ten 
Commandments reading, dairy foods, greenery, and Ruth. The 
biblical commands emphasize harvest, pilgrimage, generosity, 
and the count of weeks.

https://www.chabad.org/library/article_cdo/aid/609663/jewish/What-Is-
Shavuot.htm

13  Rosh Hashanah observance
Chabad.org, How to Celebrate Rosh Hashanah. Used for the two-
day observance, shofar, symbolic foods, and tashlich. Compare 
Micah 7:19. For the ram's horn and Isaac, see Yehuda Shurpin, 
Why Are Shofars from Rams Horns.

https://www.chabad.org/library/article_cdo/aid/4830/jewish/How-Is-Rosh-
Hashanah-Celebrated.htm

https://www.chabad.org/library/article_cdo/aid/3038339/jewish/Why-Are-
Shofars-from-Rams-Horns.htm

14  The sounds of the shofar
Menachem Posner, What Do the Shofar Blasts Mean, Chabad.org. 
Describes tekiah, shevarim, and teruah. These names are not 
identifications supplied by Paul for the trumpet of resurrection.

https://www.chabad.org/library/article_cdo/aid/7028824/jewish/What-Do-
the-Shofar-Blasts-Mean.htm

15  Wine at a Jewish wedding
Chabad.org, The Betrothal and Wine at the Jewish Wedding. Used 
for the shared cup and the distinction between kiddushin and 
nisuin. These descriptions do not establish a uniform first-
century Galilean ceremony or a prophetic timetable.

https://www.chabad.org/library/article_cdo/aid/477335/jewish/The-
Betrothal.htm

https://www.chabad.org/library/article_cdo/aid/481775/jewish/Wine-at-the-
Jewish-Wedding.htm
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16  Yom Kippur worship
Chabad.org, What Is Yom Kippur and What Is Kol Nidre. Used for 
the fast, white clothing, services, Jonah reading, vows, and 
concluding shofar. Leviticus 16 gives the ancient sanctuary 
ritual.

https://www.chabad.org/library/article_cdo/aid/177886/jewish/What-Is-Yom-
Kippur.htm

https://www.chabad.org/library/article_cdo/aid/5345/jewish/Kol-Nidre.htm

17  Repairing wrongs against others
Mishnah Yoma 8:9, Sefaria. Distinguishes wrongdoing against 
God from wrongdoing against another person and emphasizes 
reconciliation with the person harmed. Compare Matthew 5:23-
24.

https://www.sefaria.org/Mishnah_Yoma.8.9?lang=en&with=Topics

18  Living in a sukkah
Chabad.org, What Is Sukkot. Used for the temporary dwelling, 
festival observance, and the adjoining observances of Shemini 
Atzeret and Simchat Torah. Biblical foundations: Leviticus 23:33-
43; Deuteronomy 16:13-15; Nehemiah 8:13-18.

https://www.chabad.org/library/article_cdo/aid/4784/jewish/What-Is-
Sukkot.htm

19  The four kinds
Chabad.org, The Lulav and Etrog The Four Kinds. Used for the 
species, their handling, and the Jewish interpretation of 
communal unity. The Christian discussion of the nations' future 
worship rests on Zechariah 14:16-19.

https://www.chabad.org/library/article_cdo/aid/609564/jewish/The-Lulav-
and-Etrog-The-Four-Kinds.htm
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20  The water celebration
Chabad.org, The Celebration of Water Drawing, drawing on 
Mishnah Sukkah 4:9 and the water-drawing celebrations 
described in chapter 5; Menachem Posner, A Quick Overview of 
the Joyous Water Drawing Ceremony. Compare John 7:37-39. 
John does not specify the exact moment within a procession 
when Jesus spoke.

https://www.chabad.org/library/article_cdo/aid/4779/jewish/The-Water-
Drawing.htm

https://www.chabad.org/library/article_cdo/aid/4901558/jewish/An-Quick-
Overview-of-the-Joyous-Water-Drawing-Ceremony.htm

Supplementary texts and calendar references
The pre-wrath argument should be checked against the complete 
passages in the Scripture Guide, especially Joel 2:30-32; Matthew 
24:15-36; Luke 17:22-37; 1 Thessalonians 4:13-5:11; 2 
Thessalonians 1-2; and Revelation 6-8. The proposed connections 
and the conclusions about 2033 are the author's interpretations. 
No external reference is offered as proof of a future date.

Greek wording: 1 Thessalonians 4:17, Revelation 6:17, and 2 
Thessalonians 2:2, with the KJV's underlying reading 
distinguished where relevant from other Greek editions. Bible 
Hub's parallel Greek text pages provide access for comparison: 
https://biblehub.com/text/1_thessalonians/4-17.htm 
https://biblehub.com/text/revelation/6-17.htm, and 
https://biblehub.com/text/2_thessalonians/2-2.htm. The 
transliterations in the chapters are reading aids. Surviving Greek 
New Testament texts are the basis of the discussion; an Aramaic 
form of Jesus' original speech has not been reconstructed as 
though it were a preserved Gospel manuscript.

Mishnah Rosh Hashanah 2:6-7, on examining new-moon 
witnesses; Mishnah Pesachim 5:1, on the ordering of the daily 
offering and Passover sacrifices. Available through Sefaria: 
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https://www.sefaria.org/Mishnah_Rosh_Hashanah.2.6 and 
https://www.sefaria.org/Mishnah_Pesachim.5.1. These are 
historical witnesses to Jewish practice, not biblical statements 
identifying the day of the gathering.

Israel Antiquities Authority, Leon Levy Dead Sea Scrolls Digital 
Library, 4Q Calendrical Document/Mishmarot B (4Q321): 
https://www.deadseascrolls.org.il/explore-the-archive/manuscript
/4Q321-1. The manuscript attests ancient calendrical material; it 
does not identify Jesus or John the Baptist as members of the 
community.

Tel Aviv University, Did the Qumran Sect Really Use Its 364-Day 
Calendar? Research summary, July 2026: 
https://english.tau.ac.il/research/qumrans-364-day-calendar. Used 
for the attestation and scholarly discussion of the 364-day 
scheme. Historical use and later adjustments remain research 
questions. This reference is background for the calendar 
hypothesis, rather than evidence that Jesus observed that 
calendar.
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